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Foreword

“e term ‘Jubilee’ speaks of joy; not just an inner joy 
but a jubilation which is manifested outwardly”.1

e joy of celebrating a jubilee comes from a deep 
reflection on the events which are commemorated. It is 
an occasion calling for something more than a simple look 
back in order to reconstruct the events from the past. 
Rather, a jubilee should be an opportunity to reminisce 
in a creative way, which brings new life. Instead of 
preserving tombs burying the past and memorializing 
great or tragic history, we should look for signs of God’s 
presence witnessed by our predecessors. ose who do 
not have their own history do not waste any time sharing 
memories, or they may even avoid thinking about the 
past perceived as a burden for the present. If a religious 
community forgot about its roots and growth, its 
members would not be able to understand well the signs 
from God today. e remembrance of the past animates 
our present day and helps us in finding the right path 
leading into the future.

e Biblical tradition offers many examples of a living 
memory of great deeds which God performed in the hi-
story of the chosen people. Particularly, Mary’s life and her 
song “Magnificat” are expressions of such a living memo-

1 John Paul II, Tertio millennio adveniente, Rome 1994, No. 16.
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ry. e mother of our Lord, being aware of gifts she rece-
ived, recalls also blessings which God bestowed on Israel 
in the spiritual journey to “the fullness of time”. 

e jubilee of a religious community is a gift of Go-
d’s grace, given in order to pause and to see God’s leading 
hand over the past. In the process, as we recognize all the 
good, we express our gratitude to God. In day-to-day life, 
the awareness of God’s gifts slips away from our minds 
and we hardly show our appreciation. So often, we take 
God’s gifts for granted, as things that are a common and 
obvious part of our life, not even worthy mentioning or 
remembering. Moving forward, we forget that we depend 
on what was earlier, in order to be able to proceed. We 
may be unable to see the need for thanksgiving. Howe-
ver, those who preserve memories with gratitude, enrich 
their journey with the experience of the past, when God 
displayed the power of his love.

Looking back at the road on which we have jour-
neyed, we ought to do an examination of conscience in 
reference to ideals and their realization that past events 
have brought to our minds. We should take an honest 
look at those times, when we sinfully neglected to re-
spond to God’s love revealed in the life of our Commu-
nity. It is true that over time the journey could have be-
come more difficult to continue, because the gifts we had 
were wasted, abandoned or misused. Our sense of hu-
man sinfulness makes us bow our heads before the mer-
ciful God with a prayer for forgiveness. As a result, the 
joy of being forgiven becomes an important part of the 
Jubilee celebration.

By remembering the past we can strengthen our da-
ily gratitude for God’s guidance. At the same time, it in-
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spires us to look into the future with courage and readi-
ness to respond to God’s challenges. e grace of the re-
newal and the reform of our Congregation are not, and 
must not be treated as, mere facts from the past. God’s 
gifts are always alive and irrevocable. erefore the gi-
fts of the renewal and the reform remain for us a sour-
ce, from which we can get our strength and our light for 
the way ahead.

Remembrance and gratitude compel us to fidelity. It 
seems that it would be a futile Jubilee celebration unless we 
undertake the effort of continuing all of that which we ce-
lebrate. e Jubilee, marking 100  years since the renewal 
and the reform of our Congregation, poses a great chal-
lenge for us. It asks of us the truly courageous and zealous 
commitment to the charismatic heritage of the Congrega-
tion, which Blessed George Matulewicz preserved and en-
riched for the good of the church. erefore, the Marian 
charism should be for us the road to holiness.

e essential part of the role Bl. George Matule-
wicz played in the rebirth of our Congregation was his 
response to the inspiration of the Holy Spirit followed by 
the offering of his life to be at God’s disposal. Bl. George 
did not live for himself but for God. He did not try to sa-
tisfy his visions and plans, but rather to fulfill the will of 
God. He used every moment of his life for the good of 
the Church. e Christ and his Church were the passion 
of Bl. George’s life. With this passion he attracted others 
to the Marian community. No wonder that the commu-
nity grew so fast at that time.

Today, we are in need of a similar spiritual expe-
rience: finding passion in realization of our vocation. As 
we admit the grace of the renovation and the reform of 
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our Congregation in the past, we also allow and accept 
its transformative and renewal effects in us today. is 
is the imperative message flowing from the Jubilee ob-
servance. 

is book gathers texts prepared by Marians and 
presented at spiritual conferences during monthly retre-
ats, held throughout our Community in 2009. May the 
reading of these texts, although they may sound familiar 
already, help us in daily efforts towards renewal of our 
spiritual life.

Fr. Janusz Kumala, MIC
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Fr. Paweł Naumowicz, MIC
(Poland)

Signs of Divine Grace.
God Guides the History of our Congregation

Seventeen-year old Joseph was more loved by his fa-
ther Jacob than any of his brothers. ey hated Joseph for 
the love their father bestowed on him. is hatred grew 
stronger when Joseph told them his prophetic dreams, ac-
cording to which he was to reign over them in the future. 
His brothers even plotted to kill him. Instead, they captu-
red him and sold him to the Ishmaelites for twenty pie-
ces of silver. ey convinced their father that wild beasts 
had devoured Joseph. Meanwhile the merchants sold Jo-
seph in Egypt to Potiphar, a courtier of Pharaoh. “But sin-
ce the Lord was with him, Joseph got on very well” (Gen 
39:2). He quickly gained the esteem of his Egyptian ma-
ster and was assigned to his household. Potiphar’s wife, 
having repeatedly failed to seduce Joseph, accused him 
of attempted rape, and Joseph was thrown into jail. Ho-
wever, “the Lord remained with Joseph; He showed him 
kindness by making the chief jailer well-disposed toward 
him” (Gen 39:21). He put Joseph in charge of all the pri-
soners. One day Joseph was able to favorably interpret the 
dream of the Pharaoh’s cupbearer, who had been put in 
custody in the same jail, assuring him that in three days 
time he would be set free. Having left the prison, just as 
Joseph prophesized, the cupbearer forgot about him at 
once. However, two years later, when no one was able to 
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understand the meaning of a Pharaoh’s dream, the cup-
bearer remembered our Hebrew. Summoned before the 
Pharaoh, Joseph told him that God intended to send to 
Egypt and the world seven years of great abundance fol-
lowed by seven years of famine. e Pharaoh believed 
this prophecy and made Joseph the second most impor-
tant man in the country and placed him in charge of the 
whole land of Egypt. 

Considering his brothers’ hatred and the fact of ha-
ving been sold into slavery in Egypt, one could see the 
subsequent several years of Joseph’s life as a period of 
continuous humiliation, injustice, and misfortune. Ho-
wever, the author of the Book of Genesis assures us that 
all through this time God was always with Joseph and Jo-
seph was totally devoted to God. us, we reach the cul-
minating point – the arrival of Joseph’s brothers to Egypt 
after two years of famine. According to their father’s order, 
they want to buy grain. ey stood before Joseph without 
recognizing him, but being recognized by him. Modern-
day novels or movies would naturally take the opportu-
nity here to show us the revenge which powerful Joseph 
might have taken on the impoverished brothers – his tor-
turers. At this point, the imagination might have sugge-
sted to the authors various methods of physical and psy-
chic destruction of those former villains along with their 
families and friends. But in Joseph’s words, in which he 
addressed his brothers, the biblical author gives us a key 
to understanding his story and the story of our Congre-
gation and each one of us: “ […] do not be distressed, and 
do not reproach yourselves for having sold me here. It was 
really for the sake of saving lives that God sent me here 
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ahead of you. For two years now the famine has been in 
the land, and for five more years tillage will yield no ha-
rvest. God, therefore, sent me on ahead of you to ensu-
re for you a remnant on earth and to save your lives in 
an extraordinary deliverance. So it was not really you but 
God who had me come here; and He has made of me a fa-
ther of Pharaoh, lord of all his household, and ruler over 
the whole land of Egypt” (Gen 45:5-8). 

Joseph assures us that regardless of what our fate is 
and what we think of it, the Lord God is the master of hi-
story. God guides us through difficult and incomprehen-
sible events and circumstances, seemingly senseless and 
cruel. God knows the solution to our problems and the 
boundary of history. He is the One who knows the sense 
and the goal of each event in the life of an individual and 
the whole world. What seems today as a defeat or a cur-
se, tomorrow may turn out to be a blessing, a grace, an 
important element of God’s plan for each one of us, for 
the whole world. Joseph trusted God unquestionably, and 
it saw him through some very dramatic moments of his 
life. It is possible, that in the light of the salvation of Isra-
el, he was able to see the sense of all the previous injusti-
ces and humiliations, which he had to bear. He was gi-
ven to understand the sense of his entire life and its role 
in God’s plan already during his lifetime. e same was 
the lot of Gideon, Moses, David, and many other heroes 
of the Old and New Testament.

Our Lord Jesus Christ was called to an even greater 
trust in God. Along with His mother, He could have been 
stoned to death while still in her womb, since she con-
ceived by the Holy Spirit before settling down with Jo-
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seph. Later, Herod endangered His life, which was saved 
thanks to the flight into Egypt taken by the Holy Family. 
Jesus frequently risked His life because of His teaching on 
earth, since the Pharisees and the scribes marked Him for 
death. However, no one could harm Him until the mo-
ment foreseen by the Father; even when people wanted 
to stone Him outside the town: He just passed through 
the crowd and walked away. For thirty years He lived in 
concealment. For three years He taught, healed, expelled 
evil spirits, and rose from the dead. But the three hours 
during which He was dying on the cross, abandoned by 
nearly everyone, derided by the elders of Israel, soldiers, 
passersby, and prisoners, proved to be the most impor-
tant of all. In human terms, one would call those three 
hours on Golgotha nothing but a tragedy, a defeat, a fa-
ilure. e victory came three days later. ose three ho-
urs on Golgotha can be seen and perceived as the cen-
ter of the history of the universe only from the perspec-
tive of Christ’s resurrection, the descent of the Holy Spi-
rit, and the Ascension of the Lord; from the perspecti-
ve of the history of the Church and the world; from the 
perspective that no human being knew at the time. To-
day, looking on the history of our Congregation and each 
one of us, we will surely notice more signs of God’s gra-
ce than were seen by our predecessors or by ourselves in 
the past. In the future we shall see even more of these si-
gns, when we’ll look at the history from the perspective 
of time and be able to see it more with the eyes of God 
than with human eyes. 

e vocation of every Christian is to adhere to the 
love of God, to draw from the grace of God, and to imi-
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tate Jesus Christ. In addition, in the case of the mem-
bers of a religious order, it is a matter of each individu-
al and the whole community imitating Christ’s poverty, 
obedience and chastity in a particular way. e story of 
our Founder – Bl. Stanislaus Papczyński – is a process of 
formation, in which the Holy Spirit consequently led and 
formed our Founder following the model of Jesus Christ. 
Divine Providence did not spare Janek Papczyński diffi-
cult and life-threatening events even in his youth. Seve-
ral times he was close to drowning. First, he could not 
learn the alphabet then he had to run away from school 
because of his teacher’s immoral behavior. He obtained 
his education through great efforts, leaving from various 
towns and fleeing before attacking armies or epidemics. 
He fell seriously ill in Lviv and, being all alone, was near 
death. rough all those events, God chiseled in our Fo-
under perseverance and fortitude, detachment from pla-
ces and persons, love for the poor and openness to their 
needs, and certainty that everything is a grace from God 
and that He constantly cares about our lives and leads 
us along.

Father Stanislaus Papczyński made three vows in the 
Piarist Order and received his ordination to the priestho-
od. He also continued his education in this Order, while 
serving both the mighty and the poorest of this world in 
a variety of ways. In this Order, he learned how to lead the 
community life and how to fight for it. e will of God, 
truth, and goodness were the values that he served. ro-
ugh many trials and rejections, he united with the suffe-
ring and crucified Christ through prayers and through his 
service as a priest and a preacher. For the sake of the good 



16

and the peace of the Piarist community, with the permis-
sion of the Holy See and in spite of great pain and a sen-
se of injustice, he left the Order, even though he conside-
red it to be his home and his spiritual tutor. We can say 
today, that the Piarist period was for Fr. Papczyński a ti-
me of novitiate and a preparation for the work to which 
God called him in the big picture – the founding and di-
recting of the Order of the Immaculate Conception of the 
Most Blessed Virgin Mary.

At the beginning of the Marian Order, God reve-
aled to Fr. Papczyński that he had to put all of his hope 
in God, not in the mighty of this world. People who swo-
re their support were known to withdraw it, while God 
was creating the new religious community. Father Pap-
czyński accepted and formed his companions who were 
not ideal, but rather average people whom God had sent 
to him. In the cause, which in human terms could be 
seen as dysfunctional for lack of support, lack of proper 
candidates, lack of location, God breathed life. e Holy 
Spirit led Fr. Papczyński along in prayer through mystical 
visions, conversations with people, and spiritual guidan-
ce. Having his own vision and desires, the Blessed inste-
ad humbly accepted the Divine guidance which was ful-
filled through the service of the Church. e bishop visi-
ting Puszcza Korabiewska assigned an eremitical charac-
ter to the Marian Order, while our Blessed Founder had 
wished for an apostolic community. e process of ob-
taining papal approval also went very slowly, and when 
the Marians finally received it, it was not based on their 
own rule, but on the Rule of the Ten Virtues of the Most 
B.V.M. After nearly 30 years of endeavors to establish the 
Marian Order, Fr. Papczyński was the first to make his 
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perpetual vows… and he passed away only a few mon-
ths later. Until Fr. Stanislaus’s last day, God was teaching 
him to live in total trust, while uncovering only a small 
stretch of the road ahead, so that everything in this “lit-
tle Congregation of the Immaculate Conception, Advo-
cate of the Deceased” (Second Testament, New Jerusalem, 
1701, 5) was from God and for God alone.

On Fr. Papczyński’s dying day there were only several 
Marians residing in three modest houses (Puszcza Kora-
biewska, New Jerusalem, Goźlin). When St. Francis of As-
sisi died, there were already several thousands of his con-
freres. Before St. Ignatius Loyola passed on, he witnessed 
the Jesuits established in many places of the world. On 
the other hand, Charles de Foucauld died alone without 
any companions. By an extraordinary decree of God, the 
Marians emerged as the “last in the line and the smal-
lest Congregation of Fathers of the Blessed Virgin Mary 
Conceived without Sin” (Fundatio Domus Recollectionis, 
Puszcza Korabiewska 1675, 1). Our Blessed Founder had 
no doubts that it came to be only through the mercy of 
God and His grace, because “Divine goodness and wis-
dom starts and brings into life everything, in spite of in-
numerable difficulties and obstacles, even when the me-
ans are unfit from a human perspective, for there is no-
thing impossible for the Almighty” (ibid.)

After the Founder’s death, the Marian Order deve-
loped in stages, thanks to several illustrious personalities. 
In 1779, the General Procure of the Congregation was es-
tablished in Rome. e community growth reached its 
peak in 1781, when 13 of its monasteries hosted almost 
150 members. After the third partition of Poland in 1795, 
the Marian monasteries found themselves in three diffe-
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rent occupied territories: Russian, Prussian, and Austrian. 
From 1815, after the Kingdom of Poland was created du-
ring the Congress of Vienna, all Marian monasteries were 
in the territory under Russian occupation. In 1798, the 
Napoleonic officials closed down our monastery in Rome, 
and in 1834 the Marians in Portugal was annulled by the 
Portuguese government (prior to that they managed to 
establish an independent branch of the Order). In 1864, in 
response to the January Uprising and the members of re-
ligious order’s participation in it, the Russian government 
issued a decree that was to meant to annihilate all religio-
us orders. us, in 1909 there was just one Marian with 
full rights still residing in the Marijampole monastery. In 
that same year, Bl. George Matulaitis-Matulewicz made 
his vows and then, in time, completed the renovation of 
the Congregation. In this manner God led the Marians 
through death and gave them a new life. 

On June 28, 1987, Fr. George Matulaitis-Matulewicz 
was beatified in Rome, and on September 17, 2007 – Fr. 
Papczyński in Licheń. ere is no doubt that God has 
foreseen and planned for this timing as the most favora-
ble for the Marians and the whole world. e prophetic 
ties that Fr. Papczyński established between the Congre-
gation and the mystery of the Immaculate Conception of 
the Most B.V.M., the emphasis on praying for the dece-
ased, and assisting the pastors – all this has to enliven and 
ignite us anew today. In the present times, when a bat-
tle to preserve human dignity from the moment of con-
ception until natural death is being fought in the world, 
God makes us see an even greater perspective through 
our Blessed Founder’s message. Today, when the world 
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is calling for Divine Mercy, we rediscover anew that the 
Immaculate Conception of Mary is the first fruit of the 
Paschal Mystery of Christ, e Divine Mercy. e myste-
ry of the Immaculate Conception convinces us and pro-
vides assurance that we all have been wanted and loved 
by God even before the creation of the world. It gives us 
hope that we, too, attain the forgiveness of sins thanks to 
the Divine Mercy, and that, in the example of Mary, we 
may become new creatures, thanks to the gratuitous gra-
ce of God revealed in Jesus Christ. e invitation to pray 
for the deceased indicates once more that everyone is de-
stined for heaven. Imitating Fr. Papczyński today through 
and in the power of Jesus Christ, toiling for the Church on 
pilgrimage here on earth, we ought to support the Church 
undergoing the purification in Purgatory, so that we all 
– living and deceased – may become part of the Church 
triumphant in heaven. Pro Cristo et Ecclesia, as our Bles-
sed Renovator would say.

God has been guiding the history of our Congre-
gation from the moment of conceiving it in the eternity, 
through its calling into existence over 300 years ago, thro-
ugh its renovation 100 years ago, today and into eternity. 
He has been present in every moment, in every circum-
stance of the entire Congregation, its individual commu-
nities and members. Sometimes we wonder at the roads 
on which the Lord leads us; sometimes we rebel; some-
times we do not believe in His presence and grace. We 
have a different idea of what is good and bad for us. Ho-
wever, God is the Lord of history, the Lord of life of each 
one of us, of each of our communities and of the entire 
Congregation. May we learn to always recognize His lo-
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ving presence. May we always discern His will and seek 
nothing else but to fulfill it. 

***

Questions for individual or communal reflection:

1. What analogies to biblical characters and to Jesus 
Christ Himself are to be found in the life of the Con-
gregation or in my life?

2. In what events from the life of Blessed Father Foun-
der and the entire Congregation am I most convinced 
of the Divine presence and the Divine guidance in the 
history of the Marians?

3. In what events of my own life (joyous, sad, or difficult) 
do I see Divine guidance and grace?

4. In what moments of my personal and communal life 
am I able to unite most closely with Jesus Christ and 
His Pascal Mystery today?
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Fr. Dariusz Mażewski, MIC
(Poland)

Renewal of the Congregation
as a Gift of New Life

From the beginning of our Congregation, the life of 
its members has been closely associated with pastoral mi-
nistry. Helping pastors in parishes inspired us to adopt the 
language of the Sacraments of Christian Initiation. us, 
the phrase “new life” should not come as a surprise. What 
is more: when each one of us reads the texts for the rites 
of Baptism or Eucharist, even if he does it automatical-
ly, he knows at once what Good News they speak of, for 
the sacraments presuppose that God’s life, once initiated 
in us, is being continuously renewed. It happens equal-
ly in the case of an individual or the society and commu-
nity. e present reflection is meant to help us to open 
ourselves up to the gift of new life, which does not end 
with receiving Baptism or the Sacrament of Reconcilia-
tion, which the Fathers of the Church call a renewed bap-
tism. is process does not stop either with a decree re-
forming the laws of a community that is doing out. e 
laws cannot replace the community members opening up 
to the Holy Spirit. In the “Circular Letter on the Consti-
tutions” of January 12, 1924, of our Blessed Father Reno-
vator, we read: “And it is true that no constitutions, ho-
wever wonderful, will do much good if we are not gu-
ided by an internal voice of acute conscience, the voice 
and law of love, which the Holy Spirit writes down in hu-
man hearts.” e reflection on the essence of the Sacra-
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ments of Initiation made obvious that the problem lies 
within each man himself and the matter of his dying, the 
sense of which can only be made by Jesus Christ, while 
the man in his faith can make room for its fruitfulness. It 
is not a question only of literal physical death. It is a qu-
estion of an old man who is enslaved by living for him-
self experiencing death and being introduced into a new 
life, transformed by Christ.

