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FOREWORD

The release of the St. Stanislaus Papczyriski: Selected Writings in
English is an excellent way to celebrate the 350 Jubilee of the reli-
gious community he founded: the Congregation of Marian
Fathers of the Immaculate Conception. The author of these writ-
ings was an educated Pole, an expert in his native language, yet
most of his written works — in fact, all of his surviving works —
were written in Latin. This was because — firstly — as a man of the
Church, a professor of rhetoric and the author of one of the most
important books in that field (Prodromus Reginae Artium, a text-
book on rhetoric, which was reprinted during his lifetime as many
as four times), he wrote in the language of the Church, that is, in
Latin. Secondly, although in following his directives the religious
community he founded had to conduct the work of evangeliza-
tion and catechesis among the poor and simple people, he real-
ized that cultures were shaped by the upper classes, which used
Latin, the language then accepted by all circles of power both
ecclesial and secular, as well as by the intelligentsia and commer-
cial classes. English has undoubtedly become such a language in
our day. Thus, the release of St. Stanislaus of Jesus and Mary’s
writings in English is a fitting effort in fulfilling our Founder’s
desire to reach, with the Gospel and Catholic doctrine, all spheres
of public life, especially those that may influence the lives of
other people.

The author of the works included in the present publication
lived some centuries ago, so someone may question the logic of
publishing these works today. This question is relevant inasmuch
as it leads to an answer that gives us an immediate understanding
of these writings’ timeless value for the Church and human patri-
mony. First of all, regardless of when a particular person lived,
human life itself carries a lasting value. Children perfectly and
spontaneously understand this after the death of a parent. And
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this is precisely the case of St. Stanislaus of Jesus and Mary
Papczynski’s spiritual sons, members of the Congregation of
Marian Fathers that he founded, and all the people around the
world who participate in and live out the charism of this Congre-
gation. For them, his spiritual heritage has ageless importance.
Furthermore, as the Church — in the person of Pope Francis —
proclaimed Fr. Stanislaus a saint of the Catholic Church, he
became for all a model of a life of faith, hope, and love. He also
became a universal advocate of all the faithful, which finds con-
firmation in countless testimonies of his intercession in extremely
difficult matters not only in Poland or the United States but also
in Brazil, Rwanda, Cameroon, Ukraine, Philippines, Kazakhstan,
Belarus, etc. Therefore, making his writings available to the larger
public creates an opportunity to familiarize them with the way
he lived out his faith, his manner of thinking, and his under-
standing of the Gospel, in addition to his witness to the Christian
life, due to which the Church raised him to the altars. Reading
the works of saints not only broadens our horizon of faith, but
most of all, supplies an interpretation of the Gospel. In this sense,
St. Stanislaus’ work entitled Inspectio Cordis has a special mean-
ing, because it is a meditation on the Word of God connected to
a specific day. His other works of a similar nature, such as The
Crucified Orator or The Suffering Christ, are dedicated to biblical
meditation on the Passion of Christ. His Mystical Temple of God
is a complete spiritual treatise on God’s plan for man, who was
created as His mystical temple and who — thanks to cooperation
with God’s grace — grows more in awareness of it and in holi-
ness. What is more: all of St. Stanislaus’ written works are marked
by his experience of God’s merciful love and his desire to share
his faith with others, so that the whole Church may become holy
and without blemish (cf. Eph 1: 4).

The translation of the presently published work involved the
effort of many people, especially Casimir Krzyzanowski, MIC,
who had previously translated and published shorter works of St.
Stanislaus of Jesus and Mary Papczynski. I would like to express
my gratitude to all of the translators, proofreaders, and trans-
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lation consultants whose names are mentioned in the editorial
note. Thanks to their joint effort, this translation has been created,
which will serve future generations, both of the spiritual sons of St.
Stanislaus, as well as all those interested in the spirituality and his-
tory of the Church. However, the book St. Stanislaus Papczyriski:
Selected Writings was created mainly thanks to the determi-
nation of Andrew Maczynski, MIC, who defined the concept
of this publication, as well as supervised the production. The
publication appeared thanks to him and the enormous work of
Patrick Lynch, MIC, and Marina Batiuk, who collected both the
previously as well as recently translated works and those revised
by different people and supplied them with appropriate intro-
ductions, either new or previously existing. In addition, Patrick
Lynch, MIC, worked diligently to verify the English translations
with the original Latin of St. Stanislaus. Many English-speaking
people, especially from the areas where the Congregation of Mar-
ian Fathers is present, have been long waiting for this publication.
I am thinking particularly of the countries in Asia. Expressing
my gratitude to all those who participated in the preparation for
the release of St. Stanislaus Papczyriski: Selected Writings, 1 can
confidently say that their work will bear great fruit, both spiritual
and cultural. Surely, no less grateful will be the people who read
this book. I entrust everyone to the Immaculate Mother of the
Lord, in the favorite words of St. Stanislaus of Jesus and Mary
Papczynski: Immaculata Virginis Mariae Conceptio, sit nobis
salus et protectio!

Andrzej Pakuta, MIC
Superior General of
the Congregation of Marian Fathers

In Rome, on March 25, 2021
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A WORD FROM THE PUBLISHER

The Selected Writings of St. Stanislaus Papczyniski represents a
collection of nearly all the written works of the Marian Founder
translated into English. The works omitted in this English transla-
tion include the majority of Stanislaus’ work on the art of rhetoric
(Prodromus Reginae Artium), and also two panegyrics. In the case
of Prodromus, certain excerpts were included because of their
aesthetic and spiritual value, but the rest was omitted due to size
constraints and the fact that a detailed manual of rhetoric would
not be of interest to most readers. The panegyrics were omitted
because the complexity of St. Stanislaus’ Baroque Latin renders
them unable to be satisfactorily expressed in English. These works
are best studied in the original Latin by those to whom it is of
interest.

Two important events led to the release of this book. First, there
was the desire to commemorate Fr. Stanislaus’ canonization, which
took place on June 5, 2016 in the Vatican. Second, in 2020 there
was the 350" anniversary of the founding of the Congregation of
Marian Fathers (December 11, 1670). These events occurred at a
time when the Congregation had been slowly changing its national
profile, from a community living and serving mainly within the
circles of Polish-Lithuanian culture to one that has a field of influ-
ence in Africa, Asia and Oceania and naturally, English-speaking
cultures. Since English is now used in the Congregation at a level
on par with the Polish language, an urgent need arose to provide
the new generations of English-speaking Marians with source
materials on the history and spirituality of the Congregation to
ground them in their Marian identity.

Although we know that Fr. Papczyniski wrote works in Latin
and Polish, the only surviving works are Latin texts. Alongside
the release of his Selected Writings, a critical edition is being pre-
pared of all the Marian Founder’s writings in their original Latin:
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Sanctus Stanislaus Papczynski, Scripta Collectanea. The work
of translating this collection into English, which took almost a
decade, was completed by a team of several people (members of
the Congregation and one lay person). The translation work was
initiated by the late Casimir Krzyzanowski, MIC. However, the
entire collection of St. Stanislaus’ works, which we present here,
would have never been finalized had it not been for the dedicated
work of Patrick Lynch, MIC, of the youngest generation of Mar-
ians, who began studying classical and ecclesiastical Latin at the
age of 13 and continued his studies for the next 7 years as a stu-
dent in the Classical Liberal Arts Academy. Not only did Patrick
Lynch, MIC, personally translate many texts from Latin, but he
also performed editorial work on the entire collection. Likewise
a special recognition goes to a group of young Marians, spiritual
sons of St. Stanislaus who were involved in the work of the final
editing and proofreading of this collection. They undertook this
task with great zeal, dedication, and professionalism. Our deep
gratitude also goes to the following additional persons who par-
ticipated at various stages in the work of translating and editing
this publication: Richard Drabik, MIC; Martin Rzeszutek, MIC;
Marina Batiuk; Joseph Romagnano; and Robert Stackpole.

Selected Writings was translated into English mainly from the
critical editions of St. Stanislaus’ writings in Latin, previously
prepared and released by Casimir Krzyzanowski, MIC, who also
provided them with erudite introductions. The translation of St.
Stanislaus Papczynski’s works into Polish, released in Warsaw in
2016 under the title of Pisma Zebrane, was sometimes used as a
point of reference for the English translation.

The collection of works included in this book does not follow
chronological order. First comes the Rule of Life, being the most
characteristic of the spirituality of Fr. Papczynski and the Congre-
gation of Marian Fathers, which he founded. Subsequent works
are arranged according to size of the text, from the longest to
the shortest. The Appendix at the end of the book contains three
documents that were not written by Fr. Stanislaus Papczynski.
They are the précises of the Marian Founder’s letters, drawn up
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by the Congregation for Bishops and Religious in Rome. Each of
these documents has been given an introduction explaining its
contents, the circumstances of its composition, and its signifi-
cance. These introductions were borrowed from Pisma Zebrane,
the above-mentioned Polish translation of St. Stanislaus’ writings.