1. e dynamism of Christ presupposes 
     the dynamism of religious life

e rite of baptism of a child contains, among others, 
those words which the priest addresses to the newly bap-
tized: “You’ve become a new creation and have clothed 
yourself in Christ.” Blessing the water, the priest prays: 
“Come to, O Lord, Father of all, and make holy this wa-
ter which you have created, so that all who are baptized 
in it may be washed clean of sin and be born again to 
live as your children. Make this water holy, Lord, so that 
all who are baptized in it may participate in the mystery 
of death and resurrection of Christ and may become like 
Your Son.” To ascertain for the newly baptized a life pro-
per for the children of God and brothers of Christ, the 
Church reminds the parents and godparents of their re-
sponsibility to educate the baptized in faith, love, and obe-
dience to God in accordance with their baptismal promi-
ses, which are renewed for this purpose. After the sacra-
ment, the priest puts on the baptized a symbolic white 
garment and says: “You have become a new creation, and 
have clothed yourself in Christ. See in this white garment 
the outward sign of your Christian dignity. With your fa-
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mily and friends to help you by word and example, bring 
that dignity unstained into the everlasting life of heaven.” 
Next, giving lighted candle, he says to the parents: “is 
light is entrusted to you to be kept burning brightly. is 
child of yours has been enlightened by Christ. He (she) is 
to walk always as a child of the light. May he (she) keep 
the flame of faith alive in his (her) heart. When the Lord 
comes, may he (she) go out to meet him with all the sa-
ints in the heavenly kingdom.” e rite and prayers express 
concisely what is supposed to be the conduct of these new 
children of God. e baptismal experience is supposed 
to engrave itself permanently into the mind and heart of 
each of the faithful so that it may become the guiding rule 
of their new life. However, baptism is not a rite that ma-
gically changes a person. Speaking at the World Day for 
Youth in Denver in 1993, the Servant of God John Paul II, 
referred to the essence of the sacrament of baptism and 
stated that, “baptism is not static. It seems that it would 
suffice to receive it once. It is received at one point in one’s 
life and than no more. e fact has been recorded in pa-
rish books and that’s it. But it is not so, because baptism 
is not static. It is dynamic and it demands that we follow 
the way of Christian life.” e consecrated life is one of 
such ways. e Church’s tradition recognizes the religio-
us profession as “a particular and fruitful deepening of the 
baptismal consecration,” because through it our external 
link with Christ, established by baptism, transforms into 
the gift of becoming like Him, expressed and realized in 
a fuller manner through the profession of evangelical co-
unsels. However, religious consecration is not a necessa-
ry sequel of the first baptismal consecration, as John Paul 
II pointed out in post-synodal apostolic exhortation Vita 



24

consecrata. e profession presupposes the existence of 
a certain gift of God, which is not granted to everybody, 
as Jesus Himself emphasized while speaking about volun-
tary celibacy (cf. Mt 19:10-12). e rite of religious pro-
fession, especially of perpetual profession, sets aside time 
for the Church to pray for the called person, asking the 
Holy Spirit to enable him to respond to the gift of voca-
tion and to undertake a mission which is proper for him. 
rough the prayer the Church unites that person with 
the Sacrifice of Christ. e act of religious consecration, 
just like baptism, cannot magically replace the continuous 
process of uniting with the Sacrifice of Christ, which the 
called person undergoes. Continuous formation, and par-
ticularly submission to catechization by facts of life, will 
place the called on the crossroads so that he may face his 
own death and be led to New Life.

2. e Sacrifice of Christ as the source of 
     a new identity of a religious

e Eucharist is the source and the pinnacle of all li-
turgical acts made by us in the life of a parish and each 
community. is statement made in the Constitution on 
the Holy Liturgy, Sacrosanctum Concilium, of Vatican II 
presumes that our endeavors ought to aim at what the 
Eucharist signifies, namely the transubstantiation into the 
new thing. e texts of the consecration during the Eu-
charist bring into presence Jesus’ words recorded by the 
Evangelists: “en he took the bread, said the blessing, 
broke it, and gave it to them, saying, ‘is is my body, 
which will be given for you; do this in memory of me.’ Li-
kewise, after they had eaten, Jesus took the cup, saying, 
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‘is cup is the new covenant in my blood, which will be 
shed for you’ (Lk 22:19-20). So, when the Lord instructs 
His disciples to “do this” in memory of Him, He does not 
limit the New Covenant to eating and drinking only, but 
through drinking and eating they become aware of the-
ir agreement to participate in His death; they will rece-
ive the power to give up their lives. is means that they 
may indeed brush the reality of death. However, healthy 
people do not have in them a readiness to die. ey need 
a “formation of kenosis” or humiliation that may be re-
ached through discovering facts of one’s life in confronta-
tion with the Death and Resurrection of the Son of God. 
A certain form of depicting this phenomenon, quite suc-
cessful in my opinion, is a definition that I found in the 
book by Fr. Wojciech Giertych, OP: “Reflections of Paul”: 
“When God is guiding, man always experiences the op-
posite of his expectations. Everything was supposed to 
go well, but instead chaos reigns. e man was working 
on a cause of either pastoral or his personal sanctity, but 
confusion arose. A priest, while in seminary training, had 
certain respect for the moral law. First years after ordina-
tion brought joy from his priesthood. But difficulties star-
ted to appear next. Sins, that seemed to be long crushed, 
make themselves felt again. Egotistic desires, sexual pro-
blems, ambitions that did not manifest before, become 
suddenly apparent. Why? Because such is the manner of 
God’s acting. «In weakness the strength grows perfect».” 
We find a referral to this reality in the Vatican II Decree 
on Adaptation and Renewal of Religious Life Perfectae 
Caritatis: “... all those called by God to the practice of the 
evangelical counsels and who, faithfully responding to the 
call, undertake to observe the same, bind themselves to 
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the Lord in a special way, following Christ, who chaste 
and poor (cf. Mt 8:20; Lk 9:58) redeemed and sanctified 
men through obedience even to the death of the Cross 
(cf. Phil. 2:8). Driven by love with which the Holy Spirit 
floods their hearts (cf. Rom. 5:5) they live more and more 
for Christ and for His body which is the Church (cf. Col. 
1:24). e more fervently, then, they are joined to Christ 
by this total life-long gift of themselves, the richer the life 
of the Church becomes and the more lively and success-
ful its apostolate” (PC 1).

3. New life is a gift

In the life of an individual called to intimacy with 
Christ, his new nature is a gift, in other words, something 
obtained gratuitously. ere would not be anything par-
ticularly amazing if not for the fact that the nature of the 
“old” man manifests itself in us primarily through the atti-
tude that everything ought to be profitable for us. A man 
won’t go through with the conversion if it does not pay 
off. And it will begin to pay off only after this man expe-
riences his own powerlessness. It is impossible to direc-
tly transpose this phenomenon with certainty on the life 
of a whole religious community, but it is possible to sur-
mise that its experience of dying is a gift of Divine Pro-
vidence so that it may be filled with life anew. In John 
Paul II’s apostolic exhortation Vita Consecrata we read: 
“Institutes of Consecrated Life are thus invited courage-
ously to propose anew the enterprising initiative, creati-
vity and holiness of their founders in response to the si-
gns of the times emerging in today’s world. is invita-
tion is first of all a call to perseverance on the path of ho-
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liness in the midst of the material and spiritual difficulties 
of daily life. But it is also a call to pursue competence in 
personal work and to develop a dynamic fidelity to the-
ir mission, adapting forms, if need be, to new situations 
and different needs, in complete openness to God’s inspi-
ration and to the Church’s discernment. But all must be 
fully convinced that the quest for ever greater conformi-
ty to the Lord is the guarantee of any renewal, which se-
eks to remain faithful to an Institute’s original inspiration” 
(VC 37). Looking at our Congregation today, in the atmo-
sphere of the Jubilee celebrations, we admire the Power 
of God over our own weakness. Our Blessed Father Re-
novator thus spoke about it in his above-mentioned Cir-
cular Letter: “God resurrected this Congregation in cir-
cumstances that were most difficult for the Church and 
least propitious for the religious way of life in particu-
lar. His wish was to resurrect it in poverty... deprived of 
all human resources... and He sent its poor members to 
work in His Vineyard... Whom did the Lord call to this 
Congregation to carry out its work? ... [we must admit] 
even if it shames us and gives pain... that God chose in-
deed the dim and the shabby of the world, the despised 
ones.” Following the Renovator’s train of thought, today 
we must accept as a fact that our Congregation was gran-
ted a new life. However, someone might ask today, a hun-
dred years after the event: where is this new life? Where 
is this original zeal, where are those religious houses full 
of apostolic enthusiasm and fraternal love? Where is hid-
den the gift, which was given us gratuitously? One might 
want to seek answers, following Jesus’ words: “ey wo-
uld tell you that I am here or there. Do not follow them 
for the Kingdom of God is among you.” Such questions 
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can surely be asked by someone on the crossroads, but 
the answer dwells within him. Can it be possible that the-
re are more of those who ask questions?

***

Questions for individual or communal reflection:

1. What did you do to understand the grace of baptism 
granted to you?

2. What facts of your life led you to come more closely 
to Christ’s death?

3. Do you recognize today the events when Christ led 
you out of death?
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Fr. Eugeniusz Zarzeczny, MIC
(Poland)

What Do I Have to Apologize for?
In What Ways Are the Marians Unfaithful?

When we do something inappropriate, rude – we 
apologize. When we hurt someone – we apologize. 
When we sin, we prepare for confession – we apologize 
to God. Important is to concentrate on the world “we.” In 
all of the above cases WE are the ones who act without 
leaving a chance to either people or God to take a stance 
in regard to our “offences.” Yet maybe, instead of apolo-
gizing we ought to beg for forgiveness. For an inatten-
tive person there is no great difference between apologi-
zing and asking for forgiveness. But the difference is the-
re, and it is an essential one. Asking for forgiveness puts 
us into the position of a supplicant, which presumes cer-
tain dependency from the other person. is is a situ-
ation, when the offender or the person who inflicted pain 
or wound becomes totally disarmed by placing himself in 
a humbling position, giving himself to the “mercy” of the 
other. is is also an act of humiliation, the way to a true 
reconciliation. It is also a chance to come into the attitu-
de of heeding.

Every jubilee is a time of grace, time of thanksgiving; 
but it is also a time of reflection and examination of con-
science. In order to advance, as a community and indivi-
dually, we ought to look back once in a while and to re-
cognize our sins and infidelities, as well as to draw conc-
lusions in the light of the Word of God and our charism. 
e ability to see the sin and infidelity is already a grace. 
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Taking a stance in truth without making self-accusations 
or drowning ourselves in guilt allows us to see all those 
moments that bear death and cause that we miss the goal 
assigned by God.

1. Faithfulness to our vocation

Time after time, the Church has been calling religio-
us order members to return to the sources – to what the-
ir founders have been inspired in their hearts and passed 
on to their communities. e communal examination of 
conscience should guide us in reflection on the question: 
do we indeed live by the charism given by Father Foun-
der and brought up-to-date by Father Renovator? Histo-
rical circumstances and mentality change. is is the re-
ason why, to preserve its vitality, our community must 
systematically discern the way of how to put our cha-
rism into life today, here, and now. Without proper vi-
gilance and discernment we risk deviating from faithful-
ness to the Congregation’s charism. A question arises: do 
we make discernment and how do we make it? Or may-
be, instead of discerning, we carelessly give in to modern 
trends, fashions, and worldly influences. As “his legacy,” 
our Founder left us the Divine Providence as the main 
point of reference. One could mockingly say that he did 
not have any choice since Bishop Wierzbowski distribu-
ted all goods and privileges among others and had no-
thing for the Marians except Divine Providence. Was it 
a pious ruse, or an accident, or maybe, God truly wants 
us to trust Him completely, just like Mary did? Indeed, 
doesn’t it show the lack of faith, this sort of “discernment” 
in which the balance of gains and losses is of utmost im-
portance? is is not the matter of cheap ideology or lack 
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of prudence. How much attention is given to the Word 
of God in our communal discernment, which often se-
ems to occupy little space in the process of discernment 
(here everyone must answer the question to himself). Be-
fore making important decisions regarding a house, a pro-
vince, or our Congregation, do we pray for fulfillment of 
God’s will? e fear of material loss may be great; it may 
obscure the God’s plan. Not one among us, or at least 
very few, wishes to suffer privation or fear the uncertain 
future. Having tasted the poverty or some sort of shor-
tage once, we tell ourselves: no more! We shall not eat 
margarine ever again and we cannot imagine life without 
the state-of-the-art gadgets, without stability and security, 
which we can provide for ourselves. e decline of voca-
tions tends to summon forth accusations of neglect, wi-
thout so much as considering what God wants to tell us 
by this. Our private comfort, both material and psycho-
logical, is able to obscure our clarity of vision, even clari-
ty of mind, to say nothing of perseverance in the grace of 
God. e prophet Jeremiah (Jr 7:4) warns us about de-
ceitful words, about taking the state of wellbeing for the 
final state of blessing. 

Sins caused by the lack of discernment are like time 
bomb. ey transform the communities, the nature of 
which is life according to grace of God, into structures 
more or less well-organized that urgently seek to adjust 
themselves, abiding by purely human principles and thus 
stopping to fulfill the role assigned by God.

2. Fraternity; love of the neighbor

Another reason, for which we ought to beg God 
and people’s forgiveness, is the fraternal life. John Paul 
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II reminded us that the fruitfulness of religious life de-
pends on the quality of fraternal life. It has been said 
about early Christians: look, how much they love one 
another! Can this be said without sarcasm or sour smile 
about our fraternal life, as well? “Am I my brother’s ke-
eper?” asked Cain (Gen 4:9). Indeed, at times we are our 
brothers’ keepers, although we often do it in a preachy, 
accusatory, and condemning manner. On the other hand, 
we do not want anyone to pay us attention too closely. De-
parture from the community often seems to be the way 
of dealing with problems. Lacking natural ties, we do not 
allow ourselves to be drawn in by the ties created by the 
grace of God, the love of Christ. Only too often we can-
not to accept one another the way we are, taking offen-
se in our many differences, weaknesses, and mentalities. 
Men affected by weaknesses shun from those who believe 
themselves being better, more perfect. In turn, those pe-
ople do not really know how to reach men who are con-
fused. It would be wrong not to mention here such sins 
as criticism, libel, gossip, spreading unverified hearsay, je-
alousy, egocentrism… Each of us should ask himself and 
the community what it is that kills its unity. How honest 
our interpersonal relations are and how much they have 
of superficiality, accented by mistrust and suspicion. It is 
necessary to remember that, wanting to destroy a com-
munity, the devil always starts with breaking down its uni-
ty in order to “finish us off” one by one. What is more, he 
does it with our own hands, or rather with our hardened 
and unfeeling hearts, and leads us to slaughter like some 
ignorant cattle… And this is by no means a sacrifice, out 
of which the life will spring forth…
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3. Pro Ecclesia

We also ought to beg the Church’s forgiveness. Not 
every pastoral work, or rather the manner of “managing” 
it, is the service for the Church. Our activity may become 
our self-realization, a way of fulfilling private ambitions, 
a department that only we know how to run properly. 
All others – hands off! For instance, a sin against poverty 
does not equal the accumulation of material goods only. 
Non-sharing one’s work and its fruits may be a sign of 
lacking poverty. Some people think that they possess the 
best recipe for doing some special work, for the manner 
of carrying it out, etc. On the other hand, if they cannot 
play the leading role in some activity it’ll lose its interest 
for them. is is how private “little fields” or even “great 
estates” come into being. ey are some sort of one-man 
team, owned by this man. And when “the owner” leaves 
– transfers or dies – this “field” will overgrow and die out. 
Everyone who comes next must start afresh… is is like 
a wound inflicted on the Church, which by no means is 
our property. We are useless servants… Strongly adhe-
ring to our personal visions, which often are so very dif-
ferent from the ones given by the Teaching Magisterium 
of the Church, we sometimes advance the rifts within 
the Church community or confusion in the minds of pe-
ople entrusted to our care. “I belong to Paul,” or “I belong 
to Apollos,” or “I belong to Kephas”… Our preaching beco-
mes proclamation of human wisdom, recitation of stories, 
and it is unrelated to the Word. Once graduated from the 
seminary or completed our religious formation, we “safe-
ly” have little inclination to learn, to grow, to deepen our 
faith through study of the Church documents and reflec-
tion over the reality, as seen in the perspective of history 
of salvation. Our infidelity to our vows is a wound to the 
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Church. ere is no sin that wouldn’t wound the commu-
nity of the religious order and the entire Church. 

It would be proper to inquire about our missionary 
spirit at this point. It is not only the matter of mission ad 
gentes. Today’s missionary service, in its larger sense, in-
cludes also the openness toward new aspects of moral, 
spiritual, and material poverty that keep springing forth. 
e fear for one’s own life, security, and wellbeing sti-
fles the evangelical openness to those new challenges. 
e wounds of the Church demand a sacrifice (an in-
creasingly unpopular word…), something that we are re-
ady for only too seldom. And no moralizing, no appeals, 
not even some sort of coercing can do much here. is 
is the matter of openness of heart, continuous metano-
ia (change of one’s mentality), and true readiness to die 
for the Church.

4. Unfaithfulness of a Marian

By its burden, every sin takes us further away from 
God. In principle, the unfaithfulness of a Marian is no dif-
ferent than the unfaithfulness of any other Christian. It al-
ways concerns one’s faith and fidelity. What can be a spe-
cial sign for us is the person of Mary. Calling our com-
munity into existence, God in a special way gave us Mary 
as the example of a believer. e unfaithfulness of a Ma-
rian to his charism may begin with limiting his Marian 
characteristics to the devotional aspect only. is limita-
tion brings along the danger of certain alienation. Above 
all, the prayer and pious acts ought to express one’s life-
style and everyday behavior. is is the way of seeing the 
reality through the prism of Mary’s attitude towards it. 
And here we come back to the trust in God, Divine Pro-
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vidence. At the Annunciation Mary says to the Archan-
gel Gabriel: “How can this be, since I do not know man” 
– not know meaning “I am a virgin, I have no relations 
with a man, so how will I be able to conceive a child?” is 
question allows for the interpretation: “I do not possess 
in me the power by which to conceive.” e name ‘Ga-
briel’ means ‘the power of God.’ In answer, the Archan-
gel indicated the source of the needed power, which co-
mes to Mary from outside of her: “e power of the Most 
High will overshadow you,” enabling to come about what 
humanly seems to be impossible. In the Old Testament 
the expression ‘to overshadow’ was used about the bri-
ght cloud, which was the sign of God’s presence; there-
fore the conception of Jesus is effected only by God and 
His Spirit. In reference to the discernment, it can be said 
that the unfaithfulness of a Marian may signify his rely-
ing on his own powers and abilities exclusively, without 
seeking the will of God. It is also the lack of patience in 
hardships, especially in the experience of the Cross, du-
ring which it is easy to succumb to doubts and resigna-
tion. If we accept the fact that the Immaculate Concep-
tion is the promise of a new life in Christ, given to us gra-
tuitously out of the grace of God, than we must ask our-
selves if our preaching, our lifestyle expresses the hope of 
fulfilling this promise. Are we truly the promoters of this 
truth (in a variety of ways)? Mary’s feature was to see the 
reality, the history through the prism of the word of God 
revealed to her. One could probably say that by calling us 
to the Congregation of Marian Fathers God encourages 
us to see our life, the history that takes place all around 
us, with Mary’s eyes. is manner of looking is the best 
way to perceive Jesus in circumstances, even those con-
sidered hopeless in human terms. e faith is born out 
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of what we hear; and what we are supposed to listen to is 
the word of God. Do we truly display the attitude of he-
eding? Also, the Marian characteristic of a Marian is also 
the quality of fraternal life that shows itself in mutual help 
extended daily. It is also the magnanimous forgiveness gi-
ven to our confreres and people around us. It is also the 
directing the attention to Christ not to ourselves, so that 
we may do whatever He tells us… 

Naturally, the unfaithfulness transpires in everyday 
life, in regard to prayers, duties, and regulations. It signi-
fies the lack of faith and trust. We ought to recognize 
and accept in our hearts, individually and communally, 
the truths about ourselves, by being constantly open to 
a dialog. 

***

Questions for individual or communal reflection:

1. In your opinion, what are in the light of the Word of 
God and the Congregation’s charism the gravest sins 
and neglects committed in your community (house, 
province, Congregation), for which we need to beg for 
forgiveness?

2. What the renewal of our religious community may 
consist of today?

3. In what way and to what extent do you see Mary as 
a particular symbol of the Marian vocation?
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Fr. Maciej Zachara, MIC
(Poland)

e Atonement for the Unfaithfulness
to the Vocation

Nothing much is being said about the expiation for 
sins today. We rather associate it with some devotional 
practices, such as first Fridays or Saturdays of the month. 
However, it’s not come easy to us to see the importance 
of it from the existential point. 

How do we react upon learning about our confre-
res’ unfaithfulness, sins, or scandals? Is it possible that we 
show outward signs of indignation and outrage, while fe-
eling certain malicious satisfaction and thinking: “I’m bet-
ter” inside? Or maybe, we are judging: “I always knew that 
he would not amount to much.” Can it be that the news 
of someone’s sin awakens in us a deeply hidden envy: oh, 
he’s got to know the pleasure of sin; I, basically, would like 
it too, but my sense of respectability stops me. Let us note 
certain common undercurrent in these different reactions: 
it is the attitude of “someone else’s problem.” e modern 
world accumulates more and more nuclear weapons, and 
it would be hard to deny that the individualistic mentali-
ty now spreads even among us, men of the Church and 
members of a religious order. In the context of this men-
tality, there is no room for problems of expiation for the 
unfaithfulness to religious vocation.

We think just as unwillingly about expiation in re-
gards to our personal sins and infidelities. We do receive 
the sacrament of reconciliation and do the penance. Isn’t 
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this enough? Does it make any sense to atone additional-
ly for sins, which have been already forgiven?

1. What the expiation for sins is not

To avoid any confusion, let us begin with saying cle-
arly what the expiation for sins is not. 

Firstly, it is not a form of settling accounts with God. 
It is not the question of performing certain actions, which 
suppose to balance or even outweigh our sins. is would 
mean that a road leading to self-redemption exists within 
the Church, which is pure heresy. As far as our salvation 
is concerned, we cannot do anything all by ourselves (cf. 
Jn 15:5) Our actions, even the most heroic ones, are not 
and won’t ever be adequate towards God.

Secondly, if we take on ourselves to make atonement 
for someone else’s sins and infidelities we should not, whi-
le doing so, feel righteous and believe ourselves better 
than those sinners. is kind of “expiation” would be, in 
fact, an act of hypocrisy and a sin of pride. 

irdly, the expiation does not consist of outward pe-
nitential acts alone. Indeed, they are necessary, but cannot 
be regarded as the essence of the matter. ey are com-
pletely barren without proper spiritual attitude. Already 
the prophet Isaiah disclaimed the false penance reduced 
to outward gestures only: “Is this the manner of fasting 
I wish […] that a man bow his head like a reed, and lie on 
sackcloth and ashes? Do you call this a fast, a day accep-
table to the Lord?” (Is 58:5).

Fourthly, we often give something out of us whi-
le trying to make up to another person. is is not po-
ssible in case of our relations with God: we cannot give 
Him anything that isn’t already His. Speaking about offe-
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rings to God, St. Augustine used a comparison: our offe-
rings to God are like flowers that children give their pa-
rents, but those flowers came from the garden belonging 
to the parents.

2. What does the expiation consist of?

2.1. Jesus Christ is our only expiation

In his Letter, St. John says: “… we have an Advoca-
te with the Father, Jesus Christ the righteous one. He is 
expiation for our sins, and not for our sins only but for 
those of the whole world” (1 Jn 2:1). All our reflections 
on the matter of expiation for sins must be based on this 
foundation, otherwise it’ll be false. e efficient expiation 
took place already in the sacrifice of Jesus Christ. All sins 
– past, present and future – have been nailed to the cross 
along with Christ. e fact that we are reconciled with 
God through the blood of Jesus Christ does not mean that 
we are free to live in a deceptive feeling of self-satisfaction 
or worse, impunity. e basic matter that emerges out of 
this is the absolute preeminence of God and His grace in 
the work of our reconciliation. It is a paradox that we do-
n’t quite willingly accept this idea. We all have this purely 
human desire to be in control of every dimension of our 
own life, including the spiritual life. And although we do 
not admit it directly, we would also like to take the ini-
tiative in our relations with God and to be able to influ-
ence His will. We would like to personally get rid of our 
shortcomings and weaknesses by performing certain ac-
tions or by working on improving ourselves, so that we 
may stand before the Lord God with a raised head. 

Meanwhile, it is very important to know how to 
stand before God in an attitude of complete and utter 
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helpless as those who totally depend on Him. Just like 
the Psalmist said in this deeply realistic sense of power-
lessness: “One cannot redeem oneself, pay to God a ran-
som. Too high the price to redeem a life; one would never 
have enough to stay alive forever and never see the pit” 
(Ps 49:8-10). And St. Paul writes to the Ephesians: “For by 
grace you have been saved through faith, and this is not 
from you; it is the gift of God” (Eph 2:8-9). 

Sometimes, the Lord God allows us to feel our hel-
plessness and inability to do anything for our own salva-
tion exceptionally strongly. is experience is not given 
to oppress but to make us take a strong stand in our re-
ality and to open ourselves to the gratuitous and salvific 
love of God. 

Naturally, there is no automatism in the faith. God 
does not redeem us against our will. Expiation for all our 
sins and infidelities has been done by Christ: to become 
fruitful it needs our acceptance. 

2.2. Expiation for our personal sins: living in 
        the attitude of conversion

In his First Letter to Timothy, St. Paul strongly em-
phasized: “is saying is trustworthy and deserves full 
acceptance: Christ Jesus came into the world to save sin-
ners. Of these I am the foremost” (1 Tm 1:15). We begin 
to live out our relationship with God in a serious manner 
when we take those words of St. Paul as our own. e ba-
sic problem of many pious people is their unwillingness 
to acknowledge themselves sinners before God. It results 
from fear of rejection for most cases. In our interperso-
nal relationships we wear masks to show ourselves better 
than we really are and quite impulsively we do the same 
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towards God. It looks to us as if we must be “O.K.” to-
wards the perfectly saint God, otherwise we’ll meet with 
rejection. Meanwhile, the gratuitous love of God for sin-
ners is the very heart of the Gospels: “All have sinned and 
are deprived of the glory of God. ey are justified freely 
by his grace through the redemption in Christ Jesus” (Rm 
3:23-24). If I don’t acknowledge being a sinner I block for 
the Redeemer the access to me. 

Acknowledging our sinfulness is not sad or oppres-
sing. Quite the contrary: the realization that we are sin-
ners beloved by God and called to grace, that we receive 
the gift of reconciliation out of pure grace of God and 
not for any merits of our own, awakens love and gratitu-
de in our hearts. Only the attitude of loving God and be-
ing grateful to Him, which is not a minute-lasting mat-
ter but a life-embracing one, can be called “expiation,” as 
a response to love with love. 

It does not mean, however, that a person becomes 
crystal clear and sinless from that point on. Having atta-
ined reconciliation with God, one does not say: “ank 
you, Lord! From now on I can manage on my own.” On 
the contrary: by receiving the grace of God, I see myself 
ever more fully as a sinner and begin to realize the need 
of dedicating myself daily to the grace of God. In an old 
Benedictine Office, the Psalmody of the Matins began da-
ily with the Psalm 51: “Have mercy on me, God, in your 
goodness.” is was the expression of profound realism. 
Essentially, it may be said that the Christian starts the day 
with the examination of conscience, in other words, he 
goes in the presence of God, being fully aware of his fra-
gility and asks for God’s mercy, without which a life ac-
cording to His will is not possible.
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Another every important aspect of what we may call 
an expiation for our infidelities is our complete dedica-
tion into the service of Jesus Christ and His Kingdom. It 
is not enough to shun from concrete sins. Certain acts of 
unfaithfulness towards God are the result of something 
more profound: namely, the attitude of living a life for one-
self. Every sin is essentially a form of seeking life outside 
God. However, the above attitude may be displayed in 
a very subtle manner. On the outside one may appear as 
an exemplary religious, not committing any visible trans-
gressions, observing the religious house’s rules, and parti-
cipating in worthy works. And yet, in the middle of this, 
he lives for himself. e temptation of using the Lord, His 
gifts and works for our own gratification or some sort of 
building one’s own world may lurk within each one of us. 
is is, in its essence, the unfaithfulness a hundred times 
worse than visible transgressions. A sin clearly shows that 
a man seeks life outside God, while, in case of the abo-
ve-described subtle idolatry, he can live a long time in hy-
pocrisy and illusions in regards to himself, while prese-
rving the outward faithfulness to vocation. 

In his Second Letter to the Corinthians, St. Paul says: 
“He [Christ] indeed died for all, so that those who live mi-
ght no longer live for themselves but for him who for the-
ir sake died and was raised” (2 Cor 5:15). erefore, a true 
expiation is a continuous transition from living for one-
self and one’s own plans to living for Christ; from the at-
titude: “Lord, bless my ideas and projects,” to “Lord God, 
show me what You want me to do” and the readiness to 
abandon all personal plans for life.

We can find the example of such an attitude in St. 
Paul – the patron of this year. His personal plans led him 
to becoming a murderer. However, when on his journey 
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to Damascus he realized that his religious zeal was essen-
tially directed against God, he asked at once: “What shall 
I do, sir?” and then gave himself entirely into service to the 
Gospels. And giving his whole life into serving Christ and 
the Gospels, St. Paul did not think that he was doing so-
mething unusual. It was quite clear to him that he could 
not do otherwise: “If I preach the gospel, this is no reason 
for me to boast, for an obligation has been imposed on 
me, and woe to me if I do not preach it!” (1 Cor 9:16). 

e expiation for unfaithfulness is a total dedication 
of oneself to the service of God, to the fulfillment of His 
will. But it is not like doing a favor to God. By giving one-
self to God, one gives Him what is already His. However, 
as many times as someone tries to regard one’s life as 
one’s belonging one becomes an usurper who stills from 
God His property. 

2.3. Expiation for the sins of the others: mercy 
        and intercession

If we look on our life’s history we’ll see that it is the 
history of God’s continuous faithfulness to us in spite of 
our own various infidelities. Living in the Congregation’s 
community, we come across our brethren’s sins, which 
may be very serious at times, such as breaking of vows, 
public scandal, or departure from the community. How 
do we regard those situations? 

e attitude of indifference cannot be reconciled 
with the love of Christ. If my confrere’s serious sin does 
not concern me it means that we lack the sense of a true 
community. If I think: “It’s not my business,” then my at-
titude has something of the Cain’s “Am I my brother’s ke-
eper?” (Gen 4:9). 
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Another profoundly non-Christian attitude is the 
attitude of judging. If my confrere committed a sin and 
I condemned him for it, if only in my heart, I am guilty to 
the same degree that he is. Judging is in direct contradic-
tion with Christ’s preaching on the Mount: “Stop judging, 
that you may not be judged. For as you judge, so will you 
be judged” (Mt 7:1-2). If I take upon myself to pray or to 
make sacrifice in expiation for my confrere’s sin but wo-
uld do it in conviction that I’m better than him, my pray-
er and sacrifice are done in a completely non-evangelical 
spirit and have no value. 

If I hold dear in my heart the above-quoted words 
of St. Paul: “Christ Jesus came into the world to save sin-
ners. Of these I am the foremost” (1 Tm 1:15), it allows 
me to look into my heart with contrition and on my ne-
ighbor – with mercy. If the love of Christ is truly present 
in me then a desire awakens to save and not to reject the 
person who commits evil deed.

Above all, the expiation for sins and unfaithfulness 
of my confreres consists of interceding for them. It is ba-
sed on our solidarity in the Body of Christ. I am aware 
of being a sinner whom God loves and grants His mer-
cy. For this reason, I want the person for whom I inter-
cede to know the same mercy. 

A serious sin or unfaithfulness is a cry for a fervent 
intercessory prayer. e intensity of prayer can find its 
expression in some additional practice, like fasting, noc-
turnal vigil or some other manner of mortification, un-
dertaken voluntarily. Such practices are not performed 
in order to force the Lord into doing something; they are 
intended to manifest the intensity of prayers. e love of 
God and the person for whom we intercede is also expres-
sed by these practices. Saint Peter Chrisologus used to 
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say that fasting is the soul of the prayer, and mercy is the 
life of fasting. 

As a part of expiation, our works, sufferings and hu-
miliations, which are present in everyone’s life, may be of-
fered to God for a special intention. is is not any sort 
of our own sacrifice but a realization in our bodies the 
afflictions of Christ on behalf of His Body, which is the 
Church (cf. Col 1:24).

***
Questions for individual or communal reflection:

1. In what way do I experience the sin and unfaithfulness 
to vocation in my own life? (see Ez 16:61-63; 1 Tm 1:
12-17);

2. How do I perceive the sins and infidelities of my con-
freres? What is my first spontaneous reaction to the 
news of someone’s crisis, departure from the commu-
nity or sin? (see Gen 9:20-23; Ex 32:31-33; Lk 18:9-14; 
Rm 9:1-3);

3. God does not want anyone to be lost and Jesus Christ 
is the One sent by the Father to save the sinners. In 
what way can someone discern His Presence in my 
life and service? (see Nm 20:9-13, Mt 5:38-48).
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Fr. Donald Calloway, MIC
(U.S.A.)

We Praise the Lord and Rejoice in the Grace 
of the Marian Vocation 

Along with the Blessed Virgin Mary

 As members of the Congregation of Marian Clerics 
of the Immaculate Conception of the Most Blessed Virgin 
Mary, it is our special joy and privilege to bear the name 
of Mary. is Marian character of our Congregation has 
been an essential part of our charism and mission from 
the very beginning. Both Blessed Stanislaus Papczyński 
and Blessed George Matulewicz highlighted the impor-
tance for all of the members to love and make known the 
privileges of Our Lady. 

 erefore, as part of this month’s reflections, and in 
honor of our jubilee year of celebration, let us once aga-
in reflect upon, and give thanks to God, for the privile-
ges he has given to Mary, knowing full well that whate-
ver graces God has given to Mary are also meant to be 
for the good of the Church. For, indeed, we are both sons 
of Mary and sons of the Church. 

1. eotokos

Mary is the Mother of God. In desiring to save man-
kind from sin and elevate us to adoptive sonship, Jesus 
Christ, our Lord and Redeemer chose to come into this 
world through the tender and virginal womb of the Bles-
sed Virgin Mary. is privilege of being the God-bearer 
underscores Mary’s dignity that she has been chosen by 
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God to be the one to give to the Savior the means of our 
salvation – the flesh of the Messiah. 

 As Mother of God and yet a creature, it is, indeed, 
a paradox that the creator of the cosmos and of all living 
things, learned how to walk and talk through the loving 
maternity of Mary. What a mystery this is! Who would 
have ever thought that God would become a baby and be-
come dependent upon a creature to sustain His life. Yet, 
this is exactly what happened at the Annunciation. 

 Many saints have noted that Mary’s Divine Mater-
nity is so great that it is the fundamental principle for un-
derstand all the other privileges of Our Lady. From this 
mystery flows the reality that she is mother of the totus 
Christus, that is, head and members. erefore, she is not 
only Mother of God, but Mother of the Church, the my-
stical body of Christ. 

 And as a woman is naturally the heart of the home, 
Mary’s Divine Maternity serves as the heart of mystical 
body of Christ. e Holy Spirit, of course, is the soul of 
the mystical body, that which gives it life and sustains it. 
However, Mary’s Divine Motherhood serves as the heart 
of the mystical body and it is her role to circulate the gra-
ces of Christ to all the members of his body. And this, of 
course, includes us as Marians.

 In addition, as Mother of God, Mary serves as the 
one who not only nourished God with her maternal milk, 
but also nourishes us by, as the saints note, allowing her 
womb to become that which has baked for us the Bread 
of Life, Jesus in the Most Blessed Sacrament. 

 Praised be the Holy Trinity for the gift of the Divi-
ne Maternity!
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Reflection Questions

1) Do I have a filial devotion to the Mother of God?
2) Have I been spending enough time in prayer with my 

spiritual mother?
3) Do I seek to lead other souls closer to Mary?

2. Immaculate Conception

Mary is the Immaculate Conception! is privile-
ge proclaims that Mary is free of both original sin and 
personal sin. It is a privilege that God has given to Mary 
in order that she may be fully equipped to carry out her 
maternal role at the side of Christ in the economy of sa-
lvation. 

 Perhaps considering this privilege in the following 
analogy will help us understand this mystery in a new li-
ght: All of us men have come from a mother. We did not 
have anything to do with our mother’s birth, childhood, 
development, etc, etc, etc. But imagine if we did. Imagi-
ne, if you will, that it were possible for us to precede our 
mothers and make them what we wanted them to be. 
at would truly be amazing! Yet, we are mere creatures 
and incapable of such wonders. Yet, this is exactly what 
Jesus Christ did. As the Eternal Son of God and in prepa-
ration for his coming into the world to save us, he made 
for himself the perfect mother. What son would not do 
this? We all would if we had the power. No son would 
make his mother have any imperfections or defects. On 
the contrary, we would make our mothers flawless, abso-
lutely beautiful, impeccable, and sinless. We would make 
her immaculate.
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 Another aspect of this great privilege of Our Lady, 
is that it is a privilege that God desires to share with the 
Church. In other words, what God gave to Mary at the 
beginning of her life (sinlessness) God wants to give to 
all his children at the end of their lives (sinlessness). is 
is our ultimate goal, to become holy, without blemish, 
and undefiled.

As Marians of the Immaculate Conception, it is our 
continued obligation to make this privilege of Our Lady 
even more known and loved. And there are so many ways 
we can do this. For example, since the time of our renova-
tion, the Church has witnessed many holy men and wo-
men who have offered to the Church profound reflec-
tions on Mary’s Immaculate Conception. Names such as 
St. Maximilian Kolbe, St. Faustina Kowalska, and Pope 
John Paul II, are but a few of the figures who during the 
20th century (the century of our renewed Congregation) 
have offered to the Church fresh insights into Mary’s Im-
maculate Conception. 

Furthermore, with the recent incorporation of the Di-
vine Mercy apostolate into our Constitutions, there opens 
up for us new horizons of exploration for understanding 
the privilege of the Immaculate Conception as a mystery 
of mercy, a mystery of mercy that is meant to be shared 
with God’s people through all the various means that Ma-
rians carry out their work pro Christo et Ecclesia.

Reflection Questions

1) Do I truly find my joy in being a son of the Immacu-
late Conception?
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2) Am I striving to be like Mary in her sinlessness?
3) Do I seek to foster a love for the Immaculate Concep-

tion in others? 