In addition, Selected Writings contains the Calendarium of St.
Stanislaus’ life, expanded to cover the events related to his canon-
ization and the list of his written works and bibliographies. These
were also borrowed from the Polish and critical Latin editions.

Because St. Stanislaus used the Latin Vulgate for his quota-
tions of Scripture, we have found it best to make use of several
English translations of the Bible in order to allow us to be as
faithful as possible to the meaning intended by Stanislaus in his
original quotations, while also making the translation as readable
as possible. The English Bible translations quoted throughout
these works are the Revised Standard Version: Catholic Edition,
the New American Bible, and the Douay-Rheims. Sometimes a
direct translation from the Vulgate was also used.

The present publication has been long awaited not only by the
English-speaking Marians and scholars of religious history and
spirituality, but also by a large group of venerators of our saint,
whose fame and holiness — already established during his life-
time — continues to spread today. However, the publication of
this collection of writings in English has a special meaning for his
spiritual sons, the Marians. Grasping the Founder’s charism, and
by extension the Marian heritage, is not possible without studying
his writings. These were previously available as a complete
volume only in Polish. The translated texts presented in this vol-
ume are the fruit of the research recommended by the Conciliar
Decree on the Adaptation and Renewal of Religious Life, Perfec-
tae Caritatis (No. 2): “Therefore let their founders’ spirit and
special aims they set before them as well as their sound traditions
— all of which make up the patrimony of each institute — be
faithfully held in honor” This publication will be a new source of
knowledge for anyone interested in the spirituality or history of
the Church, especially concerning the 17* century.

21
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Offering this collection of St. Stanislaus of Jesus and Mary
Papczynski’s writings, we wish to encourage his venerators
and all readers to embark on the path of holiness. This was the
goal to which Fr. Stanislaus subordinated his legislative and
pastoral activities and his writings. According to him, man is
a mystical temple of God (templum Dei mysticum), and this
temple must be holy. The model of holiness is Christ Himself
and His Immaculately Conceived Mother. May St. Stanislaus
Papczynski’s attitude find its eloquent manifestation in one of the
last instructions he addressed to his spiritual sons in his second
Testament: “I leave the portrait of my Person to the curious to be
looked at, whereas the life of my Lord Jesus Christ to be imitated”
(No. 9). We trust that the study of St. Stanislaus Papczynski’s
writings hereby presented will contribute to the strengthening
of faith, hope, and love in those individuals striving for holiness
throughout the world.

Andrew R. Maczynski, MIC
Vice-Postulator of the Marian Father’s
Canonization Causes in North America and Asia,
project coordinator

Stockbridge — September 17, 2021
320" Anniversary of the Death
of St. Stanislaus Papczynski



KALENDARIUM OF LIFE AND INDEX OF WRITTEN WORKS
of St. Stanislaus Papczynski

Kalendarium of Life

Childhood and Youth

1631 [May 18] He was born in Podegrodzie to Tomas Papka and
his wife Zofia (nee Talikowska).

1640-1643 He attended the parish school in Podegrodzie and
completed his first year of grammar (Infima).

1643 He continued schooling in Nowy Sacz and completed his
second year of grammar (Media).

1646 In May, he left for a school in Jaroslaw, where he studied
from the middle of May until the end of July.

1646 For several weeks, he continued his education at the Jesuit
College in Jaroslaw.

1646-1649 He traveled to Lvov and tried to enter the Jesuit Col-
lege, but failed; to support himself, he obtained a tutoring
position and later fell seriously ill; miraculously healed in
1649, he returned to Podegrodzie.

1649-1650 He attended the Piarist school in Podoliniec and
completed his third year of grammar (suprema).

1650-1651 He went to the Jesuit College in Lvov, where he com-
pleted his course of poetics and started rhetoric; he left the
city because of the outbreak of war.

1652-1654 He continued his education at the Jesuit College
in Rawa Mazowiedka, where he completed his course
of rhetoric, the high school program and two years of
philosophy.

The Piarist Period

1654 [July 2] He entered the Piarist novitiate in Podoliniec (Slo-
vakia).
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1655 In the second year of novitiate, he studied theology at the St.
Anthony College of the Reformed Franciscans in Warsaw.

1656 For his spiritual director he composed Secreta Conscientiae
ad Reverendum Patrem N.N. Poloniae Vlicarium] meum in
Spiritualibus Magistrum (Secrets of Conscience), of which
two excerpts survived to our times.

1656 [July 22] He made simple vows in the Piarist Order.

1658-1660 Br. Stanislaus taught rhetoric at the Piarist College in
Podoliniec.

1660-1662 He taught rhetoric at the Piarist College in Rzeszow.

1660 [December 18] Bishop Stanistaw Sarnowski ordained him to
the diaconate in the parish church in Brzozéw near Rzeszéw.

1661 [March 12] Bishop Stanistaw Sarnowski ordained him to
the priesthood in Brzozéw near Rzeszéw.

1663-1667 Father Stanislaus fulfilled in Warsaw the duties of
teacher, confessor, preacher, moderator of the Confraternity
of Our Lady of Grace, and prefect at the college.

1663 Father Stanislaus published in Warsaw his Prodromus
Reginae Artium sive Information Tyronum Eloquentiae
(Messenger of the Queen of Arts).

1664 Father Stanislaus published in Warsaw his Doctor Angeli-
cus, in sui Ordinis Varsaviensi Basilica, pro nostris lau-
datus a P. Stanislao a lesu Maria, Clericorum Pauperum
Matris Dei Scholarum Piarum Sacerdote (Angelic Doctor).

1667 Panegyris Lyrica lllustrissimo et Reverendissimo Domino D.
Joanni Gembicki Dei et Sedis Apostolicae Gratia Episcopo
Plocensi deca tata per P. Stanislaum a lesu Maria Clerico-
rum Pauperum Matris Dei Scholarum Piarum Anno 1666
(Lyrical Panegyric) was released in Warsaw.

1667 [October 20] Shortly before departing for Rome at the
order of the Superior General, Fr. Stanislaus wrote his
Protestatio Romam abeuntis (Declaration of the One
Departing for Rome).

1668 The Superior General sent Fr. Stanislaus from Rome to
Nikolsburg (Mikolov, Moravia) from whence he returned
to Warsaw.
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1669

1669

1670

1670

Following the directive of his superiors, he composed
Panegyricus Augustissimo Principi Michaeli Korybuth
Divinitus Electo Regi Poloniae, Lithuaniae, Russiae, [...]
Magno Duci, debitae subiectionis et observantiae causa
a Regio Collegio Varsaviensi Clericorum Pauperum
Matris Dei Scholarum Piarum Consecratus (Panegyric for
the Most Venerable Prince Michat Korybut) on the latter’s
being elected as king; the work was published in Warsaw
the same year.

Triumphus sine originali macula conceptae Magnae
Virginis, nova methodo, celeberrime adornatae (Triumph
of the Great Virgin Conceived without Sin) appeared in
print as an introduction to the book by D.K. Kochanowski,
Novus Asserendae Immaculatae Conceptionis Deiparae
Virginis Modus, Cracoviae 1669, pp. XVIII-XIX.

In January, Fr. Stanislaus was imprisoned first at the
religious house in Podoliniec and then moved to Prievidza
in Slovakia; set free three months later, on March 22 he
returned to Kazimierz, where he placed himself under the
protection of the local bishop, Andrzej Trzebicki.

Orator Crucifixus sive Ultima Septem Verba Domini
nostri lesu Christi, totidem piis discursibus exposita per R. P,
Joannem Papczyriski, Presbyterum Polonum (The Crucified
Orator) was released in Krakow.

Founder of the Congregation of Marian Fathers

1670

[December 11] Fr. Stanislaus received from Fr. Michael
Kraus, Vicar Provincial, the papal dispensation to leave
the Piarist Order; at the same time and in the presence of
the same persons, he also made the act of Oblatio (Self-
Offering), declaring his intention to found the Congre-
gation of Marians of the Immaculate Conception of the
Most B.V.M.

1671-1673 Father Stanislaus served as a chaplain to the Karski

family in Lubocza, where he put on a white habit and
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composed Norma vitae (The Rule of Life) for the future
Marians.

1671 Either in Lubocza or Krakow, due to controversies related
to his departure from the Piarists, Fr. Stanislaus composed
his Apologia pro egressu e Scholis Piis (Apology for His
Departure from the Order of Pious Schools).

1673 At the advice of Fr. Franciszek Wilga, a Camaldolese,
and with permission from the Bishop Ordinary Stefan
Wierzbowski, on September 30 Fr. Stanislaus arrived at
the Korabiew Forest, where he became the Superior of
a community of hermits living according to his Norma
Vitae; during the inspection (on October 24), Bishop Jacek
Swicicki, the Archdeacon and Judicial Vicar of Warsaw
issued a decree ratifying the first monastery of the Marian
Fathers.