3. Perpetual Virginity

is privilege notes that Mary is a virgin before, du-
ring, and after the birth of Christ. is, indeed, is a great 
mystery. Mary has been chosen for God himself, and she 
is the sealed fountain, and the enclosed garden in which 
God delights and lavishes his graces upon. She is perpe-
tual virgin in her person, in her body, in her soul, and in 
her spirit. She is the bride of God! 

Unfortunately, many today in the world understand 
virginity as a failure to enter into a relationship and love 
another. But this is the exact opposite of the truth. For 
example, Mary’s virginity does not put her in isolation 
or in seclusion from love. On the contrary, Mary’s love 
for God is so great that she gives herself entirely to him, 
to be his handmaid. She loves God with her whole heart, 
mind, soul, and body. 

Her perpetual virginity also shows us that the human 
body is the temple of the Lord, made by him as a sacred 
dwelling place of the Holy Spirit. And it is based upon 
this pattern of Mary’s total love for God that all people 
are called to see themselves as being called by God to be-
long totally to him for all eternity. God is the lover of our 
souls, and like Mary, our response to his love is to give 
ourselves entirely into his arms. is is especially impor-
tant for us who are consecrated to his service by a vow 
of chastity. 

On another level, this privilege of Our Lady is very 
important for us to reflect upon in light of today’s mo-
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dern tendencies. It is with a note of sadness that we must 
acknowledge that, although we are celebrating the jubilee 
of our renovation, the last one hundred years or so has 
also been a time of global hedonism, sensuality, and de-
gradation of the human body. Shortly after our renova-
tion, Our Lady even made mention of the forthcoming 
degradations to the human body in her words to the chil-
dren at Fatima. How sad it must be to Our Lord and Our 
Lady that nations, societies, and cultures across the world 
have fallen prey to fashions, styles of dress, entertainment, 
and many other such things, that ridicule virginity, cha-
stity, modesty, and so many other virtues of which Mary 
models for us by her perpetual virginity.

erefore, as those who are called to imitate the vir-
tues of Mary and make them known, it is our task to help 
bring back a culture of life and respect for the human 
body through our various apostolates and works. Mary 
will help us in this endeavor. Let us never back away from 
this most important task.

Reflection Questions

1) Do I safeguard the vow of chastity?
2) Do I entertain myself with anything that Mary would 

not approve of?
3) In times of temptation, do I run to Mary?

4. Assumption

Mary has been assumed into heaven in body and 
soul. She is now seated at the right hand of our King and 
intercedes for us. In light of our renovation jubilee this 
is a most interesting privilege because though celebrated 
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by the Church for centuries – whether as in the Eastern 
tradition of the Dormition or in the west as the Assump-
tion – it remains true that it was after our renovation by 
Blessed George that this was proclaimed a dogma of the 
Church in 1950. Many of our confreres were alive when 
this happened! What an honor to witness a part of Ma-
rian history as Pope Pius XII declared this dogma! Truly 
the hearts of our Founder and Renovator must have been 
rejoicing with us, their spiritual sons, as the Congregation 
of Marians of the Immaculate Conception lived to wit-
ness an important part of Church history.

ank you Blessed George for renovating our com-
munity and allowing us Marians today to live in an era 
in which not even you lived in, that is, the era of Church 
history where Mary’s assumption has been raised to the 
level of Church dogma!

e Assumption of Mary allows us to further reflect 
upon the dignity and honor due the human body. In an 
age when the body has become a weapon through terro-
ristic and suicidal attacks, Mary’s assumption serves as 
a light shining in the darkness. Indeed the body is not so-
mething extrinsic to who we are as human persons. Nor 
is it a shell that we discard, as is being taught by many of 
the new-age ideologies put forth in books today. No. e 
human body has been made by God and is good. God 
delights in our body. It is the devil, our ancient foe, who 
despises the flesh. 

Reflection Questions

1) Do I treat my body as the temple of God?
2) Is Mary the Queen of my heart?
3) Do I faithfully pray my rosary everyday?
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Fr. Marek Szczepaniak, MIC
(Italy)

Living by the Grace 
of the Marian Vocation Today

“It is in this that I see the core and essence of our 
vocation: to renounce self freely and willingly – one’s 
desires, inclinations, comforts, and pleasures; to give up 
the world – its riches, goods, and vainglory and to devote 
and give our whole selves – all our gifts and talents both 
natural and supernatural – for the welfare of the Church 
– her defense and preservation, her propagation and 
growth. Please God that I may never forget this.”1

is is what Bl. George Matulewicz wrote almost 
100 years ago on the first page of his spiritual journal. e 
100th anniversary of renewal of our congregation is a great 
opportunity for us to remind ourselves the things that 
he never wanted to forget. Our Renovator’s instructions 
for us are still timely. The process of rescuing and 
restructuring our community was done a century ago, but 
the process of its renovation initiated by Bl. George must 
go on. “Living by the grace of the Marian vocation today” 
is the topic for many retreats, renovations, symposia, and 
books. Sharing with you my personal reflections, I will 
frequently quote Bl. George’s thoughts from his Journal, 
but above all from his work entitled General Idea of the 
Congregation and of its Spirit (GICS), which I regard as 
his spiritual testament to the renewed Congregation still 

1  G. Matulaitis-Matulewicz, Journal, Stockbridge, 2003, p. 32.
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in need of being fulfilled. I remember how Fr. Adam 
Boniecki, while visiting our community in Brazil, kept 
on referring to the General Idea. He wanted to know if 
we had this document, if we were reading it and putting 
it into practice. 

Everything changes: times, circumstances, social, 
economic, cultural and political conditions... Only the 
challenge that faces consecrated persons remains the 
same: to persevere in following Christ and imitating 
His immaculate, poor, and obedient way of life, while 
giving witness to the new order of love that governs 
the Community of God’s People, which He initiated. It 
wasn’t easy for Mary – Christ’s first disciple, or St. Paul 
and our Fathers Founder and Renovator, to follow in the 
footsteps of Christ. eir times weren’t easy either, but 
they persevered and grew in the grace of their vocation, 
because they were working with the grace of God – and 
this is the secret of a successful realization of a vocation. 
The Apostle of the Nations gives witness to this fact, 
whose person and life were “revived” for us in the course 
of the “year” dedicated to him, which now comes to 
its end. Our Renovator gazed intently at and sought 
inspiration in him. All of Blessed George’s writings are 
replete with quotes from the letters of St. Paul. is is 
how very responsibly and seriously St. Paul, and Fr. 
Matulewicz after him, regarded a vocation: “But by the 
grace of God I am what I am, and His grace to me has not 
been ineffective. Indeed, I have toiled [...] not I, however, 
but the grace of God [that is] with me.2 I do not nullify 
the grace of God...3 For the gifts and the call of God are 

2  1 Cor 15:10.
3  Gal 2:21.
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irrevocable.4 But He said to me, “My grace is sufficient for 
you, for power is made perfect in weakness.”5 us, the 
first characteristic of a Marian vocation today should be 
perseverance and faithfulness to the vows until the end, for 
Mary, our Patroness, was fidelissima [most faithful one].6 
Blessed George “bound” faithfulness to ones vocation by 
a special oath of perseverance in the Congregation, which 
was to be made right after the profession of religious vows. 
He wrote: “ey shall stress remaining very firm in their 
vocation – and they ought to be bound to it by oath – that 
notwithstanding any difficulties they may encounter they 
shall persevere. Nor shall evil social conditions, dispersion, 
exile or imprisonment weaken their determination.”7 
Many of our brethren in hard-labor camps in Siberia 
or prisons remained true to their oath at the cost of 
loosing their health and even their lives. Unfortunately, 
too many today leave our Congregation for frivolous 
reasons, completely disregarding the oath made before 
God and the Church.

Living by the grace of a Marian vocation today has 
to be deeply rooted in the Congregation’s charism and 
spirituality. It means to be enthralled by the riches and 
beauty of the mystery of the Immaculate Conception of 
the B.V.M. It means to be sensitive to all things related 
to the “ultimate” ends of men (eschatology) and to be 
fervently involved in giving one’s life for Christ and the 

4  Rm 11:29.
5  2 Cor 12:9.
6  Most faithful – the fourth evangelical virtue from the Chaplet of 

the Ten Evangelical Virtues of the Blessed Virgin Mary.
7  Bl. George Matulewicz, General Idea of the Congregation and of its 

Spirit (GICS), No. 17, p. 5. 
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Church. “e motto of the Congregation is, For Christ 
and the Church. erefore, desiring to be imbued with 
the spirit of Christ and the Church, the members should 
try to seek God in all things, to please God in all things, 
to do all things for the greater glory of God and to bring 
God into everything, so that truly God would be the 
center of the life of the whole Congregation and of its 
individual members.8 Accordingly, Christ shall be the 
leader and example for the whole Congregation and for 
every one of its members, while our especial Patroness 
the Immaculate Virgin Mary shows us the way and helps 
us along it. If we have died with Him, we shall also live 
with Him; if we endure, we shall also reign with Him (2 
Tim 2:11-12).”9 

A Marian today is someone who contemplates 
Mary in the mystery of her Immaculate Conception 
and finds constant inspiration for life and work it this 
mystery and in Mary’s person. A Marian is someone for 
whom the mystery of the Immaculate Conception of the 
B.V.M. is indeed a sign, strength and joy of the Marian 
vocation and mission.10 A Marian of the Immaculate 
Conception is someone who fights for the purity and 
freedom on his soul and shares this experience with 
the others. With the humility of “a spiritual beggar” and 
with esteem for Mary’s name, which we are unworthy 
to bear, Bl. George begs Our Lady: “Grant that our lives 
be pure and untainted.”11 And then he instructs: “ey 
[members] shall therefore not only partly, but completely 

8  Ibid., No. 1.
9  Ibid., No. 12.
10 Cf. Marian Constitutions, No. 6.
11 Bl. George Matulaitis-Matulewicz, Journal, p. 93,.
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abhor everything the perverse world inordinately loves 
and embraces; and they shall accept and with all their 
strength seek after everything Christ embraced.”12 Fighting 
today for a pure heart – the source of joy and fruitful 
work of evangelization, one should be aware of the “old” 
traps that our “enemy” puts over and against the vow of 
chastity, as well as the new “snares” spread out by him in 
TV programs, the Internet, the press... 

In Mary Immaculate we clearly see the action 
of The Divine Mercy. Mary, who is Castissima and 
Misericordiosissima,13 is an inspiration for the Marians 
today for practicing mercy and defending human life 
from the moment of its conception until its complete 
fulfillment and union with God in heaven. Following the 
spirit of Bl. Stanislaus, the Apostle of sobriety, the Marian 
today, who himself is free of all addictions, practices one 
of the most important works of mercy, which is helping 
the addicts. 

Our Congregation runs several Marian Shrines, 
which were joined lately by e Divine Mercy Shrines. 
is is a very concrete field in the work of evangelization 
for Marians today. On Sunday, October 19, 2008, Pope 
Benedict XVI made a pilgrimage to the Shrine of 
Our Lady of the Rosary in Pompeii. Dozens of causes 
and charitable institutions sprang up at this famous 
Italian shrine dedicated to Mary. In his homily, while 
praising those initiatives, the Holy Father said that the 
Marian Shrines ought to be “strongholds of love.” He 
emphasized that the love of God cannot be separated 

12 GICS, No. 14.
13 “Most pure” and “Most Merciful” – first and ninth evangelical virtu-

es from the Chaplet of the Ten Evangelical Virtues of the B.V.M.



from the love for people and that the love of God must 
find its confirmation in the love for our neighbor. Some 
of our shrines are engaged in works of mercy, but, in my 
opinion, the Marians’ involvement in the social works 
continues to be too modest and cautious. We know 
that Fr. Matulewicz founded an orphanage at Bielany 
in Warsaw, and the Mańkowski’s Institute for educating 
boys. He threw himself into the whirl of social work on 
behalf of laborers, students, and the intelligentsia. His 
sensitivity and dedication for the needy is a great example 
and impulse for us to go in this direction today. 

Naturally, Bl. George stresses that the prime task 
and priority of a Marian is his personal sanctification, 
his union with God, out of which flows the strength for 
working for others. On November 14, 1910, he thus wrote 
in his Journal: “I am going to be careful not to neglect my 
work for prayer, nor to be lax in my prayer because of 
work. Ora et labora – Pray and work. Unless constantly 
nourished by prayer, the soul wilts and withers. Our 
energy burns out, our spirit is dissipated, and our work 
turns incredibly sterile.”14 If we are whole for God, we’ll be 
whole for the people, also. “Seeking their own perfection 
in everything they attempt, they should also consider how 
they might be able later to help others seek their salvation 
and sanctification more effectively and easily, mindful of 
the worlds of Christ: And for them I sanctify myself, that 
they also may be sanctified in truth (Jn 17:19). (...) ey 
should, on the one hand, be thus so engaged in prayer, 
contemplation and other pious exercises and on the 
other hand, so dedicated to the salvation, perfection and 
ministration of others that both these goals become as one 

14 Bl. George Matulaitis-Matulewicz, Journal, p. 47.
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– that the desire for greater personal perfection and the 
desire for the salvation of their neighbor would so unite 
into one that neither goal would not only not impede, but 
would rather aid the other.15 It should be characteristic 
of the Congregation to try to reconcile religious life with 
pastoral duties.”16

e Prudentissima17 was enlightening Fr. Matulewicz. 
This is how tactfully and with great Benedictine 
understanding he treats the talents of individual 
members of the Congregation, not forgetting either about 
centering all efforts on the communal good of the entire 
Congregation. “ey shall learn how to blend their interior 
life – their life of prayer and contemplation – with an 
intensive exterior activity and apostolic labor for the glory 
of God, in such a way, however, and to the degree possible, 
that it would not interfere with nor undermine their holy 
freedom which they have as sons of God, so that hose who 
are moved by the Holy Spirit toward contemplation would 
have time for contemplation, while those who are more 
inclined to an active life would be prudently provided with 
opportunities to carry on their activity. While they are 
wisely developing their own character in the Lord, they 
will realize that they must consider the needs and good 
of the Church in general and of their own Congregation 
in particular. And they will adjust themselves to the good 
of the Congregation and will completely subordinate their 
individuality to the common good in the Lord, within the 
norms set down by the Constitutions and the precepts 

15 GICS, No. 5 and Nor. 6.
16 Ibid., No. 52.
17 “e Most Faithful” – second evangelical virtue from the Chapter 

of the 10 Evangelical Virtues of the BVM.
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of their superiors. ey will realize, too, that the advice 
and suggestions they offer for the greater glory of God 
and the salvation of souls, and their energies are to be 
regulated by the virtue of obedience and entirely subject 
to the judgment of the Superiors.”18 How very difficult 
to find an attitude like this one in the modern world of 
subjectivism and individualism!

It is obvious and natural that living by the grace 
of the Marian vocation today means to love the 
Congregation, our “Religious Family.” In No. 46 of his 
work, Fr. Matulewicz thus writes about it: “e principal 
bond of mutual charity and the cornerstone of unity (...) 
will be their love of God and Our Lord Jesus Christ and 
their love of the Church and of the Congregation. is 
love that begins with God and extends to all men will 
reach the body of the Congregation in a special way.” 
On February 3, 1912, during the monthly retreat, Bl. 
George made a decision: “I must devote all my energy 
to the Congregation (...) Lord Jesus, give me strength 
and perseverance. O Blessed Virgin Mary, immaculately 
conceived, protect me.”19

Living by the grace of a Marian vocation today is 
to “be burning” like our Founder, our Renovator, Fr. 
Wyszyński, the Martyrs from Rosica and other Marians 
who, to use the words of Bl. George – are – “consumed 
like a candle on the altar, by the heat of labor and the fire 
of love for You [God] and Your Church.”20 In his article 
about Fr. Papczyński entitled Zealous and faithful religious 
who loves the religious life, Fr. Tadeusz Rogalewski, MIC, 

18 GICS, No. 21.
19 Bl. George Matulaitis-Matulewicz, Journal, p. 125.
20 Ibid., p. 132.
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now deceased, wrote thus about our Founder: “An inner 
fire burned in him, which ignited the piety of others. And 
this explains that extraordinary influence, which the young 
priest had on people’s souls. Qui non ardet, non indendit 
– he who is not inflamed will not set others on fire. Yet he 
was ablaze and so inflamed others.”21 A holy missionary 
from the 19th century – Antonio Maria Claret – once said 
that “the Son of the Immaculate Heart of Mary is the 
one who glows with love and ignites others in passing.”22 
Blessed George also was such a person. The words 
“ardent zeal” come up as a refrain in his “General Idea,” 
while his second motto, after Vince malum in bonum, is 
Caritas Christi urget nos. Here are some excerpts from 
his “General Idea”: “ey will not render anyone within 
the Congregation or outside it evil for evil, but will try to 
overcome evil with good.23 If [in the Congregation itself 
and its houses] the spirit of the Gospel and ardent zeal 
flourish, if observance and discipline are maintained, 
(...) then individual members will find an inexhaustible 
source of all kinds of strength in the Congregation.24 First 
of all the members must constantly nurture an ardent 
desire for greater personal sanctification and an ardent 
zeal for greater glory of God, the greater prosperity of 
the Church, and the salvation and good of souls. For the 
love of Christ impels us...” (2 Cor 5:14).25 Nor should they 
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21 “Mąż Boży” [Man of God], Wyd. Księży Marianów, Warszawa 
2007, p. 39.

22 Antonio Maria Claret, “Dzieła” [Works], a teaching from the bre-
viary on the liturgical celebration (October 24).

23 GICS, No. 19.
24 Ibid., No. 26.
25 Ibid., No. 31.



select any means but those which they perceive are more 
useful and effective and whose final aim would be their 
own perfection, namely, an increase of their love of God 
and their neighbor and of the fire of true zeal in their hearts, 
as well as the promotion of the salvation of souls, the good 
of the Church, and the greater glory of God.”26 In this very 
spirit Bl. George concludes his instructions in the General 
Idea, pointing out that the basic principle of perseverance 
is “an ardent zeal for the salvation of souls, along with self-
denial, industriousness, and a courageous spirit.”27

Living by the grace of a Marian vocation today is to 
live by the spirit of our Renovator for he endeavored to 
imitate Christ: “I am among you as the one who serves” 
(Lk 22:27).28 He sought to imitate Mary in her evangelical 
virtues, some have been mentioned here. Let us add also 
patience and humility, which were his special aim in view 
of various nationalistic troubles. Saint Paul enraptured 
and elated him: “I have become all things to all, to save at 
least some. All this I do for the sake of the gospel, so that 
I too may have a share in it” (1 Cor 9:22-23).29 In spite of 
many adversities, he was always cheerful and positively 
disposed towards people. In his General Idea he reminds 
the Marians: “ey must convince themselves that they 
will not gain souls for Christ by sharp criticism of others 
and of their works as much as they will by giving them 
an example of the truly Christian and religious life of the 
Gospels, by practicing the greatest charity on all, especially 
on the poor and ignorant, on those who have strayed from 
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28 Cf. Ibid., No. 11.
29 Cf. Ibid., No. 28.
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the faith, on those who are deprived of spiritual help and 
on those who are lost.”30

I’ll close this reflection with Bl. George’s encoura-
gement often addressed to those whom he attracted to 
the renewed Congregation as with a magnet, and which 
he also repeats to us, the Marians of the 21st century, who 
seriously wish to live by the Marian vocation today: Direct 
everything toward “an increase of their love of God and 
their neighbor and of the fire of true zeal in their hearts, 
as well as the promotion of the salvation of souls, the good 
of the Church, and the greater glory of God.”31

***

Questions for individual or communal reflection:

1. Bl. Matulewicz lived the grace of the Marian vocation 
in the manner of Mary’s Canticle – giving himself joy-
fully to God and people. Do I feel the same enthusiasm 
on my vocation path? Where are the roots of my bit-
terness, lack of zeal and self-denial?