1675 Father Stanislaus traveled to Krakow to publish in print
his Templum Dei Mysticum quod in Homine Christiano
demonstravit R. P. Stanislaus a lesu Maria Presbyter
Polonus (Mystical Temple of God).

1675 Residing at the monastery in Korabiew Forest, Fr.
Papczynski composed his Fundatio Domus Recollectionis
(Founding of the House of Recollection), in which he
described the beginnings of the Marian community.

1677 The Polish Diet (Sejm) approved the founding of the
Institute of Marian Hermits in the Korabiew Forest.

1677 The Marians received the Church of Our Lord’s Cenacle in
Nowa Jerozolima (New Jerusalem — now Goéra Kalwaria),
to which Fr. Stanislaus moved from the Korabiew Forest.

1677-1682 Staying in Goéra Kalwaria, Fr. Stanislaus completed
and prepared for publication his collection of meditations
and conferences, which he entitled Inspectio Cordis,
Stanislai a lesu Maria Congregationis Immaculatae
Conceptionis Clericorum Recollectorum, ex Scholis Piis
Praepositi — Recollectiones pro Dominicis et Festis totius
anni et Menstruis exercitiis tumulturaria [= tumultuaria?]
opera consutatae (Contemplating with the Heart).
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1679

1684

1690

1690

1692

1698

1699

1699

1699

1701

1701

1701

[April 21] Bishop of Poznan, Stefan Wierzbowski canon-
ically established the Congregation of Marian Fathers in
the Diocese of Poznan.

In June, Fr. Stanislaus convoked the first General Chapter
in the Korabiew Forest.

Father Stanislaus published in Warsaw his Christus Pa-
tiens, Septem Discursibus Quadragesimali Paenitentiae
accomodatis, Devotae Piorum considerationi Propositus
per Patrem Stanislaum a lesu Maria Sacerdotem Polonum
(The Suffering Christ).

Father Papczynski traveled to Rome, seeking papal approv-
al for the Marian institute, but fell ill and returned to Po-
land without attaining his goal.

[Dec. 9] Being seriously ill with a possibly fatal outcome,
Fr. Stanislaus composed his Testamentum [primum] (First
Testament).

In the fall, Fr. Papczynski dispatched Fr. Joachim Kozlowski
to Rome to seek papal approbation for the Marian Institute.
[September 21] The Holy See approved the Marian Order
which, upon accepting Regula decem beneplacitorum BVM
(The Rule of the Ten Virtues of the BV.M.) and being incor-
porated into the Order of the Franciscan Friars, became a
religious order of solemn vows.

[October 15] The Marians received a third foundation in
Gozlin.

Pope Innocent XII sent a letter (a brief) to Francis
Pignatelli, Apostolic Nuncio in Poland, commanding him
to receive the solemn vows of the Marians.

Feeling his death approaching, Fr. Stanislaus wrote his
Testamentum [alterum] (Another Testament).

[June 6] Fr. Stanislaus made his solemn profession of vows
before the Apostolic Nuncio in Warsaw and on July 5, at the
Cenacle of the Lord, he received the religious profession of
his confreres.

[September 17] Fr. Stanislaus died in Géra Kalwaria and
was buried in the Church of Our Lord’s Cenacle.
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Beatification and Canonization Process

1705

1754

1764

1767

1769

1775

1775

1953
1992

2006

2007

2016

The first biography of Fr. Papczynski, composed by Fr.
Mansueto Leporini, OFMRef, and entitled Vita Fundatoris
Congregationis Polonae Ordinis Immaculatae Conceptionis
BVM [Life of the Founder] appeared.

The Servant of God Casimir Wyszynski wrote Fr. Stanis-
laus Papczynski’s biography entitled Vita Venerabilis Servi
Dei Patris Stanislai a lesu Maria.

On December 20, the Commonwealth Coronation Diet of
King Stanislaus August proposed Whuiesienie sie ad Curiam
Romanam o kanonizacje i beatyfikacya Stanistawa Pap-
czyriskiego [A Petition to the Roman Curia for the Canon-
ization and Beatification of Fr. Stanislaus Papczyriski).
[June 10], The first session of the Information Process in
Poznan in the matter of the beatification of Fr. Stanislaus of
Jesus Mary Papczynski opened in Warsaw.

Conclusion of the diocesan process and deliverance of its
documents were sent to the Holy See.

[July 15] The Sacred Congregation of Rites issued a decree
approving Fr. Papczynski’s written works.

Issuance of the last document in the ongoing process and
the pause in the process.

Continuation of the process.

[June 13] Promulgation of the Decree on the Heroic Virtues
of Fr. Stanislaus of Jesus and Mary Papczyniski.

[December 16] Pope Benedict XVI confirmed the decree
of the Congregation for the Causes of Canonization, recog-
nizing a miracle through the intercession of the Servant of
God Stanislaus of Jesus and Mary Papczynski.

[September 16] Beatification of Fr. Stanislaus Papczynski in
Lichen, Poland, performed on behalf of Pope Benedict XVI
by H.E. Tarcisio Cardinal Bertone, the Secretary of State of
the Holy See.

[January 21] Pope Francis confirmed the decree of the
Congregaton for the Causes of Canonization, recognizing



KALENDARIUM OF LIFE AND INDEX OF WRITTEN WORKS

a miracle through the intercession of Blessed Stanislaus of
Jesus and Mary Papczynski.

2016 [March 15] Pope Francis, together with the cardinals
assembled for the usual consistory, made a decision approv-
ing the canonization of Blessed Stanislaus Papczynski.

2016 [June 5] At St. Peter’s Square in the Vatican, Pope Francis
solemnly canonized Blessed Stanislaus Papczynski.

Chronological Index of Fr. Stanislaus Papczynski’s
Extant and Lost Written Works

The following list of Fr. Stanislaus Papczynski’s extant and lost
writings was compiled on the foundation of research conducted
by Casimir Krzyzanowski, MIC. He relied mainly on the decree
issued by the Congregation of Rites, which had examined the
compliance of Papczynski’s teaching with the doctrine of the
Catholic Church as part of his beatification process. He also used
other historical testimonies. Thanks to this, we know that in the
year of issuance of the decree Super eorum examine, revisione et
approbatione, that is, in 1775, some of Fr. Papczyniski’s written
works, which did not survive to this day, were still in existence.
On the other hand, some writings of the Marian Founder —
including letters and documents — of whose existence we know
but not their titles, or whose contents are only known to us in a
fairly general and approximate manner, have been grouped into
subsections. A detailed list of lost documents, which includes a
brief description of their titles, content and sources confirming
their existence, can be found in the doctoral dissertation of Fr.
C. Krzyzanowski, MIC, and the Positio.!

! Cf. K.J. Krzyzanowski, MIC, Stanislaus a lesu Maria Papczyiiski O.IMM.,
CONC. (1631-1701). Magister studii perfectionis, Romae 1963, p. 146nn and
Positio, pp. 580-586.
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Surviving Works

1. Two excerpts from Secreta Conscientiae ad Reverendum
Patrem N.N Poloniae Vlicarium] meum in Spiritualibus Magis-
trum, 1656, in Vita Venerabilis Servi Dei Patris Stanislai a Jesu
Maria [..] composita per Patrem Casimirum Wyszynski, 1754,
§ 18, 20; manuscript, Archives of the Marian Postulator; critical
Latin edition: C. Krzyzanowski, MIC, Scripta Historica, Varsaviae
1999, pp. 1-4.

2. Professio votorum simplicium, Varsaviae 22 VII 1656, critical
Latin edition: Scripta Historica, Varsaviae 1999, pp. 5-9.

3. Prodromus Reginae Artium sive informatio tyronum eloquen-
tiae, Varsaviae 1663; Varsaviae 1664; 1665; Cracoviae [ca. 1669];
critical Latin edition: Varsaviae 2001.

4. Doctor Angelicus, in sui Ordinis Varsaviensi Basilica, pro
nostris laudatus a P. Stanislao a Jesu Maria, Clericorum Paupe-
rum Matris Dei Scholarum Piarum Sacerdote, Varsaviae 1664;
critical Latin edition: C. Krzyzanowski, MIC, Norma Vitae et
alia Scripta, Varsaviae 2001 pp. 65-98.

5. Letter to the Procurator General of the Piarist Fathers in
Rome [Warszawa, Jan. 16, 1666], critical Latin editions: Positio,
pp. 81-82.

6. Panegyris Lyrica Illustrissimo et Reverendissimo Domino D.
Joanni Gembicki Dei et Sedis Apostolicae Gratia Episcopo Plo-
censi decantata per P. Stanislaum a Jesu Maria Cler. Pauperum
Matris Dei Scholarum Piarum Anno 1666 (Lyrical Panegyric),
Varsaviae, 1667; critical Latin edition: C. Krzyzanowski, MIC,
Norma Vitae et alia Scripta, Varsaviae 2001, pp. 99-116.