2. According to the Bl. George’s spirit, the Marians “today 
should be prepared to leave their native land to work 
in foreign countries (...) especially where the Church 
encounters very difficult social conditions, need, and 
opposition” (GICS, No. 25). Am I ready for such a po-
ssibility? What am I doing for the missions?

30 Ibid., No. 51.
31 Cf. Ibid., No. 34.
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3. Living by the grace of the Marian vocation means to 
respond to the Church’s needs of the times according 
to Mary’s spirit (cf. GICS, 26), to be open to changes 
and to be instruments of peace and witnesses to mer-
cy, while avoiding “political and national controversies” 
(cf. GICS, 25). What am I doing for the poor, the ne-
edy, the addicted? Am I involved in social and chari-
table ministry? What is my attitude towards this form 
of evangelization?
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Fr. Jair Batista de Souza, MIC
(Brazil)

e Joy of Being a Marian

In his book Living in reconciliation, Fr. Amadeu Cen-
cini tells an interesting incident, which I would like to qu-
ote: “Certain religious sister was traveling by train. She 
recently participated in a spiritual retreat and was going 
back to her community. She was feeling happy and joy-
ful, which undoubtedly showed. Suddenly, a woman sit-
ting opposite her in the compartment said: «Sister, you are 
so full of joy that you don’t look like a nun.»” I think this 
statement may be a challenging point of reference for our 
reflection on the joy of living out our Marian vocation.

Indeed, it often seems that our Christian and conse-
crated life is not marked by the joy of someone who has 
found a hidden treasure in the field or a priceless pearl, 
of which the Gospel speaks. Also, our apostolic commit-
ment does not reveal a joy that flows out of living out our 
faith and the fact of being chosen by Christ. At times, so-
meone observing us may have an impression that we’ve 
badly chosen our road of life or that we regret our cho-
ice. I believe, however, that it is not so, for the great ma-
jority. Probably, there are some that regret their choice, 
and yet, I hope that such cases are rare.

ere may be various reasons for our being sad, in 
a bad mood or frustrated. ese reasons may be well ju-
stified and true. ey may come from our work that often 
proofs to be difficult; the various obstacles we meet with 
in the course of fulfilling our mission or the imperfec-
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tions and even sins of people living next to us and carry-
ing out the same mission. ey may come out of the li-
mitations of the Church herself that is holy and yet com-
posed of sinful people, or out of our own imperfections, 
shortcomings and sins. ey can be brought on by pro-
blems of the world in which we live and which is getting 
farther and farther away from God and seems to igno-
re the word of life that we proclaim. All those problems 
and difficulties come down upon us and bring fear and 
uncertainty into our hearts. Sometimes it seems that we 
practice seriousness to such a degree that it hinders us 
from living out our vocation as a gift that ought to be ac-
cepted with joy.

Yet, our Christianity and our vocation ought to be 
the source of joy and enthusiasm lived out on both the 
material and spiritual levels. is reality ought to awake 
in us joy and satisfaction, of which Pope Paul VI speaks 
in his apostolic exhortation Gaudete in Domino (GD). In 
this document the Pope does not pass over the difficult 
and sometimes dramatic situation of the world, but sta-
tes: “is situation nevertheless cannot hinder us from 
speaking about joy and hoping for joy.”

Reflecting on the joy that flows out of our Marian life 
and vocation, we ought to remember our spiritual and hu-
man nature, because these two aspects are always present 
in us and are inseparable from our humanity. 

e joy in its natural aspect is a person’s response to 
a natural inclination to self-realization, to fulfilling one’s 
lifestyle and happiness. Needless to say that God Himself 
thus created the human heart, pouring into it this very 
desire, which is the basis of practically all the conscien-
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tious decisions that we make in our life (GD). e human 
heart is always restless and seeks the fullness of joy, as St. 
Augustine tells us. 

However, similarly to all other aspects of the human 
life, this natural desire rooted in our hearts can be badly 
directed, distorted or even destroyed by circumstances 
of life, by the improper choices we’ve made, or by sin. 
For this very reason we meet so many people who lost 
hope of happiness and don’t even believe that happiness 
is possible. We notice such people even among consecra-
ted persons. ey are capable of seeing only the negative 
aspects, weak and faulty things and thus become embit-
tered. ey remain somehow blind to the goodness and 
beauty, which life offers us. And so, we are invited to un-
dertake “a patient effort to teach people, or teach them 
once more, how to savor in a simple way the many hu-
man joys that the Creator places in our path: the elating 
joy of existence and of life; the joy of chaste and sancti-
fied love; the peaceful joy of nature and silence; the so-
metimes austere joy of work well done; the joy and satis-
faction of a duty performed; the transparent joy of purity, 
service and sharing; the demanding joy of sacrifice (GD).” 
All those types of joy belong to our humanity and each 
one of us is able to cultivate and develop them. A Chri-
stian is called to purify and sublimate them, never to re-
pudiate, because the joy flowing out of our faith presup-
poses that we are capable of natural joy. 

Passing on to a deeper level, we come to the reality, 
which we may define as Christian joy. A “Christian joy is 
the spiritual sharing in the unfathomable joy, both divi-
ne and human, which is in the heart of Jesus Christ glo-
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rified (GD).” Seeing as such, the source of joy is no lon-
ger a natural impulse but an invitation or a vocation that 
God directs to the humanity from the very first moments 
when He spoke to people of the Old Testament, preparing 
and foretelling the moment of the coming of His King-
dom. us, we may say that the joy described and lived 
out in hope in the Old Testament finds its fulfillment in 
Jesus Christ. It prompts us to interpret Christ’s Gospels 
as a great invitation to joy. In fact, we all know that the 
word Gospel means good news, because it contains an en-
couragement for joy. is logic fills out the Gospels from 
beginning to end.

Considering the topic from this angle, we discover 
in amazement how much the invitation to evangelical joy 
is present in the words and deeds of Christ. e very co-
ming of Christ is already a source of joy: “Do not be afra-
id; for behold, I proclaim to you good news of great joy 
that will be for all the people” (Lk 2:10). An event is de-
scribed even before the birth of Christ, which refers to this 
great joy. During Mary’s visitation to her relative, Eliza-
beth, the yet unborn John the Baptist leaps for joy in her 
womb because of the presence of the Infant Jesus (cf. Lk 
1:44). is gospel scene is complemented by Mary’s re-
sponse given in her Magnificat, by which the Mother of 
God expresses her joy in physical and spiritual aspects 
through a hymn that proclaims and recalls miracles per-
formed by God in the history of salvation and in her per-
sonal life history. 

At the beginning of His mission, Christ introduces 
Himself as the One anointed by the Father to bring good 
tidings to the poor, the oppressed, and the prisoners (cf. 
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Lk 4:18). Christ fulfills this mission by announcing the 
Kingdom of God, which becomes present in the perso-
nal life of man. To describe this Kingdom, Christ frequ-
ently uses images that speak of physical joys, such as a fe-
stive meal, a betrothal, a mother’s joy from birth of her 
child and many others derived from concrete experien-
ces of human life. Each parable on mercy (Lk 15) is conc-
luded with the invitation: rejoice with me. is is the invi-
tation of a shepherd who found his lost sheep; or of a wo-
man who found a lost coin; or of a father who found his 
lost son. All those voices are the Voice of God who calls 
men to participate in His joy. Joy is an integral part of the 
Kingdom of God. But Jesus Christ does not only anno-
unce joy, but He is also the bearer of very concrete joy 
because He helped the sick, the humiliated, the folks op-
pressed by sin and the devil or wounded by the reality of 
the death. So, when He healed the sick or cleansed the 
possessed or forgave the sinners and brought back to life 
the dead, He thus caused the release of a new and gratu-
itous joy in the life of individuals, families and commu-
nities touched by His grace (cf. Lk 13:17). 

Christ calls His disciples to participating in His joy. 
He wants his joy to also become their fortune and to be 
lived out to the fullest (cf. Jn 15:11). However, we know 
that the joy proposed to us by Christ’s Gospel is not the 
sense of a psychological well-being and a purely human 
satisfaction. Christian joy is a calling to enter the road of 
cooperating in Christ’s work that leads a man to joining 
in the dynamics of the offering of oneself, which takes 
him from the cross to the resurrection. Christ Himself 
followed this road. It is impossible to think of Christian 
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joy that leads in a different direction. To understand the 
mystery of Christ’s joy one must immerse oneself into its 
basic cause, which is the love uniting Christ with the Fa-
ther. is love is at the center of Christ’s joy. Our joy also 
ought to be the joy of someone who hears in his soul the 
same voice addressing Christ: “is is my beloved Son.” 
And just like Christ, all those who allow themselves to 
be filled with this love will respond to it by a life dedica-
ted to the fulfilling of God’s will. Only in this way of spe-
aking of joy and the discovering of it in reality becomes 
possible, even when this reality leads to self-abnegation 
or to the cross.

e third part of our reflection invites us to consi-
der our own consecrated life and the Marian vocation as 
an ultimate source of our material and spiritual joy. is 
joy is rooted in Christian joy and enriched by specific ele-
ments in the same degree in which our vocation is speci-
fic. is joy grows on the level of our commonplace life 
and our existence oriented towards Christ.

Above all, the joy of consecrated persons ought to be 
born out of their conscientious gratitude for the fact that, 
in spite of their limitations and human weaknesses, God 
the Father gave them His love and chose them to beco-
me followers of His Son. In a new and special manner, re-
ligious consecration deepens that of baptism and directs 
our lives towards Christ. In this very sense, the depth of 
our being undergoes a change. By accepting this truth in 
faith, it becomes the source of our human and Christian 
joy. e joy born out of the depth of our consecration ra-
diates over our whole life and manifests itself in our ap-
pearance and our deeds. However, quite frequently our 
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human conscience is not sufficiently illuminated by this 
truth. Such lack of clarity produces in consecrated people 
a need for seeking substitute joys, which are more or less 
innocent but always imperfect as compared to the funda-
mental joy born out of our consecration. Blessed George 
presents us with a very timely question: “Do we truly be-
nefit from the goods that God bestowed upon us by cal-
ling us to this state in life? Aren’t we just wandering aro-
und and allowing discouragement to overwhelm us at the 
first sight of trouble? (Ascetic Conferences).”

When we allow the realization of this truth to pe-
netrate our hearts our life gains a direction and a pro-
found meaning that transforms our human, intellectual, 
and physical abilities. It is much greater than the works 
that we carry out or the success of our apostolate. When 
a consecrated person realizes deep inside that he or she is 
loved and chosen by God, how can he/she not respond to 
it by joy surpassing all concrete limits? At the beginning 
we mentioned this exterior sadness and discouragement, 
which many of us display in our lives and apostolates to 
such a degree that in various places we become identified 
as unhappy people, melancholy and embittered. Maybe, 
we ought to take a closer look at the sources of joy that 
we seek. And in this context, wouldn’t it be necessary to 
deepen the sense of our vocation and the fruits of our re-
ligious consecration?

Even more: through religious consecration we are in-
cluded in the salvific mission of Christ and invited within 
its framework to proclaim the good news. A chance of par-
ticipating in the Christ’s mission is an indication showing 
God’s trust, because He gives into our hands what is most 
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precious: the growth of His Kingdom. If we understand 
our mission as an act of trust of God the Father who en-
trusts us, the people, with the continuation of His Son’s 
mission, then the fulfillment of this mission becomes our 
source of joy and a fulfillment in the Lord.

Joy lived out by consecrated persons also becomes 
a powerful witness of the Kingdom of God’s presence 
among us. One of the theologians of religious life said 
that it was giving a triple witness: that living by the Go-
spel is possible, that happiness flows out of a Gospel life; 
and that the Gospel is effective. is witness is fulfilled 
in words and deeds that speak of an awareness of posses-
sing a great treasure.

A delicate joy of someone who is faithful and happy 
in his/her vocation can become a powerful vocation at-
traction. A vocation leaflet published a few years back in 
Brazil said: A good vocation choice means a happy futu-
re. Without a doubt, these words were a powerful enti-
cement because they relate to the psychological point of 
human life: our desire for happiness. In this sense, it se-
ems that a renewal of the consecrated life ought to lead 
inevitably to rediscovering the joy and enthusiasm, which 
should mark our life. 

To close, let’s consider the latest events of our Ma-
rian life from the perspective of the Mother of God sin-
ging her Magnificat. e beatification of Father Founder, 
all related celebrations and reflections derived from them, 
as well as the present Jubilee of the 100th Anniversary of 
the Renewal of our Congregation through the efforts of 
Blessed George, are unquestionably an invitation for joy. 
In imitation of Mary, we may sing: Great things has the 
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Almighty done for us and holy is His name. is joy will 
become truer should we allow another call to touch us, 
this call that God sends us through all those events: the 
call to deepen the sense of our vocation and our Ma-
rian life. It will become truer if we allow the spiritual po-
wer and message of our Founder and Renovator to be-
come the source of our unity with God the Father thro-
ugh Christ Jesus in the Holy Spirit.

***

Questions for individual or communal reflection:

1. Am I able to benefit from physical and spiritual joys 
that God places on the road of my life? Or can I only 
see the pain, suffering and imperfection that life brings 
me?

2. Am I able to see the Gospel as the great invitation to 
human and supernatural joy?

3. In what do I seek the fulfillment and happiness of 
life?

4. Is my consecration and mission entrusted to me by 
God, the source of praise and thanksgiving for the 
One who chose and trusted me?
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Fr. Joseph Roesch, MIC
(Italy)

Our Gratitude and Responsibility 
for the Gift of Vocation

e famous British actor, Sir Alec Guiness grew up as 
a member of the Anglican Communion. As an adult, he 
converted to Roman Catholicism. Once, when he was in 
Italy making a film, he took the opportunity to make a spi-
ritual retreat at a Benedictine Monastery - probably Mon-
te Cassino. He asked one of the monks while he was the-
re, “what is the hardest thing about being a monk?” e 
monk immediately replied, “the other monks!” All of us 
who have lived in community for a number of years can 
appreciate that there is some truth to what the monk said. 
It is not easy to live with other people. e particular ha-
bits and eccentricities of the people that we live with can 
sometimes make it hard to appreciate the fact that our 
vocation is a great gift from God. e challenge of living 
in community can also make it hard to realize that the 
other members of our community are a great gift from 
God to us. We might be tempted at times to say, “I’d like 
to return a few of these gifts!”. I believe it was St. Benedict 
who once said, if you don’t already have a member in your 
monastery who is difficult to get along with, go out a find 
one! e Religious life is a school of perfection, and we 
can grow in the virtues by learning how to live with one 
another in forgiveness and Christian charity.

Married couples run into the same problem. e 
challenges that they face in their day to day living ma-
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kes it very difficult to appreciate the great mystery that 
the married state is, a reflection of the marriage betwe-
en Christ and His Church, and of the nuptial relationship 
that God wants to have with all mankind. at is why days 
of reflection such as this one are such an essential element 
in our religious life. If we don’t take the time to step back 
from the grind of our day-to-day activities, to gain some 
perspective, and to try to get the big picture regarding 
our vocation and the mystery of the consecrated life, we 
can be tempted to start asking ourselves, “what am I do-
ing here? ere’s got to be an easier way!”. 

So how can we grow in our gratitude for the gift of 
our vocations, and how can we take responsibility for this 
great gift? It helps to go back to the first question that 
would be asked of a candidate who wanted to become 
a monk? “Why are you here?” As I reflect back on the 
reason why I joined the Marians, I would say that I felt 
a call from God to become a priest and a religious. I did-
n’t have a sudden epiphany like St. Paul had on the road 
to Damascus, but I had a persistent, nagging feeling that 
simply would not go away. Once the Lord begins to call 
us, He doesn’t change His mind or decide that He made 
a mistake because of the way we are living our lives. e 
Lord has a plan for each of us, and He will continue to 
pursue us like the “Hound of Heaven”. He does respect 
our free will, so we can continue to run away from His 
call, but He will find ways of pursuing us and seeking to 
convince us to say yes. Since I came to the community to 
answer the call of the Lord, (and I certainly did not dese-
rve such a call, in light of the way I had been living my life 
before I entered the community), I feel convicted to thank 
God for my call, because it is a tremendous, unmerited 
grace. I therefore must take responsibility for this gift be-
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cause I can too easily fail to appreciate it, and be tempted 
to throw away this gift.

In reading of the Journal of Blessed George, I was 
always struck by how much he desired to live the reli-
gious life. He didn’t want to be the Bishop of Vilnius, he 
wanted to live in community, and to help to revive our 
religious family. He hadn’t had the opportunity to make 
a novitiate. (Some of us would say, lucky him!) Yet he so-
ught out religious from other communities to learn how 
to live the religious life, and how to lead the renovation 
of our community. He was very familiar with the rules of 
life of a number of different communities. When he lived 
in the Bishop’s residence in Vilnius, he kept the schedu-
le of a religious. He placed the Lord Jesus in the Blessed 
Sacrament in his little chapel as soon as he was given au-
thorization to do so in March of 1919. Ordinarily rising at 
5 o’clock, meditation would be at 5:30 AM. e servants 
and the cook would listen to the points of meditation gi-
ven in the chapel in the evening, and they would rece-
ive communion at his Mass which he would celebrate at 
6 AM. e cook was probably a member of a secret reli-
gious community. Whenever possible, he would pray eve-
ning prayer in common right after dinner with the three 
priests who lived with him, some of whom were Marians. 
His example should spur us on to remain faithful to our 
life of prayer. He often taught that we need to find a ba-
lance between the active and the contemplative life, be-
cause one nourishes the other. 

Blessed George also wrote in e General Idea of the 
Congregation and Its Spirit, that, “they shall stress rema-
ining so firm in their vocation - and they ought to be bo-
und to it by oath - that notwithstanding any difficulties 
they may encounter, they shall persevere. Nor shall evil 
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social conditions, dispersion, exile or imprisonment we-
aken their determination.” Let’s take a moment to reflect 
on the formula for the promise to persevere in the Con-
gregation regardless of difficulties from our Marian Ritu-
al. It finds its roots in the Norma Vitae of Blessed Stani-
slaus and it takes place immediately after the profession 
of perpetual vows:

Moreover, I promise forevermore + to strive 
with God’s help + to persevere in the Con-
gregation + and that for no reason + will 
I ever do anything to weaken its discipline, 
+ to disregard it or to withdraw from it, + 
but on the contrary, + even if I am bound to 
lead a life outside the community, + I promi-
se to do my best, + to live according to the 
Constitutions and Directory of the Congre-
gation + and to maintain due contact with 
my Superiors and other brothers. 

e example of our brothers who have gone before 
us, who have suffered persecutions in different countries 
and at different times in our history, who have perseve-
red in living out their vocations, should inspire us to ne-
ver give up, but rather to overcome all obstacles and live 
out our call until the very end of our lives.

It may be helpful at this point to reflect a bit on the 
theology of vocation. e Swiss theologian, Hans Urs von 
Balthasar has spoken of the unique mission that each in-
dividual who is baptized in the Church has from the Lord. 
He calls the process of coming to know, to accept, and to 
live out one’s mission, being personalized in Christ. He se-
eks to deepen the traditional philosophical definition of 
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vocation. is involves living out one’s vocation and beco-
ming the person, the saint, God has called the individual 
to be. Participation in the sacraments, primarily baptism 
and the Eucharist, sharing in the Paschal Mystery of the 
Lord and in the body of Christ, gives each of us the gift 
of personhood, but they also shape us into a community. 
Each individual mission proceeds from the individual per-
son, but the goal is the building up of the entire Body of 
Christ. Each individual is a theological person with a uni-
que role to play in the Communion of Saints, including 
becoming models for others through our good example. 
Our vocation is to take on the mind of Christ and to proc-
laim it to the world. No one did this more perfectly than 
Mary Immaculate, in whom there was no impediment to 
the flow of God’s graces. To the degree that each mem-
ber of the Church grows in holiness, the true nature of 
the Church can more clearly emerge. e Church is to 
become the bride without spot or wrinkle. 

What of Jesus’ mission? e Divine Logos, eternal-
ly begotten of the Father, has existed from all eternity in 
union with the Father. In Jesus, there is an identity betwe-
en his eternal election and his temporal vocation and mis-
sion. Jesus is one with the Father and the Father’s will. In 
the eternity of heaven, the Divine Logos gave His consent 
to the Incarnation. His is a unique case where the mis-
sion and the person completely coincide. Balthasar sta-
ted that, “the point of identity is his mission from God 
(missio), which is identical with the Person in God and as 
God (processio).” Obviously it is different for us, because 
the need to discover, accept and grow in our individual 
missions is something that has to happen over the cour-
se of time. In 2008, Fr. Zdzisław Żywica, MIC, gave a re-
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treat in Poland, Brazil and the United States in which he 
said a similar thing. Each of us needs to discover our in-
dividual charism, within the charisms of the community 
and in conjunction with the charism of the Founder. We 
can discover this charism through prayer, through looking 
at the story of our lives, through reflecting on our parti-
cular image of God, etc.

Jesus’ unique identity emerges from the fact that the 
Father sent Him to save us from our sins. His name lite-
rally means, “the Lord saves”. Balthasar states, “It is preci-
sely from his mission that Jesus knows himself to be who 
he is, the Son of the Father, different from other human 
beings.” e creation of the world, which is part of the 
processio that goes forth from the Father, finds its fulfill-
ment in the Son’s missio. e Son’s mission is to bring to 
the world the experience of the self emptying love found 
in the Trinity, and to reveal His true Father to us. In the 
eternal ‘begetting’ of the Son, the Father eternally shares 
His full divine freedom with Him. In turn, the Son eter-
nally turns toward the Father in gratitude. From the first 
moment of the Son’s missio in the world from the Father, 
the Son is on His way back to the Father.

e Eternal Logos was open to receive His mission 
from the Unbegotten Father. Receptivity is also part of 
the nature of the creature who is secondary, responsive, 
and feminine in relation to God. It is essential that this be 
keep in mind by all of the members of the Church who 
seek to discover and to receive their vocations and indi-
vidual missions from the Lord. Balthasar speaks of an in-
ner dramatic dimension of theological personhood, whe-
re one can discover what God calls him to be, which is 
often not what he thinks he will be. e Council Fathers 
at the Second Vatican Council, and subsequently Pope 
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John Paul II, have taught that in order for man to come to 
know himself, he must look to Christ. “In reality it is only 
in the mystery of the Word made flesh that the mystery 
of man truly becomes clear ... Christ the Lord, Christ the 
new Adam, in the very revelation of the mystery of the 
Father and of his love, fully reveals man to himself and 
brings to light his most high calling.” 

Jesus became the Lamb who was slain. He allowed 
Himself to be constantly led by the Spirit, who reveals, in 
every moment, the will of the Father. Balthasar sees God 
the Father’s disclosure of Himself to man through time, 
to be identical with grace. God desires to give His very 
self to us at every moment. He wants us to be open to re-
ceive the gifts that He has prepared for us. Balthasar sees 
receptivity as an absolutely essential and necessary com-
ponent of love, because of the necessity of reception in 
order for a gift to truly become a gift. Mary was recepti-
ve to the ultimate gift that God wanted to give the world, 
His Eternal Son.               

e perspective on our lives that we can gain on the-
se retreat days needs to be transformed into an attitude of 
gratitude that we can live every day. ere will constantly 
be temptations to fall into cynicism, and bitterness. Like 
Mary, we need to proclaim the greatness of the Lord and 
to exult in the Lord our Savior, even in the midst of the 
annoying challenges and obstacles of our everyday lives. 
Cultivating an attitude of receptivity to the will of God 
following the example of Our Blessed Mother and her 
fiat can be very liberating. God has either permitted or 
willed everything that happens in our lives. Accepting all 
that comes, the good and the bad and allowing ourselves 
to be led by the Holy Spirit can reduce the stress that we 
often place on ourselves because of the choices we make 
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in the face of obstacles. “Shall we receive the good at the 
hand of God and not receive the bad?” (Job 2:10). 

In the history of the religious life, there are countless 
examples of saints who were misunderstood, judged and 
ridiculed by their fellow religious. St. Francis of Assisi, St. 
eresa of Avila, St. John of the Cross, Blessed Stanislaus, 
St. Faustina come immediately to mind. St. Bernadette 
was once suffering from an illness in which she ended up 
in the infirmary. One of the other sisters, who worked in 
the infirmary, thought that she was just trying to find an 
excuse to not have to go to chapel for the prayers with the 
other sisters. She asked her contemptuously, “what do you 
think you are doing in here?” She very calmly replied, “I’m 
doing my job. I’m sick.” What wonderful lessons there are 
for us in this simple response! We are called - to accept 
whatever comes our way, in each individual moment; - to 
try and see the hand of God in the circumstances of our 
lives and to seek to constantly do His will; - to be careful 
of judging and stereotyping our fellow religious, because 
only God can read the depths of the heart.

Our Holy Mother Mary can model for us the way 
to take responsibility for the gift of our vocations thro-
ugh her obedience, which is expressed in her fiat and in 
her openness to the gifts of God. Her contemplative pon-
dering of the things which happened in her life can spur 
us on to make sure we are living our rule which enjoins 
us to spend time each day in mental prayer. In his recent 
book, Jesus of Nazareth, Pope Benedict XVI speaks of the 
memory of Mary. He states that her remembering is pri-
marily her holding the events that occurred in mind, but 
it is also means confronting them interiorly. We can not 
immediately perceive the full meaning of all that happens 
in our lives. Often we are going through life at break neck 
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speed. Today, because of technology and advertising, we 
are constantly bombarded by external stimuli. We need 
to find time for silence and prayer, so that we can beco-
me docile to the Holy Spirit who will lead us to all truth. 
Only gradually can we come to perceive the meaning of 
the events of our lives and hence the meaning of our li-
ves. Surrendering to our call is not something that we did 
once, but rather it is something that we need to continu-
ally do. e Lord is forever calling us to come a little fur-
ther along the path, to go a little deeper still. Each day, le-
t’s thank the Lord for the gift of our call, and let’s ask for 
the grace to take responsibility for it!

***

Questions for individual or communal reflection:

1. Why am I here?
2. Over the years of my religious life, has it gradually be-

come easier or more difficult to perceive that my vo-
cation is indeed a gift from God?

3. What could I practically do in my life to nourish an at-
titude of gratitude for the gift of my vocation and that 
of my brothers in Community?

4. How is the Lord calling me to take greater responsibi-
lity for my vocation?
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Fr. Kazimierz Pek, MIC
(Poland)

Continuous Renewal 
- Openness to the Holy Spirit

anks to this, that the days of retreat foreseen for 
the year following the beatification of Bl. Stanislaus Pap-
czyński were to take into consideration the entire theolo-
gical panorama of the consecrated life, one of these co-
uld be allotted to the role of the Holy Spirit especially in 
this form of Christian life.

Although in present-day Marian rules and prayers 
one may observe but a few references to the Holy Spirit, 
nevertheless on the occasion of the beatification of our 
Father Founder, by a unique way of discovery his pneuma-
tology showed itself. Among Fr. Papczyński’s Holy Spirit 
thoughts there is the following: “Oh, if only you could say 
of your deeds, that they come from the Holy Spirit, that 
they were achieved in the Holy Spirit! It is truly a great 
blessing to possess the Holy Spirit, and it is even greater 
to act in accord with the Holy Spirit, but the greatest is to 
complete one’s days in the Holy Spirit”. e above words 
sum up the Blessed’s reflections on the Annunciation of 
the Lord. Any modern biblical scholar would not be em-
barrassed by such a conclusion. By the Spirit of God Fr. 
Stanislaus discovered not only the source of the magna-
nimous attitude of the Mother of Jesus but by recogni-
zing the importance of her actions, he found it is impos-
sible to pass over the One who made these possible for 
her. Possessing the Holy Spirit and acting according to 
Him gives each of us the hope for a new life. He has the 
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power to make us like Christ in our actions. As in Ma-
ry’s life, His action is not limited to essential moments of 
our lives alone, such as the discerning of one’s vocation 
and uttering our first “May it be done unto me.” Christ 
planned for His Spirit to be with each disciple in every 
life circumstance. 

In recent decades we have usually been speaking of 
the renovation that the Marians achieved at the beginning 
of the 20th century and we have been referring to Bles-
sed George Matulaitis-Matulewicz, MIC, as our Renova-
tor. Some people also call this time of our community’s 
last century a rebirth. Father Steponas Matulis, MIC, a Li-
thuanian-born historian, who was one of the first to rese-
arch the life of the Marians during Blessed George’s time, 
spoke of a reform of our Congregation, while calling the 
Blessed our reformer. He emphasized the involvement of 
Fr. Pranciškus Būčys, later a Bishop, calling him a co-re-
former. Although Fr. Matulis was not the first to use the 
term reformation, yet it seems worthwhile to refer to it so 
as to discover in what sense one should speak of the rene-
wed Marians. e term reform was used by many after the 
death of Blessed George, to describe what had happened 
to the Congregation after 1909. If to this we consider the 
referred to historian’s suggestion, that in Blessed George 
(as well as Frs. Pranciškus Būčys, Jonas Totoraitis, Kazi-
mieras Rėklaitis, Marian Wiśniewski and others) there do-
minated a desire for religious and priestly life in the Ma-
rian community, which could be realized only by a cer-
tain reorganization of the community, this shows that in 
this case it is most suitable to use the terms reform and 
reformer. Blessed George and the fathers that contribu-
ted to the reform and revival of the Marian community 
recognized God’s actions in their own lives first. And al-
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though they were fulfilling attractive academic functions 
and important church offices, nothing was able to extin-
guish in them this heartfelt desire. 

A reform is not a revolution and the only outward 
change of the institute. e Church has been served by 
the notion of reform from ancient times, however, thro-
ughout the centuries it was understood differently. It is 
accepted, that to about the 11th century reform referred to 
a person, who had to be reformed, or more properly, for-
med into the image of Christ. Later, this term began to be 
applied to the Church as an institution. From the 16th to 
the 20th centuries, the phrase reform of the Church acqu-
ired an increasingly negative meaning. In the first place it 
suggested external changes (or liquidation) of certain offi-
ces and Church’s structures. Certain great theologians of 
the 20th century did not relinquish the use of this termino-
logy, only slightly modified the ways of its use. us, they 
began talking about a reform in the Church. Indeed small 
changes followed but the phrase itself hadn’t been signifi-
cantly altered; the attention was directed to the fact that 
the Church may be perceived in a great variety of ways. 
is means that she may be seen in her Trinitarian ori-
gin (an unchangeable dimension) and as a fact that she 
is made up of certain persons (a changeable dimension). 
is manner of approach led to perceiving the reform in 
the Church as a reform in Christ. Today, from the perspec-
tive of the renewed pneumatology, to this formulation we 
ought to add: the reform in the Holy Spirit. e time of 
the debate on this question consist also of the last cen-
tury of our Marian life. Despite the negative associations 
of that time, the theologians used the word reform pur-
posefully to give it back its early-Christian meaning and 
equally to remind the reasons provided by Sacred Scrip-
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ture. is term actually has its roots in the biblical con-
cept of metanoia – conversion. 

If therefore, we want to use the notion reform in the 
strict citation to the biblical message: “Repent, and belie-
ve in the gospel” (Mk 1:15), then we cannot fail to refer 
to the Holy Spirit. In this context arises, among others, 
the matter of registering in our consciousness the idea of 
reform-conversion, in other words, that Jesus’ words are 
addressed to each one of us. Also, we cannot fail to an-
swer the question: who is converting and who’s being co-
nverted? In light of the Gospels, the call for conversion 
to God significantly diverges from the commandment 
(“you must”) to uphold propriety, which one can achieve 
by ones’ own strength. Human possibilities are great, but 
not so great as to transform a heart. Conversion is a re-
sponse to God’s call. After Original Sin we are the fallen 
who think in this manner: “I know what’s good and what’s 
bad for me. I know what’s supposed to happen in my life, 
etc.” And for this reason, we do not change our way of life 
(epistrepho) or our way of thinking (metanoeo), nor do we 
even get the feeling of regret (metamelomai), unless so-
meone enlightens us and rescues from some particular-
ly entangled circumstances, in which we find ourselves. 
Only God can accomplish this.

One rightly has certitude, who with consequence ac-
cepts all God’s actions in one’s regard instead of making 
constant attempts to improve one’s behavior or to go on 
constantly moralizing others. In this sense St. Paul wrote 
to the Corinthians: “We implore you on behalf of Christ, 
be reconciled to God” (2 Cor 5:20). For the gift of conver-
sion, to which we can respond, comes from God. e tra-
gedy of the human heart consists in this, that not only 
for evil does one not acknowledge putting hopes in ones 
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own possibilities, but also one does not sense the good 
that Christ can offer us. Certainly, everyone, for whom 
life is successful, who enjoys health, fulfills a job he likes 
and is appreciated for, won’t probably feel a call to conver-
sion and faith in Jesus Christ. On the other hand along 
with this claim will come those, who the making perpe-
tual vows or the receiving of the sacraments are seen as 
a sign of total conversion and being in possession of the 
fullness of faith. Not infrequently the call to such a co-
nversion and faith in Gospel is look upon with comple-
te seriousness, leading to a personal crisis, a sense of hel-
plessness and a hopeless situation; in a word, when tho-
ughts of leaving the Congregation and even the Church 
arise. Such circumstances create an opportunity to uni-
te one’s life with the Crucified and Risen Christ. Proba-
bly, in such circumstances it would be better to speak of 
a crisis of one’s faith and not one’s vocation. A diagnosis 
of one’s experiences is also important. It may be that the 
things considered as the cause of the crisis (such as ab-
sence from community prayers or even lack of personal 
prayer; having one’s superiors and closest confreres at va-
riance; financial independence, falling in love, etc.) essen-
tially it is the result of a loss of the source of life.

e lack of a solid foundation, a lack of dependen-
ce in Jesus Christ, makes impossible one’s perseverance 
in a vocation. A certain manner of encouragement may 
come from St. Peter who, looking at himself and his po-
ssibilities, confessed: “Master, to whom shall we go? You 
have the words of eternal life” (Jn 6:68). However, St. Pe-
ter’s confession will remain incomprehensible, if we conti-
nue to hold on to a private plan for life, thinking of putting 
it through on our own. Indeed, the one who can convin-
ce us of sin, that every action of the type “I do what I ple-
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ase” comes from our lack of faith in Jesus Christ, in the 
Holy Spirit. e other Advocate, promised by Jesus, fulfills 
the mission of bringing the man to conversion. e pri-
vileged road, by which the Spirit of God gets to the heart 
of every one of us, is heeding of the Word of God. ro-
ugh the Spirit the eternal Word became flesh. In the Divi-
ne economy, the Incarnation was not the limit of His ac-
tions. In order that our life to be shaped according to the 
Word of God, we need the Divine Breath. “As proof that 
you are children, God sent the spirit of his Son into our 
hearts, crying out, «Abba, Father!» So you are no longer 
a slave but a child, and if a child then also an heir, thro-
ugh God” (Gal 4:6-7). As St. Paul informs us, the Father 
continues to send His Spirit so that He confirms in me-
n’s hearts not only the intentional plan of their existence 
but above all their status as children of God with the right 
to inherit eternal life. e Father’s love has been revealed 
in the sign of the cross of His Son. is fact also sheds 
light on the personal experience of the cross that essen-
tially emerges from the attempts to eliminate or, at least, 
avoid the cross of religious and priestly vocation. Howe-
ver, in the light of the Word of God the good news co-
mes forth: the Father gives us His Spirit who will enable 
us to experience the Father’s total reliable love. 

Considered in this context, the term reform com-
pared to the term renewal seems to be embracing more 
comprehensively what has happened in our Congrega-
tion in the beginning of the 20th century. In the biblical 
perspective, the renewal fits in the idea of novelty, which 
defines the reality yet to be discovered (kainos) or what is 
new in regards to the past (neos). Naturally, in each case 
it is the matter of the future salvation or continuous re-
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ception of the Holy Spirit, “in order to renew one’s jud-
gement and one’s inner man” (X.L. Dufour). 

Blessed George used to pray: “Enkindle our hearts, 
Lord, with the fire of Your love! Give us Your Holy Spi-
rit so that, having truly renounced all things, we may de-
dicate ourselves fully to Your glory and to that of Your 
Church.” e Lord heeded his prayer, for He made him 
a part of the reforming action of His Spirit. Blessed Geo-
rge had a great share of that love and in its spirit he strove 
to undertake acts of self-abnegation, which, as it proved 
later, not only reformed and renewed the Marian com-
munity, but also revived many causes in the Church in 
Poland and Lithuania. us, perceiving the life of Bles-
sed George in the light of what God has accomplished in 
it inspires us to look in a similar manner on the last cen-
tury of our Marian life. Certainly, statistics and histori-
cal facts are required for a factual account. However, the 
interpretation of facts which use the actions of the Holy 
Spirit within a given community as its departing point, 
leaves hope for their proper evaluation. It is necessary to 
see what each individual Marian (or a community) has ac-
complished, but it is more important to see what deeds 
have been done in the Holy Spirit, as our Blessed Foun-
der Stanislaus Papczyński used to inquire. For neither the 
great number of causes accomplished nor the total lack 
thereof does not speak directly to the presence or absen-
ce of the breath of the Spirit. e acts of the Divine Spi-
rit are manifested in the degree to which our life agrees 
with our Lord’s. Blessed George gave witness to this, but 
above all – Blessed Anthony and Blessed George – the 
Marian Martyrs from Rosica. We shall include in their 
numbers other Marian witnesses of faith from the Com-
munist times.
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Spiritus Sancte – perpetue Reformator, Holy Spirit, 
perpetual Reformer, have mercy on us.

Questions for individual or communal reflection:

1. Am I opened for the work and the guidance of the 
Holy Spirit in my daily life? 

2.  Am I vigilant to the inspiration of the Holy Spirit cal-
ling me to a conversion? 

3. Do I trust in the Holy Spirit with my difficulties? 
4. How do I cooperate with the Holy Spirit in the under-

taking of the Renewal of the Congregation? 
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Fr. Andrzej Szostek, MIC
(Poland)

“Go Forth with Hope!” (John Paul II). 
New Challenges and Tasks

“Go forth with hope!” This motto, even if it was 
expressed in different words, was particularly alive and 
timely at the beginning of our vocation. We chose our 
Congregation, because we felt chosen by God, to witness 
and speak of Him. We put behind us other ways of life, 
because in this one we recognized something particular-
ly fascinating, opening perspectives to an intense spiritual 
and apostolic life, for which we profoundly longed in our 
souls and in which we subjectively perceived, as a defi-
nite sign of God’s grace.  e time in the novitiate – the 
time of the beginning of the religious life – we generally 
experienced with great hope and optimism of which no 
one needs to be particularly reminded. We considered 
our future with rose colored glasses, we imagined ourse-
lves in apostolic involvement, intensive and effective for 
the good of others, bringing us ever closer to God and to 
people. Our hearts filled with joy.