7. Protestatio Romam abeuntis (Declaration of the One Depart-
ing for Rome) [Varsaviae, Oct. 20, 1667], critical Latin edition: C.
Krzyzanowski, MIC, Scripta Historica, Varsaviae 1999, pp. 11-20.

8. Panegyris Augustissimo Principi Michaeli Korybuth Divin-
itus Electo Regi Poloniae, Lithuaniae, Russiae, [...] Magno Duci,
debitae subiectionis et observantiae causa a Regio Collegio
Varsaviensi Clericorum Pauperum Matris Dei Scholarum Piarum
Consecratus (Panegyric for the Most Venerable Prince Michat
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Korybut), Varsaviae 1669; critical Latin edition: C. Krzyzanowski,
MIC, Norma Vitae et alia Scripta, Varsaviae 2001, pp. 117-146.

9. Triumphus Sine originali macula conceptae Magnae Virgini,
nova methodo, celeberrime adornatae, 1669, in D.K. Kochan-
owski, Novus Asserendae Immaculatae Conceptionis Deiparae
Virginis Modus (Cracoviae 1669), s. XVIII-XIX; critical Latin
edition: C. Krzyzanowski, MIC, Norma Vitae et alia Scripta,
Varsaviae 2001, pp. 147-154.

10. Orator Crucifixus sive Ultima Septem Verba Domini nostri
Jesu Christi, totidem piis discursibus exposita per R. P. Joannem
Papczynski, Presbyterum Polonum (The Crucified Orator), Cra-
coviae 1670, critical Latin edition: C. Krzyzanowski, MIC, Var-
saviae 1998.

11. Letter to Fr. Cosmas Chiara, SB, Superior General of the
Order of Pious Schools [Cracoviae, 22 X1 1670], critical Latin edi-
tion: C. Krzyzanowski, MIC, Scripta Historica, Varsaviae 1999,
pp. 21-24.

12. Oblatio (Self-Offering) [Casimiriae ad Cracoviam, 11 XII
1670]; critical Latin edition: C. Krzyzanowski, MIC, Scripta
Historica, Varsaviae 1999, pp. 25-30.

13. Apologia pro egressu e Scholis Piis (Apology for the Depar-
ture from the Institute of Pious Schools) [Cracoviae? Luboczae?,
16717?], critical Latin edition: C. Krzyzanowski, MIC, Scripta
Historica, Varsaviae 1999, pp. 31-73.

14. Templum Dei Mysticum quod in Homine Christiano demon-
stravit R. P. Stanislaus a lesu Maria Presbyter Polonus (Mystical
Temple of God), Cracoviae 1675; Varsaviae 1741 ; 1747; critical
Latin edition: Varsaviae 1998.

15. Fundatio Domus Recollectionis (Founding of the House of
Recollection) [In Eremo Corabieviensi 1675 (?)]; critical Latin
edition: C. Krzyzanowski, MIC, Scripta Historica, Varsaviae
1999, pp. 75-96.

16. Inspectio Cordis, Stanislai a Jesu Maria Congregationis
Immaculatae Conceptionis Clericorum Recollectorum, ex Scho-
lis Piis Praepositi — Recollectiones pro Dominicis et Festis totius
anni et Menstruis exercitijs tumulturaria [ = tumultuaria?] opera
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consutatae (Examination of the Heart) [1677-1685 (?)], Library of
the Major Seminary in Lublin, manuscript copy, 523; critical Latin
edition: Varsaviae 2000.

17. Letter to Fr. Alexis Armini, S.P, Superior General of the
Order of Pious Schools [March 23, 1688], critical Latin edition:
C. Krzyzanowski, MIC, Scripta Historica, Varsaviae 1999, pp.
97-105.

18. Christus Patiens, Septem Discursibus Quadragesimali
Paenitentiae accomodatis, Devotae Piorum considerationi
Propositus per Patrem Stanislaum a Jesu Maria Sacerdotem
Polonum (The Suffering Christ), Varsaviae 1690, critical Latin
edition: Varsaviae 1998.

19. Letter to the Marians in the Korabiew Hermitage
[Neo-Jerosolymae, 19 Aprilis 1690], critical Latin edition: C.
Krzyzanowski, MIC, Scripta Historica, Varsaviae 1999, pp. 107-
111.

20. Letter to the Order of Friars Minor [Romae, III/IV 1691],
critical Latin edition: C. Krzyzanowski, MIC, Scripta Historica,
Varsaviae 1999, pp. 113-116.

21. First Testament (Last Will) [Neo-Jerosolymae, 9 Decembris
1692], critical Latin edition: C. Krzyzanowski, MIC, Scripta His-
torica, Varsaviae 1999, pp. 117-122.

22. Norma Vitae Religiosae Congregationi B.V.Mariae Sine
labe Conceptae Eremitarum Marianorum fidelibus defunctis
praecipue militibus et peste sublatis Suffragantium Proposita et
ab Eminentissimo et Reverendissimo Domino Domino Leonardo
Cardinali Colloredo ex Commissione Sacrae Congregationis
Regularium et Episcoporum Correcta Romae Anno Domini 1694
(The Rule of Life), manuscript A LIX, Archives of the Archdiocese
of Lublin; critical Latin edition: C. Krzyzanowski, MIC, Norma
Vitae et alia Scripta, Varsaviae 2001, pp. 11-64.

23. Letter to the Marians in Both Houses [16 IV 1695]; critical
Latin edition: C. Krzyzanowski, MIC, Scripta Historica, Varsaviae
1999, pp. 123-125.

24. Litterae ad P. Ioannem Foci, S.P, Superior General of the
Order of Pious Schools [Neo-Jerosolymae, 17 Februarii 1696],
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critical Latin edition: C. Krzyzanowski, MIC, Scripta Historica,
Varsaviae 1999, pp. 127-129.

25. Another Testament [1699-1701], critical Latin edition: C.
Krzyzanowski, MIC, Scripta Historica, Varsaviae 1999, pp. 131-142.

26. Ordinances for the Korabiew Hermitage [17017]; criti-
cal Latin edition: C. Krzyzanowski, MIC, Scripta Historica,
Varsaviae 1999, pp. 145-149.

27. Profession of Solemn Vows [6 VI 1701]; critical Latin edition:
C. Krzyzanowski, MIC, Scripta Historica, Varsaviae 1999, pp. 143-
144.

Lost Writings

I. Printed works:

1. Prodromus Rhetoricus sive Institutiones Rhetoricae, Varsav-
iae 1665. This was the third edition of Prodromus Reginae Artium
sive Informatio Tyronum Eloquentiae (Messenger of the Queen of
Arts), which appeared under a different title.

2. Addressed delivered to Prince Lubomirski as well as
addresses “de singulari, eoque illibato ab originis labe conceptu
BV. Mariae.” in A. Horanyi, Scriptores Piarum Scholarum, P. 11
(Budae 1809), p. 460.

3. Norma vitae, Varsaviae 1687. This was the first printed edition
of Norma Vitae (The Rule of Life).

I1. Manuscripts:

1. Boleslaus, 1655. Possibly, a panegyric in honor of Fr. Bole-
slaus Opatowski, a Piarist, composed for his feast day.

2. Secreta Conscientiae ad Reverendum Patrem N.N. Poloniae
Vlicarium?] meum in Spiritualibus Magistrum, 1656 (?); NB:
today we know two excerpts from this work.

3. Regina Artium, 1658. A textbook on rhetoric.
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4. Natalis Hieronymi Lubomirski, 1660. A panegyric composed
and delivered in Rzeszow.?

5. Sol Theologorum de S. Thoma, or: Sol Theologorum, S.
Thomas ca. 1663-1667. Most probably, this is a sermon delivered
at the Dominicans’ Church in Warsaw between 1663 and 1667.

6. Apologia pro Summa Paupertate, ca. 1663-1669. Short work
of ascetic character, treating the issue of poverty, proper to the
Piarists’ spirituality.

7. Nauka zycia duchownego, after 1677. A book in Polish, con-
taining most probably conferences that Fr. Papczynski delivered
to the Dominican Sisters in Géra Kalwaria, whom he served as a
spiritual director.

8. Institutiones beatae vitae. This work was mentioned without
any detailed description in the Protocullum of the monastery in
Balsamao.

9. Documenta religiosa. This work was mentioned without
any detailed description in the Protocullum of the monastery
in Balsamdo.

10. Works on rhetoric, including fifteen various writings con-
cerning eloquence, addresses delivered before the princes of the
Lubomirski family, and four works entitled: Poesis sacra, Opuscula
poetica, Poesis Lyrica, Epigrammata.

11. Works on theology and ascetics, including nine notebooks
concerning moral theology, memoirs entitled Memorial donorum,
illuminationum, etc., speeches on the Immaculate Conception
of the Blessed Virgin Mary, recommendations addressed to the
Marians and referring to the preservation of poverty (January 12,
1694), recommendations for good use of time, various speeches,
sermons, meditations and prayers related to the spiritual life.

12. Documents, including polemic writings concerning the
conflict between the Jesuits and the Piarists in Warsaw in 1667-
1669, a promise of deponendi habitu [deposition of the habit] (of
December 10, 1670).

% Bogdan Kupis assumes that it is the same panegyric, which was included in
the Messenger of the Queen of Arts [cf. B. Kupis, Niedoceniony podrecznik retoryki
Stanistawa Papczyriskiego (1631-1701), Warszawa-Lublin 2006, pp. 154-159.
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13. Several letters, including eight letters to the Superior
General of the Pious Schools (1667-1670); two letters to the
Piarist Provincial Superior (1668-1669); four letters to Fr. Michael
Kraus SP, (1665—1670); various letters to the Piarists in Poland,
one letter to Br. Jerome Wolski, SP (1668); two letters to the
Piarist clerics in Kazimierz (ca. February 1, 1670, and April 1,
1670); two letters to the Bishop of Cracow (December 1669
and April 1670); a letter to the Superior General of the Pious
Schools, ca. January 1, 1671; a letter to the General Chapter of
the Pious Schools (1671); a request to the Provincial Chapter
of the Pious Schools in Poland (1676); a letter to the pastor at
Sieciechowice of January 15, 1671; a letter to the Holy See
from February 16, 1671; a letter to the Trzcinski family (16777?);
a letter to the house Superior of the Korabiew Forest after 1677; a
letter of recommendation for his confreres dispatched to Rome of
January 3, 1696; letters to unknown recipients and bishops.

Prepared by Andrzej Pakuta, MIC
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LIST OF ABBREVIATIONS

General Abbreviations

f. folium — indicates a page of the original manuscript
ms. manuscript

pp- pagince — pages of a book

r recto — the front of a manuscript page

s.a. sine anno — unknown year of publication

s.L. sine loco — unknown place of publication

s.n. sine nomine — unknown name of author or translator
S.V. sub verbo — under the word (dictionary reference)

v verso — the back of a manuscript page

vol. volumen — volume

Bibliographical Abbreviations

AAP Archives of the Archdiocese of Poznan — Collection:
Acta Processum Sacrorum (APS).

AAS Acta Apostolicee Sedis, Comm. Off., Roma 1909.

AC Augustine, Confessions, Trans. Henry Chadwick,
Oxford University Press, Oxford — New York 1992.

ACE Ambrosius, Commentaria in Evangelium sec. Lucam:
Opera III, Romee 1579.

ADO Ambrosius, De Officiis, in: Opera Omnia IV, Romee
1582.

AMS Augustine, Meditations, Soliloquies and Manual,

Taurini 1929.
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LIST OF ABBREVIATIONS

APost. MIC  Archivum Postulationis Generalis CC. Marianorum,

APS
BHL

BHM

BLS
BR

BS
BSV
BT

BW

cccC

CCD

CCE
CChrL
CChrM

Choy.
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CONCEIVED WITHOUT STAIN OF SIN,
OR THE MARIAN HERMITS,
assisting the faithful departed,
especially soldiers and those who died of pestilence,

and corrected by
the Most Eminent and Reverend
Lord Leander Cardinal Colloredo,
member of the Commission
of the Congregation for Regulars and Bishops

In Rome,
in the Year of our Lord 1694

Translated by
Casimir Krzyzanowski, MIC
Edited by
Patrick Lynch, MIC






INTRODUCTION

Title and Aim of This Work

Norma Vitae (NV), or Rule of Life, is presented here in its final
version of 1694-1698; the full title reads: Norma Vitae Religio-
sae Congregationi B. V. Mariae sine labe Conceptae Eremitarum
Marianorum’® fidelibus defunctis praecipue Militibus et peste
sublatis Suffragantium Proposita et ab Eminentissimo et Rev-
erendissimo Domino Lucio [Leandro®] Cardinali Colloredo® ex
Commissione Sacrae Congregationis Regularium et Episcoporum
Correcta. The NV is a legislative document intended as a rule or
constitution of the Congregation of Marian Fathers, founded in
1670. The by-laws contained in the NV regulate, both spiritu-
ally and practically, the entire life of the Marian Fathers, and are
intended for the sanctification of the members and the achieve-
ment of the community’s goals.

Composition and Contents

The Rule of Life, which consists of an Informative Preface and
nine chapters, stipulates the means that the community’s mem-
bers were to use in order to contribute to the greater glory of
God and their own growth in perfection through their lifestyle
and work. The Rule specifies what the Marians were to do daily

! It was only in 1699 — thanks to receiving papal approval — that the
Marians ceased to be a “society,” bound merely by simple vows, and were no
longer called “Marian hermits” They became an “Order” (Ordo), bound by
solemn vows and free from the legal status of hermits; cf. Positio, pp. 537-557.

2 The Latin manuscript erroneously gives his name as “Lucio,” probably
because the letter accompanying the corrected text of the NV only gave his name
with the first initial L.

3 Leandro Colloredo (1639-1709) became a cardinal in 1684. He served on
various Vatican committees and Congregations during the pontificates of Popes
Innocent XI and Innocent XII; cf. Positio, p. 459, footnote 1.
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and hourly in order to fulfill the vows of obedience, poverty, and
chastity by following ascetic disciplines and counsels in the spirit
of love, mortification, and inner recollection. Therefore, the Rule
contains elements of both a religious institute’s rule and of a
constitution, and for that reason, Fr. Papczynski, who strove to
obtain papal approval for his Order, did not consider choosing
any of the rules already existing and approved by the Holy See.
It seems that his original concept was for the Marian Fathers to
have only constitutions, approved by the Holy See, instead of a
rule (according to the principle constitutiones pro regula).

It is true that an addition was introduced later into the Rule’s
text, obligating the Marians to observe the Rule’s regulatory pre-
scripts along with the Rule of St. Augustine;* however, it seems
that the Marians have never been formally bound by the said
Rule. The addition was made to strengthen the Marian Order’s
legal position within the Church by demonstrating that their way
of life was in accordance with the Rule of St. Augustine and that
the N'V’s spiritual kinship with that Rule best suited the Marians
and had, therefore, all the qualities necessary for receiving the
Holy See’s approval as constitutiones pro regula. Indeed, the NV
contains such an ample spiritual doctrine, so many ascetic prin-
ciples in the spirit of the Gospel and the Tradition of the Church,
that it is comparable with the early religious rules indicated by
the Fourth Lateran Council of 1215 as the only rules upon which
future religious congregations were to be based.

Authenticity of the Text, Its Source and Subsequent Editions

It has been generally accepted that the author’s name is not
displayed on the cover of the constitutions of a religious congre-
gation. The same principle applies here: Father Papczyniski was
not named as the author either on the book’s cover nor within
the contents. However, there is no doubt as to his authorship,
for which there are proofs both internal (the book’s style), and

* Cf. Rule of Life, Chapter , §1.
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external. Only once did St. Stanislaus Papczynski refer to the
NV as leges meas, or “my laws,” but further confirmation of his
authorship may be found in the writings of various authors and
in the entire Marian tradition.®

The exact date of Fr. Papczynski’s first creating the NV is
unknown. For the first time, it was mentioned as a finished work
around October of 1672, when the holy Father Founder presented
the NV to Krajewski, the first candidate to his Congregation.
Thus, we may assume that the work was completed probably after
December 11, 1670, (the day, when — during his Oblatio — St.
Stanislaus first spoke of his desire to found a Congregation of
Marian Fathers) and shortly after his arrival at Karski’s court in
September 1671. Later, he had to make certain alterations of the
text so that it would conform to the Statutes imposed by Bishop
Swiecicki in the Korabiew Hermitage. These Statutes commanded
the hermits to obey the prescripts set forth in the NV and named
Fr. Papczynski the community superior. As a result, the original
NV, which was supposed to describe — as we may assume — an
active, apostolic Congregation, had to be adapted to the life of the
“Marian hermits” Presumably, after further alterations of the text,
this NV version appeared in print in 1687.

The 1687 edition of the NV was submitted to the Sacred Con-
gregation for Bishops and Religious, where it was “corrected” by
Cardinal Colloredo in 1694. In 1698, this version was prepared
for print under the imprimatur of Bishop Poptawski. The Infor-
mative Preface by Fr. Papczynski was also added at that time. In
the end, the decision to print the 1694-1698 version was can-
celed, since after the death of Bishop Witwicki on March 4, 1698,
the Marians renewed their efforts to obtain papal approval of
their Congregation. In case of a successful outcome, it would
have been necessary to adopt the NV to the new legal status of
the Marian Institute prior to sending it to print.