But with the passing of time our given hope was se-
verely tested. e world – as well as the world of our re-
ligious life, our Marian life – revealed itself as less beau-
tiful than we imagined. Not everyone around us is as lo-
vable as we would want them to be. Conflicts arise; we 
feel misunderstood; sometimes we have a sense of being 
wronged, when someone (particularly our superiors) cri-
ticize our words and behavior, when they do not allow us 
to do what we would like. What is even more difficult; we 
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become aware of our own weaknesses and sinfulness. It 
happens that education comes with difficulty; it appears, 
that we’re not only unable to satisfy other people’s expec-
tations, but even, in our own opinion, of our fine servi-
ce For Christ and the Church.  Shameful faults and we-
aknesses don’t want to go away; the road to holiness ap-
pears to be rather twisted. With time we become reluc-
tant to speak of holiness and even if we do, it is rather in 
a joking manner, as if trying to evade the unpleasant dis-
sonance between big words and the reality of our life en-
tangled in the stubborn darkness of sin. In addition, we 
get assignments that do not necessarily conform to our 
own plans; monotony and fatigue settle in. Unquestiona-
bly, we live on, we strive to observe the rules of religio-
us life; we work perseveringly, successes come about, we 
encounter human kindness and appreciation - but it all 
seems to happen within a rather small world, not a terri-
bly exhilarating one. en, there comes a crisis of hope. 
It happens in different ways, each one of us experiences 
it differently - but it always happens. e words of our 
Lord Jesus in the Sermon on the Mount take on a new 
significance: little by little we understand that rain, squ-
alls and tempests befall every house, the one built on sand 
and the one built on rock. Life is not easy.

From time to time we try to shake off doldrums 
and go back to an original zeal and hope. But there is no 
simple way of turning back. New experiences, the passing 
of time and the constant loss of strength, weaken our 
noble efforts, often deepening our dejection, bordering 
on depression. In view of such negative thinking and 
experiences one has to say with all their might: this hard 
critical period is indeed needed, what’s more: only through 
such a cross are a true perspective and an unshakable 
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hope revealed. e point is this that we get to know the 
world and ourselves better through this trial – and in this 
sense we achieve an even greater maturity. Of course, this 
step is needed for us to grow out of our naive idealism, so 
that our precious youthful ideals may be planted in the 
realities of this world, in which we must fight a far more 
dangerous enemy than we originally imagined. But there 
is something even more important: it’s more important 
to overthrow the erroneous assumption, which often 
lies at the basis of our original zeal, namely, that I will 
be the one, by whose acts, the world changes, that evil is 
conquered, that faults are corrected and that those little 
sheep entrusted to me will be led to God. Well, this is not 
true. Sure enough, God respects my right to freedom, He 
expects my personally thought out initiatives and their 
attempted realization, for it is certainly He who created 
me in His image and likeness as truly rational and free 
- and He gave me care of the world He created. But by 
giving me the grace of a religious vocation, He invited me 
to His vineyard, to do, above all, the work and to fight the 
battle, which He fights. It is He – Jesus Christ – who is 
the One changing the world through the power of His 
cross and resurrection. And He has already triumphed; 
though this victory must be fulfilled and revealed anew 
in every time and generation. And He is more powerful 
above all things, what is greater than we are and some 
times crushes us.  “Spe salvi facti sumus – in hope we are 
already saved, says Saint Paul to the Romans, and likewise 
to us (Rom 8:24).” In these words Benedict XVI opens his 
second encyclical. is victory is far from freeing us from 
the task of witnessing and doing apostolic work, quite the 
contrary: it awakens us to witness and work – precisely 
just for this, that this salvation must be fulfilled in us and 

http://www.vatican.va/archive/ENG0839/__PYW.HTM
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in those to whom we are sent. We are saved “in hope” 
– and this hope sends us to that which has not yet been 
achieved, to the future, to which it leads.

What a gift, how incomprehensible and how 
unmerited a grace, to be called to serve such a Master, to 
work in such a vineyard! What worth are all other goods 
and successes, what worth is my personal satisfaction or 
its lack - compared to the work of salvation fulfilled by 
the Redeemer and being fulfilled by my participation in 
it? It’s understandable that in undertaking any action we 
want to attain its goal, we choose the appropriate means, 
we try to overcome obstacles. It’s understandable, that 
when an action succeeds, we feel joy and satisfaction, but 
if it fails, what a great let down we feel. Upon this “first 
plan of hope” there are naturally and justifiably various 
fleeting feelings – glowing and gloomy, inspiring of the 
soul and discouraging. But all these experiences must be 
placed within the scope of the “second plan of hope,” more 
profound, bound in Christ; on the plan, whose entire 
scope we do not see and do not understand, because we 
are only – and no more! – Servants of the Lord, Who 
alone knows the ultimate sense of our work and the good 
which flows from it. “We need the greater and lesser 
hopes - wrote the Pope in his encyclical - which day by 
day sustain us on the journey.” “But these are not enough 
without the great hope, which must surpass everything 
else. is great hope can only be God, who encompasses 
the whole of reality and who can bestow upon us what 
we, by ourselves, cannot attain. [e fact that it comes to 
us as a gift is actually part of hope. God is the foundation 
of hope]: not any god, but the God who has a human face 
and who has loved us to the end, each and every one of 
us and humanity in its entirety” (Spe salvi, p. 31).
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is great hope needs to be awakened in us - and 
always wakened.  It is filled with humble trust, that God 
works in us and through us, He also works through 
our weaknesses, and heals them through His merciful 
endurance. In order to build up and strengthen this hope 
our Blesseds Fathers Stanislaus and George encourage us. 
e Founder wrote little, straight forward, about hope. 
In Fr. Founder’s Selected Writings about the Religious 
Life, there is no such topic – this is no surprise!1 But 
more than others, Blessed Stanislaus was deeply aware 
of the fact that our salvation lay exclusively in Christ’s 
Redemption - and this to the Paschal Mystery of the Lord 
– by the cross to the resurrection – he dedicated many 
thoughts and words. e last chapter of his work Chistus 
patiens is entitled Death of the death. is whole chapter 
is brimming with joy. “Death – this executioner of the 
whole human race, this tyrant of the universe, surrendered 
itself completely conquered by the death of Life. What 
joy! [...] Armed is our weakness [...] Christ conquered 
death. By dying, He vanquished it. He subjugated it by 
the same blow that it struck Him. [...] For the death of 
Christ is our remedy, as for death it was poison.”2 rough 
a flowery style shines a deep theological meaning, as well as 
a deep hope, which filled Bl. Stanislaus’ heart and which 
he nurtured throughout his difficult life. Truthfully he 
went through a lot. Humanly speaking, his life plans 
did not unfold the way he anticipated. He remained 

1  Cf. Lest You Remain Without Work in the Vineyard of the Lord, Ed. 
Fr. A. Pakuła, Rome, 2006, pp. 101-177.

2  Bł. Stanisław Papczyński, Chrystus ciepriący [Suffering Christ], in 
Bł. Stanisław Papczyński, Pisma pasyjne [Writings about Passion], 
transl. by Fr. R.R. Piętka, Warszawa, 2008, p. 183nn.
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a religious, so that – after much adjudication – he could 
leave the Piarist Order. He founded a new Order, but its 
rule and statutes, which he did not desire, were imposed 
on him. He had to discharge the first members of his 
community and dying he left behind a small and poor 
community without much hope for a future. Nevertheless, 
God accomplished His plans through him - through his 
obstinate faith and hope. e Community survived and 
its Founder was raised to the glory of the altars. Life and 
faith taught Fr. Stanislaus that there was no other road to 
a true victory but through the cross.

Wasn’t the course of Blessed George’s life similar? 
Worthy of note is the incident that happened to him at 
the beginning of the 20th century while engaging in work 
among the laborers whom the Communist agitators 
tried to draw away from the Church. Blessed George was 
accused of straying from the teachings of the Church. 
How much he suffered!  In his letter to Fr. Francis Bučys 
he said: “I felt thunderstruck when I learned [...] that in the 
Archbishop’s Curia there were deliberations, whether to 
place me under suspension and not allow me any work. 
It was as though the earth fell out from under my feet. 
I did not feel any support under my feet. It seemed to 
me that I desired to serve the Church with all my heart, 
and here its hierarchy wished to condemn me. I had to 
suffer this terrible blow. I stayed more than a week in my 
room, I locked myself in.” Out of this experience he drew 
some very significant conclusions: “rough this illness 
God gave me to understand the meaning and sense of 
the cross and of suffering. I was cured by the grace of 
God. I began to ignore what people thought, spoke or 
wrote about me. I only had concern for the glory of 
God and the good of the Church. I chose a motto Vince 
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in bono malum (Conquer evil with good, Rm 12:21).3 
He never allowed this foundation of his inner peace, 
hope and zeal to be taken away from him in spite of his 
long-lasting unrecognized illness; despite the multiple 
difficulties associated with the work of the renewal of the 
Congregation and the directing of the rebirth of a religious 
family; despite his being sent to an unappreciated, fully 
burdensome and humiliating service in the Episcopal See 
of Vilnius followed by the undertaking of a probably more 
difficult mission as the Apostolic Visitator to the Republic 
of Lithuania.4  Instead, these toils and suffering gave him 
an even greater apostolic zeal, which he wished to pour 
into the hearts of his spiritual sons. “Is it not our duty to 
go wherever we can gain more for God, where we can 
save more souls, that is, where godlessness, immorality, 
lack of faith, and indifference toward the Church abound? 
Should we not try to get in, even to force ourselves into 
any place where it is possible to gain something for Christ 
and for His Church?”5 How many such challenges and 
motivations are found in the Journal and in other writings 
of Blessed George? And how in his entire industrious life 
he did witness, that these are not empty words!

ere is no other way of building up our hope other 
than through the cross. For this reason the cross, of which 
we spoke earlier, is so important and necessary for us. It 
is the cross that one must sometimes suffer through, loc-

3  Quotation after: T. Górski, MIC, Błogosławiony Jerzy Matulewicz 
[Blessed George Matulewicz], Warszawa, 2005, p. 68.

4  Cf. Letter of Blessed George  to Fr. L. Chalecki, in which he says: “I 
found the Church in Lithuania in a horrifying state in many ways. 
I wept like a child.  It looked as Lucifer himself has been working 
there along with a legion of evil spirits, undermining and destroy-
ing the foundations of the Church” (cf. Ibid, p. 455.)

5  George Matulaitis-Matulewicz, Journal, Stockbridge, 2003, p. 42.
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ked up in one’s room. is is the logic of the cross and 
of the resurrection revealed and fulfilled by Jesus Christ. 
One must enter into it and to live it deeply, so as to tru-
ly realize, not only in pious talk, that He is the One, who 
acts and conquers. He is the anchor of our hope. He alo-
ne is the important One worthy of our entire life.

We must bring into the world this hope we place 
in God. When the slogan falls “New tasks and challen-
ges” let us spontaneously relate it with the tasks awaiting 
our Congregation in the modern world. We think about 
Africa and India, about Licheń, Stockbridge, Balsamão; 
we think about our pastoral ministry, academic and pu-
blishing work. It is good that we think about these and 
ponder where Christ would like to send us today. But on 
our day of recollection we must think not so much abo-
ut tasks facing the Congregation as about what the Lord 
of the Vineyard expects of us in the place where He now 
has us. We ought to think about how to bring His name 
to those to whom He sent us. And this is when the the-
me of hope returns.

It is not accidental that after reminding us in his first 
encyclical that God is love and that man can find himself 
only through being immersed in God’s love, Pope Bene-
dict XVI goes on to dedicate his next encyclical to hope. 
He draws a wide philosophical, theological and historical 
panoramic view in order to show in the most comprehen-
sive and clear way one fundamental truth, that God alo-
ne is the anchor and guarantee of human hope. He says 
this while being aware of the many stubborn persons, 
who tragically in the consequences of their attempts re-
duce hopes to the here and now, a purely earthly perspec-
tive. We constantly meet with consumerism in its vario-
us forms. Media are full of loud commercials inviting us 
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to buy various goods, luring with prospect of making a 
professional or political career, depicting the achievements 
of those who want to be famous or at least known at all 
costs. en the dramatic consequences follow, often tra-
gic, which are unavoidable in the closed circle of worldly 
hope or practical materialism. Not only religious com-
munity members are subject to difficulties and failures. 
How many times did we meet with those who failed, who 
lost the sense of life, fell into depression and even despair. 
And what are we to say about those who think that they 
actually won because they placed first in a rat race, ga-
ined fortune, money, fame, but closed their hearts to the-
ir dear ones while amassing goods that they won’t take 
beyond the gate of death. Do we have to be reminded of 
the stern warnings, which our Lord Jesus gave to those 
“successful people”?  

We made our vows of poverty, chastity and obedien-
ce in radical opposition to this very mentality and outlo-
ok on life. rough out vows we are to give witness to the 
living God who fills our hearts and who is the only sour-
ce and the ultimate goal of every human life. It is not a 
question of turning our back to the world, let alone con-
demning it. Christian hope cannot be opposed in a pri-
mitive way to the desire of getting ahead in life and atta-
ining prosperity. Referring to the entire Church’s teachings 
(cf. for example Gaudium et spes, p. 34), the Pope directly 
prompts us to get involved in worldly matters, but wor-
king “towards a brighter and more humane world so as 
to open doors into the future” (Spe salvi, p. 35).

We must bring this hope to people, following the 
example and helped by the intercession of the Immaculate 
Virgin Mary, singing with her: My soul proclaims the gre-
atness of the Lord, my spirit rejoices in God, my savior!
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***

Questions for individual or communal reflection:

1. In what way did I live out or do I live out my crisis, fa-
ilures and suffering?  Am I able to sincerely say after 
Blessed George: “anks be to God’s grace I stopped 
paying attention to people’s opinions and have only 
concern for the glory of God and the good of the 
Church?”

2. In what way do I link my hope placed in God with my 
own apostolic commitment?  Am I able to fulfill my du-
ties in such a manner that people, seeing my good de-
eds, would praise the Father in heaven instead of me?

3. Do I bring hope to others?  Is my life according to the 
vows a clear and convincing witness of the living God, 
the only anchor of human hopes?
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Fr. Jonas Silva, MIC 
(Brazil)

Do Not be Afraid!
e Way of Apostolic Zeal

The Congregation of Marian Fathers continues 
to rejoice in the great gift of the beatification of our 
Founder, Fr. Stanislaus Papczyński (2007) and of the 100th 
Anniversary of our renewal brought about by Blessed 
Archbishop George Matulaitis-Matulewicz (2009). In His 
infinite Mercy, our Lord God turns His gaze upon us again 
and lets us know through these signs that He counts on us 
in His work of salvation and sanctification of humankind. 
While our hearts rejoice (laudare Dominum!), we are called 
upon to continue to fulfill our community’s charism in the 
Church and in the modern world (annuntiare Dominum!). 
It is not enough to be looking up at the sky as the Apostles 
did at the Ascension (Acts 1:11), but it is necessary to 
bear witness (Acts 2:32) to His miracles in all places. In 
other words, in the same Spirit that permeates the liturgy, 
we must allow the Spirit of Christ to lift us up (Sursum 
corda!) and to send us into the world (Ite, Missa est!) – for 
thankfulness and mission are profoundly joined at the heart 
of Christian worship.1

1. Listening to what the Spirit says to the Church

In its double movement of “returning” and “adapting”, 
the adaptation and renewal of consecrated life, decreed by 

1  Cf. John Paul II, Encyclical Ecclesia de Eucharistia, No. 22.



102

Vatican II gives us a courageous ecclesiastical response to 
God’s challenging call addressed to religious communities 
“according to the needs of modern times.”2 e Church, 
a universal sacrament of salvation, is immersed in time 
and space, in the world and in history, and for this reason 
she is not free from their influences, in peaceful and in 
troublesome times. us, a constant self-examination 
is needed to check the faithfulness and fruitfulness 
of our lives and undertakings - as individuals and as 
a community. is prime directive for Christian living in 
general accomplishes perfection. 

“is is not surrendering oneself, to a pact or a com-
promise with the modern world. (...) Aggiornamento 
indicates an aspect of incorporating the mystery of 
the Church, her historicity, by emphasizing the need 
to account for the signs of the times. is is an open 
criticism of the modern world (by which the Gospel is 
validated).”3

Writing to the first-century communities, Saint John 
counsels the faithful, not to be overcome by persecution 
(exterior acts) or apostasies (interior acts). e sacrifice of 
the Lamb gained for us the ultimate victory and, despite 
the evil, which Christ’s Church might experience, she 
should never doubt God’s faithfulness.4 One of these 
encouragements is very suggestive. e Lord reminds the 

2  Sobór Watykański II, Dekret Perfectae caritatis (PC), 28 X 1965, 
No. 2a. Cf. J. omas, Il Concilio Vaticano II, in I Concili Ecumenici, 
Pierre-. Camelot et alii (dir.), Queriniana, Brescia, 2001, p. 424 
nn.; A. Zambarbieri, Los concilios del Vaticano, San Pablo, Madrid, 
1996, p. 360 nn.

3  D.A. Lorscheider, Linhas mestras do Concílio Ecumênico Vaticano 
II, in Vaticano II: 40 anos depois, Paulus, São Paulo, 20062, p. 40-41.

4  Zob. A Bíblia de Jerusalém, Introdução ao Apocalipse (Edição 
brasileira: Ed. Paulinas, São Paulo, 1984, p. 484).



103

residents of the famous metropolis of Ephesus that their 
good deeds were not sufficient: “I know your works, your 
labor, and your endurance, and that you cannot tolerate 
the wicked” (Rv 2:2). Our faith response ought to be 
constant and firm: “I remember the devotion of your 
youth, how you loved me as a bride” (Jer 2:2; cf. Jer 4).

e encouragement directed to the chief center of 
early Eastern Christianity after the fall of Jerusalem (70 
AD) is representative. e form of verb used (aphiemi) 
may be translated either as “to abandon” or as “to 
disregard.”5 e latter seems to be best. e Church in 
Ephesus permitted the zeal of its original love to cool 
off, this manifested itself in concrete deeds towards God 
and neighbor (cf. 2:5.19).6 In other words, she was not 
living out – externally and internally – the central plan 
of Revelation, which is the mystery of love and which 
leads us to responding in love7: “You shall love the Lord 
your God with all your heart, with all your souls, with 
all your mind, and with all your strength” (Mk 12:30, 
see Deut 6:4; Didache 1,2). God’s love in us ought to be 
like a consolidating force, always producing light and life 
around us!

5  See F. Montanari, Vocabolario della lingua greca, Loescher Editore, 
Torino, 20042, p. 395.

6     See J. Salguero, Bíblia comentada. VII. Epístolas católicas. Apoca-
lipsis, B.A.C., Madrid, 1965, p. 341 nn.; the author quotes: C. Spi-
cq, Agape III (Paris 1959), p. 114-116. Also see: P. Prigent, O Apo-
calipse, Loyola, São Paulo, 1993, p. 51; A. Wikenhauser, El Apo-
calipsis de San Juan, Barcelona, Herder, 1981, p. 66. To read abo-
ut the spiritual life in the light of the Revelation, see: T. Hugues, 
A refundação da vida religiosa à luz das sete cartas do Apocalipse, 
in Convergência 343 (2001), p. 265 nn.

7  See: Benedict XVI, Encyclical Deus caritas est, No. 1.
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“Human jealousy tells us to fear, because we are 
not loved enough; Christian jealousy worries, because 
we do not love sufficiently,” wrote St. Francis de Sales.8 
Whatever is our station in life, this must be at the center 
of our concerns as Christians: to love and to consequently 
do everything in our power that God be loved! e gift of 
love cannot remain in us without producing fruit. During 
His public life, Jesus often emphasized the need to make 
the gifts that we’ve received give out fruit (see Mt 25:
14; Lk 13:6; Jn 15:1). One of these fruits is apostolic zeal: 
“For the love of Christ impels us,” (2 Cor 5:14) each in 
his own manner.

The Second Vatican Council did not intent to 
produce some new theology of consecrated life. It only 
wished to draw our attention to some basic values, which 
have become somewhat obscured in certain circles. “e 
religious life is entirely within the Church, for the Church 
and belongs to the Church,” as J.M. Tillard would later 
write. e Council’s documents cannot be separated from 
one another. ere are supports or lights in one document 
that influence directly other documents, something like 
a river that flows through many valleys.9 Consequently, 
speaking to consecrated persons who dedicate themselves 
in a particular way to the apostolic life, Vatican II 
emphasized the profound connection existing between 

8  Tratado do amor de Deus, livro X, cap. XIV. Beautiful are the pa-
ges where he speaks of the “holy zealousness.” About the relation 
between love and specific vocations see: H.U. Von Balthasar, Esta-
dos de vida del Cristiano, Ed. Encuntro, Madrid, 1994.