° Cf. Positio, pp. 451-552, where it is explained that the objections to his
authorship are groundless.
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The 1694-1698 manuscript has survived to our times and was
included in the Positio (pp. 450-483), along with other 1687
versions of the text, given in the footnotes. The 1694-1698 version
of the NV also became the basis for the critical edition, published
as: Stanislaus Papczyniski, Norma Vitae et alia Scripta, Varsaviae
2001 (NVS).® The present translation of the NV is based on this
text. Sources used by Fr. Papczynski for composing the Rule of
Life, and proof of the authenticity of its text, are given in the criti-
cal edition,” which also explains the arrangement and scholastic
method used for the current edition of the NV.

Finally, it is worth mentioning that the Rule of Life no longer
legally binds members of the Congregation of Marian Fathers,
which was renovated in 1909. However, it remains a valuable
expression of the Marian spirituality of the Founder and of the
Congregation of Marian Fathers.

Casimir Krzyzanowski, MIC

5 NVS, pp. 27-64.
7 Ibid., pp. 20-24.



Informative Preface!

1. This Congregation of the Immaculate Conception, about which
we provide to you, most benevolent reader, this information,
was canonically erected in the eremitical status” by Bishop Ste-
phen Wierzbowski, Ordinary of Poznan and Archbishop-elect of
Gniezno, who has laudably passed through this life. The Congre-
gation was endowed with certain indulgences and a Confraternity
by the Most Holy Father Pope Innocent XI of happy memory,?
and it was approved and assumed in perpetual protection by the
most august and invincible Prince John III, most happily reigning
King of Poland* together with the whole Polish Republic in the
General Diet celebrated in Warsaw in 1677.°

! This Preface was written by St. Stanislaus Papczyriski, probably in 1697 when
the Marians were getting the Rule of Life ready for publication. In fact, on February
20, 1698, they obtained the necessary imprimatur from Bishop N. Poptawski, but
the text was not printed, because after the death of Bishop Witwicki (March 4,
1698), the Marians decided to try once again to obtain pontifical approval for their
Institute (the present Norma Vitae would have had to be updated if this effort were
to meet with success).

% The date of the canonical erection: April 21, 1679. See the text of the docu-
ment in Positio, pp. 392-400.

3 The reference is made to the breve “Cum sicut accepimus” of March 20,
1681. This was the first pontifical recognition of the Marians. In fact, it is difficult
to see in the breve of the indulgences the asserted concession of a Confraternity
of the Marians. It is true that the text contains the phrase “Confraternity of the
Faithful” but it seems that it crept into it only by the inadvertence of the one
who was writing the breve. Nonetheless, Bishop Wierzbowski (and the Marians)
concluded from this phrase that the Holy See gave permission to establish a
Confraternity. Accordingly, from that time on, the Marians started to erect the
“Confraternity of the Immaculate Conception Assisting the Souls of the Faithful
Departed” at their own churches; cf. below, Ch. VII, n. 8. See the text of the breve
in Positio, pp. 404-409.

* Saint Stanislaus speaks here about King John Sobieski (1674-1696).

° The document of the Approval is published in Positio, pp. 376-378.
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2. [...] the life of Hermits ... is approved in the status of penitents
[...]. Hence, they do not need any approval, once they are admitted
juridically and canonically by the Ordinary of the place.

[...] The one who has embraced this [eremitical] status, espe-
cially in some Congregation of Hermits approved at least by a
Bishop, and has made the profession [of the vows] in it, may not
change this status, unless he has been dispensed by the Roman
Pontiff at the request of the Superior of the said Congregation
on account of the most just and grave reasons involving harm
to the third party. Such declaration was made by the Sacred
Penitentiary in 1691 when it was consulted by a certain Superior
of this kind of Hermits.® Such Hermits, once they stay in small
monasteries, are not included among those who are prohibited
to receive new houses,” and those who live in a Congregation
may have a way of life approved by a Bishop. [...] And nobody can
doubt that the same may be ordained with the title of Poverty or
Congregation (whichever is more favored in Rome).

3. These things have been prefaced briefly in order to inform
those who feel and speak unfavorably about the present Insti-
tute, partly because of ignorance, partly due to bad information.
If they will look with more a kindly eye into the few chapters that
follow, and which are proposed for observance for these Marian
Hermits, certainly they will be more benevolent towards them,
who seek or desire nothing else besides God and His glory, the
honor of the Virgin, the salvation of souls and their own, and
to assist the dead. For the rest, although this Congregation is
erected in the public status of Hermits, it does not insist so much
on solitude as to consider unmeritorious for itself to sometimes
engage also in spiritual services for the neighbors — as far as it is

® Most probably the Preface makes reference here to Fr. Stanislaus himself,
who was in Rome in 1691. He wanted to obtain such a declaration from the Holy
See, because he hoped that it would help to stop the desertion of members from
his Institute, who in increasing number were taking advantage of the opinion of
some moralists according to whom any confessor could absolve a religious from
simple vows. Cf. Positio, pp. 514—515.

7 Maybe because of the contrary opinion the Marians were not able to accept
some foundations offered to them; cf. Positio, pp. 531-532.
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lawful — without doing harm to anybody else. Nor does it abso-
lutely request the eremitical title in order to make itself equal to
anybody. In truth, it is convinced that it should venerate each
of the most holy, ancient, and pious Orders and all Institutes to
such an extent as to profess itself the last of all and recommend
itself humbly to their protection and charity.

4. From all these things, each one can conclude that this pres-
ent Institute of Marians Hermits, founded in the status approved
by Canon Law, does not need any other approval.® For when
the Superior General applied to the Holy Apostolic See for its
confirmation,’ the whole affair was first examined for almost a
year by the Apostolic Nunciature in Poland. Then, on the basis
of its information, the matter was also discussed for a longer
time in Rome. Finally, the answer came, through the aforesaid
Cardinal,” that it is enough for the Institute to have the approval
of the Ordinary of the place and this Rule of Life, which has been
studied by His Eminence with utmost assiduity and corrected
with the highest of wisdoms.!! Such an answer is contained in
the authentic letter of His Eminence directed to the Superior and
his companions,'? the letter which has been presented to and
accepted by the present Bishop of Poznan."

8 This fact is stressed by Fr. Stanislaus, because some people claimed that
the Marians, without a Pontifical approval, had no right to exist as a religious
Institute.

° Fr. Stanislaus made a double petition in this sense in 1692; cf. Positio, pp.
515-519.

10 He speaks here about Cardinal Leander Colloredo, whose name figures on
the front page of the Rule of Life.

I Tt is impossible for us to know the extent of the corrections made in the Rule
of Life by Cardinal Colloredo because we do not know if the text presented by
Fr. Stanislaus for approval was exactly that of 1687. Hence it is possible that Fr.
Stanislaus himself is responsible for some differences between the Norma Vitae
of 1687 and that of 1694.

12 This letter is no longer available to us, not even in a copy.

3 He speaks here about Bishop John Stanislaus Witwicki, Ordinary of Poznari
(1687-1698).
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CHAPTER ONE
The Aim of the Community and Admission to It

1. Since no community can exist except under the guidance of
laws, nor would it be possible for one to live without law in this
earthly existence: because of this, you, who have been gathered
together in one society and enclosed in monasteries under the
governance of one Superior, will strive to observe these very few
Statutes (over and above the Rule of St. Augustine),! for your
inner peace and the security of your consciences.

2. First, consider diligently and assiduously what the aim of
your Congregation is. [It is] the one that all the Orders have in
common with you: the greater increase of God’s glory, and care
for your own salvation combined with serious striving for perfec-
tion. What does it profit a man, teaches the Savior, “if he gains the
whole world, but suffers the loss of his own soul” (cf. Mt 16:26)?
But lest you remain without work in the Vineyard of the Lord (cf.
Mt 20:31), to the utmost of strength you will promote devotion
to the Immaculate Conception of the Virgin Mother of God, and
with utmost zeal, piety and fervor assist the souls of the faithful

! This reference to the Rule of St. Augustine is a real mystery to us. The fact is
that the 1687 edition of the Rule of Life did not contain this parenthetical refer-
ence. Was it one of the “corrections” made by Cardinal Colloredo? Probably not,
because he said that it was enough for the Marians to observe the Rule of Life
(cf. Informative Preface, no. 4). Father Stanislaus himself in no other document or
writing speaks about the Rule of St. Augustine as a possible or actual Rule binding
the Marians. But we cannot exclude the possibility that he decided to adopt this
Rule (at least as a spiritual orientation) towards the year 1697, as he was preparing
the publication of his own Rule of Life, in order to strengthen the position of his
Institute (which was still being accused of insufficient ecclesiastical approval). This
kind of “spiritual” (and not juridical) adoption of the Rule of St. Augustine (which
was one of the four Rules approved by the Holy See since 1215) did not bring with
itself Pontifical approval of the Marians, but at least it gave them the semblance of
an Institute firmly rooted in the sound religious tradition of the Church.
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departed subjected to expiatory pains — especially the souls of
soldiers and those who died of pestilence.

3. Since the contemplative life is not binding you so strictly,
although you are founded in the eremitical status, those gifted
with such talents will not be prevented from humbly helping pas-
tors in their church work, if they would be called upon by pastors,
and have previously obtained faculties from the Ordinaries and
the Superiors.?

4. Those seeking to enter your Society should be well known
to you, or at least they should have been recommended. They
should, as well, present letters of legitimate birth. They should
come with the intention of living their life in a more perfect way,
of accommodating their conduct to the norms, of striving toward
the goal of their vocation; entangled by no censures, debts, or
lawsuits.

5. In the education of novices, let the Apostolic Constitutions®
be followed, nor let novices be judged fit for the profession of
vows and the oath of perseverance before they have been proven
in every kind of mortification, prayer, penance, interior silence,
or in zeal for all other virtues. Let them know that having made
profession, the way of deserting their vocation is perpetually
blocked (except to go to a stricter observance of an approved
Order, with the permission of the Superior of the Congregation
and with Apostolic dispensation).* If anyone is found incorri-

2 While the Marians are still called “Hermits” by reason of their juridical status
as hermits, which proved to be the only way to bring about their canonical foun-
dation within the structure of the Church, right from the beginning, Fr. Stanislaus
tried to free himself and his religious from the restrictions imposed upon their
apostolic activity by the eremitical status. Thus, he succeeded in having the right
of the Marians to external pastoral activity recognized even in this Rule of Life. It is
a rather timid formulation, but we know that in the last decade of the 17" century
the Marians were already de facto a full-fledged active Institute, with members
engaged in extensive missionary and pastoral work outside their own monasteries

3 This refers to Clement VIII's constitution Cum ad regularum, 1603.

* This declaration was intended to counteract the growing phenomenon of
desertion from the ranks of the Marians. We can easily understand how difficult
it was to observe this austere and strict Rule of Life and how, after the initial period
of spiritual zeal, the temptation to give up this kind of strict life came to the minds
of quite a number of Marians. Father Stanislaus knew that some canonists and
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gible, a plotter, a disturber, giving scandal, after the third admo-
nition he should either be shut in a small room for six months,
and unless he returns to his senses, he should be dismissed from
the Congregation, or, if he chooses for himself some approved
Order, and he will find those who will receive him kindly, let him
be commended to this Order.

6. This will be the formula of the making profession of vows
when the time of probation is completed:

I, N, son of N, of the Diocese of N., of N. years of age, freely
and of my own will, out of pure love of God, for His greater
glory, and the honor of the Virgin, for the assistance of the
dead who lack suffrages, especially soldiers and those who died
from pestilence, I offer myself to the Divine Majesty, and the
Mother of God, the Virgin Mary, in her religious Congregation
of the Immaculate Conception of Clerics Recollect, or Marian
Hermits. This [I do] perpetually and irrevocably.® And I vow
Poverty, Chastity and Obedience to its Superior. May God and
these holy Gospels help me.

moralists did not think much of the binding force of simple vows (which were
considered more in line of mere promises, dispensable by any confessor; in fact,
the Rule of Life of 1687 in the formula of the profession had “I promise” instead of
“Ivow” — poverty, chastity and obedience). So, he reinforced the simple vows of
the Marians with an irrevocable oath of perpetual perseverance in the Congre-
gation and tried to obtain in 1692 a decree from the Congregation for Regulars
and Bishops stating that only the Holy See could dispense the Marians from their
vows, and only for most grave reasons (cf. Positio, pp. 514-15). It is interesting
to note that in the 1687 edition of the Rule of Life, the Marians were forbidden
to leave the Congregation even “under the pretext of wanting to follow a stricter
observance’, since — Fr. Stanislaus argued — “any of you may profess such a
strict observance in your present institute” (cf. Positio, p. 463, footnote “b”).
What he meant, was probably that each Marian could apply for the residence in
the Korabiew Forest house, which was bound to a much more strict — peniten-
tial and eremitical — observance than the other Marian houses.

° At that time, in the legislation of Religious Institutes, there was no practice
of temporary vows.
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CHAPTER TWO
Love

1. [St. Paul] the Teacher of the Gentiles has best compared a
servant of God who is not glowing with true love to a tinkling
bell and a clanging cymbal (cf. 1 Cor 13:1). For the attainment of
eternal life — and the value of meritorious works — is rooted in
love. Therefore, more than any other good, each of you should
try to gain for himself [this love], this pearl of great price, this
treasure hidden in the field (cf. Mt 13:44-46). Although love is a
gift of God, it is obtained and preserved, however, by constancy
to prayer and mortification. Therefore, let everything you do be
done in love (cf. 1 Cor 16:14).

2. The commandments of God and the Gospel counsels, the
laws of the Roman Catholic Church, its prescriptions, decrees,
rites, usages, dogmas; as well as this present Rule, (and if at some
time further prescriptions are given): let all of these be observed
out of the love of God. This is what [Jesus Christ] the heavenly
Lawgiver said: “If a man loves me, he will keep my word” (Jn
14:23). And this is to be understood not only of His teaching and
of Scripture, but equally of His Church, which He Himself forms
and governs by His Holy Spirit, and its orders and documents,
and the dispositions of the Superiors which flow from her or are
confirmed by her.

3. Out of the love of God, you will perform every good and
flee every evil; you will exercise every virtue possible, and detest
every vice and sin. Out of the love of God, you will bear, with
willingness and fortitude, mortifications, afflictions, reproofs,
injuries, calumnies, labors, pains, destitution, austerity, and
other situations like these. Out of the love of God you will carry
out in a most perfect way your exercises, duties, jobs entrusted
to you, and whatever concerns your state and vocation. You will
consecrate to divine Love all of your entire life, daily actions and
sufferings, and each and every moment, particulars, circum-
stances, changes. Each and every action and suffering by due
submission, confidence, and piety [will be consecrated] for all
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eternity on the altar of love, by a pure heart joined to the merits
of Christ the Lord, His Immaculate Mother, all of the saints, and
the universal Church.

“I'Y]ou shall love the LORD your God with all your heart, and
with all your soul, and with all your might” (cf. Dt 6:5; Mt 22:37).
This, which Divine Wisdom wanted to be most recommended in
both [Old and New] Testaments (cf. Mk 12:30, Lk 10:27), should
be your common rule and the safest way to Heaven.

4. Concerning mutual love: let it be known that the one who
excels in mutual love is dearer to the Divine Majesty. Each of
you should keep in mind that the soul of his Institute is love,
and to the extent that he withdraws from love, he withdraws
from life. Therefore, even as he will promote the good, reputa-
tion, integrity and holiness of the whole Congregation, so he will
render to the individual members of this same Congregation
all those things which he would wish for himself. And so, he
will avoid these contagious diseases very opposed to love: envy,
hatred, rancor, rivalry, suspicion, calumny, exclusive attach-
ment, antipathy, jealousy, secret accusation, jeering, whispering,
verbal abuse, annoyance, ambition, contempt for others, distur-
bances, agitations, quarrels, contentions. As he will watch over
the tranquility of his own spirit, so the zealous guardian of love
will also give great care to guard the tranquility of others and the
whole house. He will suitably drive away any evil both from the
whole Congregation and from each of its members. Call to mind
the love of the early Church, about which the writer of the Acts
of the Apostles says, “Now the company of those who believed
were of one heart and soul” (cf. Acts 4:32).

5. You should always be mindful of the works of mercy® which,
done to His members, are done to Christ the Head. On all (cf.
Mt 25:31-46) occasions, you will not neglect to show outsiders
every possible love. You will surround with devoted love not
only those you find benevolent to you, but adversaries as well,
and enemies (whom our Lord rightly commanded us to love).

¢ Cf. Mystical Temple of God, Ch. 21.
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These works alone will triumph at the Last Judgment” (cf. Mt
5:44; Lk 6:27-35).

CHAPTER THREE
Obedience, Poverty, Chastity

1. Firstly, you ought to obey God, the Roman Pontiff, the bishops,
Superiors of your Order; then, their Vicars, local officials, and
the bell calling you to common exercises. This you ought to do
quickly, promptly, perfectly, patiently, humbly, decisively, and per-
severingly. Nor should you be ashamed to be subject to men, since
the Apostle [Peter] would wish us to be subject to all creatures,
more so to every authority (cf. Rom 13:1-7; 1 Pet 2:13; 1 Tim 2:2).
For there is no authority, he says, unless it is from God. He who
resists this authority resists the divine will and that is the highest
form of stupidity. You should assume the motive and example of
obedience of our Redeemer Himself, who “humbled himself and
became obedient unto death, even death on a cross” (Phil 2:8). He
who would refuse to imitate [Christ] would appear not to want to
reign with Christ if he did not obey the due authority who takes
the place of Christ. The following order must be kept in obeying:
the lesser power should yield to the greater power, nor should
that lesser power attempt to weaken the greater. [Concerning
what has been ordered:] if a previous order will clearly have been
revoked, a later order should be given adherence. You should all
respect the Ordinaries of the locality with due submission and be
most ready to obey them. Nonetheless, in order to avoid many
disorders and confusion in jurisdiction, only the Superiors will
attend to the just orders of the bishops.® The members, on the
other hand, will obey the Superiors and the laws without any
reluctance and pretense. Nor should they believe they have any

7 For the sake of clarity, the sentence order was rearranged in this paragraph.

8 This was the time when the Marians were still a diocesan institute dependent
juridically on the bishop of the place. Only in 1699 did the Marians gain the privi-
lege of exemption from this jurisdiction.
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right or privilege to take the Superior to an outside court. This
is stated to avoid many quarrels, scandals and rebellions. If ever
any [of these] controversies should happen, or any less notable
deficiency, then it should be settled and corrected within the
Congregation itself, in an ordinary way, peacefully and justly.
Through this Rule, we nonetheless do not intend to contradict
anything of in Canon Law, or anything regarding the decrees
and views of the Roman Church. If anyone among you has been
found stubbornly disobedient, or a firebrand, or a wicked agitator
of others, let him be restrained by the common action of all those
who favor interior peace and good government (first, however,
having given the possibility for a just defense and apology, with
the due process of law having been kept). If necessary, even the
force of civil authorities may be employed.” Truly it is right that a
servant of God be a peaceful man. Should he consider the person
he should obey? Or shouldn’t he consider the love on account of
which he obeys? You should fulfill, with divine assistance, hum-
bly and joyfully, all the penances and mortifications assigned by a
Superior, although they may seem burdensome. You should not
murmur against the Superiors or complain, but you should love
and honor them. But if anyone should have been truly burdened
by some Superior, let him either endure patiently what he finds
oppressive for the merit of eternal life, or by himself or through
another, present, with the greatest meekness and humility, a peti-
tion to the Superior, by whom he is pressed, so that he might use
due moderation in the situation.

2. The essence of your poverty is found in this: that no one
keeps anything privately without the consent of the Superiors,
nor would he dare to call anything his own. However, those things
given for his use let him preserve them neatly, carefully and for as
long as possible. Let all income be turned over for common use
whether it comes from alms or other sources. Let them observe,
absolutely and strictly, the manner of collecting, saving and dis-

° It was common practice for civil authorities to aid in ending rebellions in
monasteries.
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pensing this income, the manner contained in the papal decrees'?
under the penalties specified there. Without the permission of
the Superior, let none keep for himself either money or food or
drink, under the penalty of losing active and passive voice. Such
permission can be granted only for some good reason and for
a short time, for all ought to live from common resources and
the common table. However, foreseeing all the harm [that could
come from its use], this permission is to be granted chiefly and
only to the aged and the sick. No member should receive any-
thing from anybody without the permission of the Superiors,
whether it be from a house member or an outsider; nor should
he give anything to anyone. Before profession, he should dispose
of his inheritance and his goods in the world, if he had any. If he
was hindered by something, then he should settle his affairs as
quickly as possible after profession, since our Lord openly stated:
“whoever of you does not renounce all that he has cannot be my
disciple” (Lk 14:33). The Superiors will provide the members, as
much as they will be able in the Lord, sufficiently in all things
according to our norms, but not superfluously however. Other-
wise, on account of more rigorous want, the members would be
found slothful in their service of God. It is fitting for each one to
be mindful that he is rather the imitator of the Heavenly King in
need, who, it is said, had neither His own home (cf. Mt 8:20; Lk
9:58) nor when He was thirsty was ashamed to have asked for
water (cf. Jn 4:7). So you, once you find yourself in a situation of
utmost poverty, rejoice exceedingly, because then you can be
the true disciples and followers of Christ the Lord.

10" Clement VIII, Nullus omnino, 1599.

' As a Piarist, Fr. Stanislaus was very much attached to the legal and asceti-
cal concept of “utmost poverty” that he had learned in the novitiate. Due to the
reform of the Piarists in 1656, he was already not able to profess it. (Later he was
evidently trying to preserve or bring back at least some of its elements, by writing
the Apology for the Utmost Poverty.) We do not have any evidence that in his own
Institute he ever tried to introduce the “utmost poverty — either in that most
strict, of the Capuchins; or in that less strict of the Piarist since 1622 — in the
legal sense. Nevertheless, he cherished utmost poverty as an actual experience in
religious life and insisted on the need of being satisfied with the true necessities
of life, and with the utmost simplicity of life (cf. for example, below, Ch. 5. n.9,
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3. Obedience guards chastity, and poverty nourishes chastity.
Therefore, the one eager for purity exercises himself in obedi-
ence and poverty, and then he will possess chastity. The following
means will be able to greatly aid anyone to preserve this angelic
virtue [of chastity]: modesty of the eyes and the constant elevation
of the mind to God; the flight from laziness, idle conversations,
useless reading; prudent avoiding of dangerous company; love
of one’s cell, and respect for the cloister; an ardent invocation of
the Holy Spirit, the Virgin Mother of God, your guardian angel,
St. Joseph, and the holy virgins. The Superiors will take pains lest
they throw anyone into a situation endangering so great a virtue,
or that they would neglect someone so endangered, seeing that
they will have to render to God a most strict accounting of those
entrusted to them.

CHAPTER FOUR
Mortification

1. Concerning internal mortification of passions, desires, and
your own judgment and will — without which the old Adam can
in no way be cast off — and in which it is fitting that you be most
experienced: bodily chastisement greatly contributes to internal
mortification. “Put to death therefore” — says St. Paul in Colos-
sians 3 — “what is earthly in you” (Col 3:5). Therefore, let your
food be moderate: such that prevents hunger, but does not fill
your stomach. Food should not be prepared in an exquisite way,
using vegetables, herbs, roots and relishes. You will not eat meat
(the sick, the weak, aged, and travelers excepted). However, but-
ter or some fat will be allowed to be used as a condiment. But,
outside your houses, what will have been put before you, with
God’s blessing, you will eat moderately (cf. Lk 10:8).

2. Your ordinary drink ought to be water. Should you have any
other drink, it will be up to the Superior to allow you to drink it

towards the end). In 1679 Bishop Wierzbowski witnesses to the “utmost poverty”
in which the Marians were living (cf. Positio, p. 399, n. 12).
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sparingly, with the exception of vodka, which is absolutely pro-
hibited to you.”? Away from the community meal or outside of
the house, it is not allowed for anyone to eat or drink anything
without the Superior’s permission. Frequently think: food is des-
tined for the stomach, but the stomach is destined for worms.
By limiting yourselves to a small amount of food, you will render
your nature satisfied, your spirit — vigorous. Certainly water and
bread were the staple food at the beginning of humankind. When
man thus feasted, he lived longer. The abundance of meals now
brings about sicknesses, shortens life; opens up hell. Certainly,
that one who feasted splendidly every day was buried in hell (Cf.
Lk 16:19). Be content, therefore, with little and simple food and
drink. Do not murmur on this account against anyone. If the
Superior would see in the Lord that he can provide something
beyond two courses — especially at the time of great celebrations
and the monthly recreation'® — then this is left to his prudence,
since his authority will be able to mitigate, in the fear of the Lord,
this norm in consideration of persons, places and times, both in
quantity as in quality.

3. Besides the Church’s fasts and those customary in the
region, you will observe the following: the Vigils of the seven
Feasts of Our Lady, and of Saints Michael the Archangel, Joseph,
Stanislaus'* and Anna, with one meal or by limiting yourselves
to bread and water. Also, you will use Lenten foods, according

12 This prohibition was stressed by Fr. Stanislaus also on April 10, 1701 in the
first addition to his Testament (cf. Positio, p. 498). Probably shortly after, in Prae-
cepta, he specifies that the use of vodka is forbidden to Marians both at home
and outside “under the loss of Divine blessing” (cf. ibid., p. 502, n. 5). This abso-
lute abstinence from strong alcoholic drinks was in striking contrast with the
prevalent customs of the Polish society of that time. Fr. Stanislaus saw how much
moral, physical and material evil was caused by these customs. Hence, he tried
to oppose them at least by the example of his abstinence and that of his religious.

13 By the first half of the 18th century, the practice of weekly recreation was
introduced, but the General Chapter of 1754 restored the original observance:
one day of recreation per month.

4 This is not a reference to Stanislaus Kostka, SJ, who was only canonized
in 1714, but to Stanislaus, bishop and martyr (d. 1079), the principal patron of
Poland and patron of the Servant of God. His feast is celebrated in Poland on
May 8.
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