9  See A.B. Merino, El camino de la vida consagrada desde el Concilio 
hasta hoy, in Congregación para los Institutos de Vida Consagrada 
y Sociedades de Vida Apostólica (CIVCSVA), Perfectae caritatis. 
Cuarenta años, Publicaciones Claretianas, Madrid, 2006, p. 60.
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being-living and doing-acting in communion with Christ-
Church.

“Driven by the love with which the Holy Spirit floods 
their hearts (cf. Rom. 5:5) they live more and more for 
Christ and for His body which is the Church (cf. Col. 1:24). 
e more fervently, then, they are joined to Christ (…) the 
richer the life of the Church becomes and the more lively 
and successful its apostolate. (…) It is necessary therefore 
that the members of every community, seeking God solely 
and before everything else, should join contemplation (…) 
with apostolic love, by which they strive to be associated 
with the work of redemption and to spread the kingdom 
of God. (…) erefore, an apostolic spirit should inspire 
the whole religious life of their members and all their 
apostolic activity formed by the spirit of religion. (…) 
their apostolic activity must spring from intimate union 
with Him. us love itself towards God and the neighbor 
is fostered.”10

Here is what the Lord tells the older religious com-
munities and those of the present time. A true change 
is achieved within each person and the quality of our 
apostolic works depends in great measure on these deeper 
dispositions and motivations. Achieving the “fullness of 
love” and becoming the “heart of the Church” ought to 
be one of the notable goals in the personal plan of life 
of every consecrated person11, with reflections in its 
apostolate. Activities may vary during various stages of life 

10 PC 1c; 5e; 8b; see No 20 about means of apostolic life, see also: LG 
44; AG 18.

11 A. Pigna, La vida religiosa. Teologia e spiritualità, Ed. OCD, Roma, 
1991, p. 322; see p. 330.340. About theological inspiration of an in-
dividual life’s project see: J.M. Ilarduia, Il progetto personale. Ricerca 
di autenticità, EDB, 2004, p. 76-78.
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of a consecrated person or in his community, but it is not 
possible to ever allow a split between being and acting.12 In 
the midst of precipitous ventures and interpretations that 
sprung up after the Vatican II, the Church again reminds 
consecrated persons to preserve what is essential in their 
service in the Christian community and the world:

“Others are consecrated to the apostolate in its es-
sential mission, which is the proclaiming of the Word of 
God to those whom He places along their path, so as to 
lead them towards faith. Such a grace requires a profound 
union with the Lord, one which will enable you to trans-
mit the message of the Incarnate Word in terms which 
the world is able to understand. How necessary it is the-
refore that your whole existence should make you sha-
re in His passion, death and glory. When your vocation 
destines you for other tasks in the service of men - pa-
storal life, missions, teaching, works of charity and so on 
- is it not above all the intensity of your union with the 
Lord that will make them fruitful, in proportion to that 
union «in secret»? In order to be faithful to the teaching 
of the Council, must not «the members of each commu-
nity who are seeking God before all else combine con-
templation with apostolic love? By the former they cling 
to God in mind and heart; by the latter they strive to as-
sociate themselves with the work of redemption and to 
spread the kingdom of God».”13

12 See C. Palácio, Reinterpretar a vida religiosa, Ed. Paulinas, São Paulo, 
1991, p. 99. Also see: J.M. Lozano, Vita religiosa ed evangelizzazione. 
Essere ed agire, in I religiosi evangelizzatori oggi nella missione della 
Chiesa. XVII Convegno Del “Claretianum”I, Ed. Rogate, Roma, 1992.

13 Pope Paul VI, Apostolic exhortation Evangelica testificatio on the 
renewal of the religious life according to the teachings of the Vati-
can II, No. 9-10; see Pope John Paul II, Apostolic exhortation Vita 
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2. Taking inspiration from our history

Terms like “charism of the founder,” “charism of the 
institute,” and “charism of consecrated life” are widespre-
ad in the official pronouncements of the Church from the 
time of the document Mutuae Relationies (1978). is 
way they become valuable theoretical references for va-
rious communities. Charism of the institute is understo-
od as “a development of virtuality and genetic possibili-
ties contained in the founder/foundress’s charism,” which 
points to the existence of “substantial continuity” betwe-
en them.14 us, we must allow ourselves to be inspired 
by those who preceded us.

For example Blessed Stanislaus Papczyński reveals 
the charism of a new apostolic community, which came 
to be. He strove to harmonize the service of the Superior 
and the spiritual life with a pastoral ministry. With per-
mission from Bp Święcicki, Fr. Stanislaus left his religio-
us house (the Korabiew monastery) in order to provide 
assistance to pastors in the neighboring parishes - delive-
ring homilies, teaching, hearing confessions, etc. He awa-
kened in people a thirst for God, often in a very zealous 
way.15 For this reason, he was not afraid to say: “…learn 

consecrata, No. 25.74; Congregation for the Institutes of Consecra-
ted Life and Societies of Apostolic Life, Instruction Starting afresh 
from Christ: A renewed commitment to consecrated life in the third 
millennium, No. 36-37. 

14 P.Y. Olla, Reflexões sobre o carisma da vida consagrada e dos 
Institutos Particulares, in Convergência 409 (2008), p. 3-38; zob. 
Come rileggere oggi il carisma fondazionale. XX Convegno del 
“Claretianum”, Ed. Rogate, Roma, 1995.

15 See T. Rogalewski, Stanislaus Papczynski (1631-1701). Founder of 
the Order of Marians and Inspirer of the Marian School of Spiritu-
ality, Marian Press, Stockbridge-MA, 2001, p. 208 nn.; Same au-
thor, eological Foundations of the Christian Life in the Teaching 
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for yourselves, that the saints are not only those, who are 
given to solitude and hold in high regard their own sa-
lvation, but actually they are the conscientious ones, who 
also, lead an active life, working at one with Christ for the 
salvation of souls. (...) So don’t be too troubled, if occasio-
nally, for the sake of the salvation of your neighbor and 
his spiritual good, you cannot totally dedicate yourself to 
the concern of your own soul.”16

Blessed Founder’s recommendation that our com-
munity members suited to give help to pastors in the-
ir pastoral ministry would do so, opens a wide array of 
apostolic works, which was already indicated in the text 
of Norma vitae, first published in 1687.17 Directing con-
fraternities and churches, explaining Christian teachings 
to simple folks, organizing (parish) missions and retreats 
– these are the ways by which apostolic zeal led the first 
Marians. Beginning with 1786, they began to run their 
own parishes and schools.18

Along with the rebirth of the Congregation in 1909, 
the old and the new were combined. New challenges ap-
pear, and for this reason Blessed George proposes to the 
Marians both traditional means (pastoral work, teaching 
in schools) and new ones (Catholic press, institutes of hi-
gher education, religious and social organizations, etc.), 

of the Founder and the Renovator of the Congregation of Marians, 
Marian Press, Stockbridge-MA, 1999, p. 125 nn.

16 Inspectio cordis, f. 132r., in E. Papczyński, Bondade e misericórdia 
divina. Antologia, vol. I, tradução e seleção de Waclaw Makos, 
Congregação dos Padres Marianos, Curitiba, 2003, p. 32.

17 Norma vitae I, 3.
18 See W. Makoś, Frei Esanislau de Jesus Maria Papczyński. Pesqu-

isas e reflexões, Congregação dos Padres Marianos, Curitiba, 2001, 
p. 255. e Author refers to the studies conducted by the Marians: 
Feliks Bartecki, Witold Nieciecki and Stanisław Kurlandzki. 
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thus enlarging even further the scope of their activities.19 
e Apostle of the Nations, St. Paul, begins to inspire 
more and more the work of the Marians.

“Especially, however, let them set before their eyes the 
numberless and exceedingly great labors and sufferings 
that St. Paul the Apostle undertook for Christ and the 
salvation of souls, his constant concerns, vigils, prayers, 
journeys, dangers, efforts, illustrious struggles, and deeds 
– let them be enkindled by all these things to work and 
suffer for the name of Christ.”20 

e Renovator summons the new Marians to an ever 
more deeply inspired but true Christian zeal in their pa-
storal ministry. He emphasized as one “of the chief con-
ditions of survival,” an exact “fervent and great zeal for 
the salvation of souls.” For this reason, he urgently appe-
als to them:

“First of all, the members must constantly nurture 
an ardent desire for greater personal sanctification and 
an ardent zeal for the greater glory of God, the greater 
prosperity of the Church, and the salvation and good of 
souls. For the love of Christ impels us... (2 Cor 5:14). (...) All 
of them should realize that they must be totally dedicated 
to the service of God and the Church. Accordingly, all of 
them will first most zealously and diligently safeguard the 
purity and orthodoxy of the Catholic Faith. ey will be 
animated by the spirit of the Church, love her ardently, live 
her life, rejoice and grieve with her, and neglect nothing 

19 Cf. T. Górski, Elementos novos e antigos nas Constituições dos Padres 
Marianos, in Bem-Aventurado Jorge-Matulewicz-Matulaitis Reno-
vador da Congregação dos Padres Marianos, vol. I, Congregação 
dos Padres Marianos, Curitiba, 2002, p. 65.

20 Constitutions, par.17; see Bem-Aventurado Bispo Jorge, Diário espi-
ritual, Congregação dos Padres Marianos, Curitiba, 1987, p. 65. 
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that can in any way help her to prosper and spread. ey 
should be good and industrious laborers in the vineyard 
of the Lord. (...) Over all other places, they shall prefer 
to carry on their apostolate in those regions where the 
Church encounters the greatest difficulties. (...) ey shall 
work where they see the greatest need, where Christ is 
least known or is even hated, where they can bring greater 
glory to God. ey shall leave nothing untried where they 
see the greatest need of the Church, even if they have to 
go into hiding as the first Christians did, go underground, 
be exposed to all kinds of danger. Here they also have the 
example of St. Paul the Apostle.”21 

On this road one risks to fall into rampant activity 
or pragmatic superficiality. No one can give what he does 
not have, says the famous proverb. is is why the stri-
ving for one’s own sanctification is at the foundation of 
every pastoral endeavor. For Blessed George, “holiness of 
a Christian is the basis for a perfect apostolate,”22 which he 
fully demonstrated by his life and writings. For example, 
in one of his letters he wrote: “Do not tire in your search 
for perfection. One’s personal improvement is the foun-
dation and the source of useful service to others, to the 
Church, and to the greater glory of God.”23

21 Ideia diretiva e espírito da Congregação, I, 26; II, 31. 1, 23; 1, 18; 
edição brasileira: Congregação dos Padres Marianos, Curitiba, 
2002. To learn the concise and interesting vision of Bp Georg’s apo-
stolate, read: T. Górski, Z. Proczek, Apaixonado pela Igreja. Bem-
Aventurado Arcebispo Jorge Matulaitis-Matulewicz, Congregação 
dos Padres Marianos, Curitiba, 2002. 

22 E. Matulewicz, A santidade do cristão segundo o Bem-Aventura-
do Jorge Matulewicz, Congregação dos Padres Marianos, Curiti-
ba, 2004, p. 236.

23 Letter to Wanda Jeute, in Cartas polonesas II, 57 (Edição brasile-
ira: Congregação dos Padres Marianos, Curitiba, 2008).
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3. Overcoming obstacles

In the ocean, whose name is Internet, I once found 
the following thought: Make changes, but start slowly for 
the direction is more important than speed. One of life’s 
important challenges is the establishment of clear goals: 
short-term, middle and long-term, using proper means 
making their achievement possible. It is important to rise 
and to see which way the wind is blowing – to learn to 
recognize the signs of the times, which go with the world 
and history, but first of all the reality into which each one 
of us is placed, without allowing the haste or strife to get 
the best of us. Only this way we will know the voice of 
God who places His demands on us – which may seem 
unreasonable – just like it did to Ananias when he was 
asked to visit the man who persecuted the Christians (see 
Acts 9:1-17). 

e art of living teaches us to avoid extremes. Vir-
tue lies in the middle, says the proverb. Once I saw a pa-
inting that made a great impression on me. At the Scro-
vengni Chapel in Padua (Italy), the famous painter Giotto 
created a number of frescos depicting various mysteries of 
our faith (the work was completed in 1305). One of them 
is “An Allegory of virtues and faults.” For sometime I was 
gazing at the virtue of discernment and courage. A sitting 
person, apparently analyzing and pondering certain issu-
es was presented in the first. e other was the same per-
son, but standing up and holding a spear and a shield, re-
ady for battle. A Christian always needs both virtues, just 
like every community does.24 In certain circumstances one 

24 “Every virtue is courage; every virtue is prudence” (A. Comte-Spo-
nville, Pequeno tratado das grandes virtudes, Martins Fontes, São 
Paulo, 1996, p. 57).
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may outweigh the other; but certainly, it is impossible to 
remain always either sitting or standing!

e virtue of zeal arises from the theological virtue 
of love25 – not from impulses or human stubbornness! It 
prompts us to further God’s glory, the personal sanctifi-
cation and total welfare of our neighbor. Although strong 
and sometimes bold, holy zeal comprises a healthy balan-
ce of varied directions – action and contemplation, inte-
rior and exterior, initiative and obedience, and so forth. 
Classical spiritual theology reminds us that as we advan-
ce along our Christian path, a desire for everyone to know 
the greatness of God’s love begins to naturally burn in our 
heart, which we first fulfill through our prayers and exam-
ple, and then through our words and deeds.26

In His proclaiming of the Kingdom, Jesus was incited 
by a holy zeal to such an extent that the Evangelist applies 
to Him the psalm verse: “Zeal for your house will consume 
me” (Jn 2:17; see Ps 69:10; 119.139). Only “the violent will 
take the Kingdom of Heaven” (Mt 11:12), though this has 
nothing to do with a reactive impulse as the “sons of fire 
from heaven” (see Lk 9:54). It is the case of a sincere 
commitment to everything that is the best (cf. 1 Cor 12:
31), by which we will become people “eager to do what 
is good” (Ti 2:14). Saint Paul tried to move from “I testify 
with regard to them that have zeal for God, but it is not 

25 “Zealousness, when it regards a virtue, is good and similar to 
a true love” (Simplício, In Epict. 19, 2, w Grande Lessico del Nuovo 
Testamento, vol. III, Paideia, Brescia, 1967, col. 1486).

26 See Ad. Tanquerey, Compêndio de Teologia Ascética e Mística, 
Livraria Apostolado da Imprensa, Porto, 19384, No. 398-401; 611-
615; 1189; 1231; 1451; 1478; S. Teresa d’Ávila, Castelo interior, 
Moradas quintas, c. II.
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discerning” (Rom 10:2) to the authentic one – “For I am 
jealous of you with the jealousy of God” (2 Cor 11:2).27

Once, when speaking to the Sister Messengers of the 
Heart of Jesus, Bishop George conducted a meditation 
on the characteristics of a correct Christian zeal.28 Let us 
consider some of them. He mentions first a pure inten-
tion. Often we may be persuaded to act by human moti-
ves or ideas, and our pastoral or apostolic work won’t be 
free of these. Time will tell the true facts! Another cha-
racteristic of Christian zeal is to commit all our energy to 
what we are doing. If we are called to undertake certain 
things, we must do them diligently with all our body and 
soul – otherwise, it is better not to even start! is does 
not mean to act without deliberation or inconsequential-
ly, but with equanimity and mental equilibrium combined 
with care. Another characteristic suggested by the Reno-
vator is to face difficulties and to overcome them. In the 
beginning everything seems easy, but true virtue mani-
fests itself in a storm or in a desert. As the late Fr. Henry 
Utykański († 2005) would say: per aspera ad astra (thro-
ugh difficulties to the stars).

In our striving for the Kingdom of God we need to 
beware, on one hand, of an unchecked activism, like an 
idolatry of work or production, a virus, which attacks 

27 See Léon-Dufour, Xavier (Ed.), Vocabulário de Teologia Bíblica, 
Vozes, Petrópolis, 1999, col. 1111-1112. In Rm 12:11, the Apostle 
uses the phrase “spiritu ferventes” (to pneumati zeontes). About ze-
alousness (hebr. qin’â) in the Old Testament see: Dicionário Inter-
nacional de Teologia do Antigo Testamento, R. L. Harris (org.), Ed. 
Vida Nova, São Paulo 19982, p. 1350 (“to do [God’s] will and to de-
fend His glory in the face of godless acts of people and nations”).

28 See Bem-Aventurado Bispo Jorge Matulaitis, Conferências ascéti-
cas, Congregação dos Padres Marianos, Curitiba, 2003, p. 58-60.
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modern society and which can transform a consecra-
ted person, a servant of the Church, into a commonpla-
ce “functionary” of holy things.29 In his eagerness to save 
the others, he forgets the basic lesson of Christianity: the 
act of mercy or faith, even the most extraordinary one, is 
not efficacious for the one who performs it unless it is fil-
led with the love (agape) that comes from God (see 1 Cor 
13:3). However, there is an opposite risk pointed out by 
the Latin American Conference of Religious: inactivity 
or “the lack of apostolic compromise through recourse 
to fruitless prayer or communal life closed in on itself,”30 
which turns into an excuse for the lack of a true evangeli-
cal striving. In a world marked by secularization and sub-
jectivism (distancing oneself from God and neighbor),31 
it is important that Christians, and consecrated persons 
in particular, be always watchful so that their prophetic 
and dynamic presence in the world and the Church wo-
uld not weaken.32

29 L. Kearns, A teologia da vida consagrada, Ed. Santuário, Aparecida-
SP, 1999, p. 99.

30 Confederação Latino-Americana de Religiosos, A formação: um 
desafio para os religiosos da América Latina, CRB, Rio de Janeiro, 
1987, p. 110.

31 See: J. Aubry, Religiose e religiosi in cammino, Ed. Elle di Ci, 
Leumann (Torino), 1987, p. 86; J.B. Libânio, O religioso/a e a pós-
modernidade, in Convergência 401 (2007), p. 146-152; J. Rovira, 
L’impegno definitivo del religioso oggi. Perchè è diventato difficile 
impegnarsi ed essere fedeli, in Vita consacrata 42 (2006/2), p. 126-
129. 

32 See: R. Exposito, Alla scoperta di nuovi metodi di Apostolato, in A. 
Padilha, et al. L’Azione apostolica dei religiosi, Ed. Ancora, Milano, 
1980, p. 187. e prophetic function of the consecrated life was 
the topic of many reflections before the Synod of Bishops in 1994. 
(See: S. Dianich, S. Noceti, Tratado sobre a Igreja, Ed. Santuário, 
Aparecida-SP, 2007, p. 641 nn.).
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A flight into invisibility is the negation of one’s voca-
tion (Bonhoeffer).33 For the sake of promoting culture, 
dialogue with society or co-operation on behalf of justi-
ce, a consecrated Christian ought to allow himself to be 
inspired also by these values (human, ethical, religious), 
which are proper to him, even though sometimes it may 
cause conflicts or losses.34 God wishes for His mercy to 
shine in us and through us. us, He does not approve 
of the attitude of mimetism* which means that a Chri-
stian becomes so greatly influenced by his environmen-
t’s way of thinking and acting that he practically identi-
fies himself with it, thus letting to dissolve his vocation to 
be the salt and the light of the world.35 ey “do not be-
long to the world” and “I sent them into the world” (Jn 
17:16.18) – these words of the Lord, which emphasize 
the constant – and healthy – tension that must penetra-
te Christian life in general and especially the life of tho-
se who are called upon to give a more radical witness of 
the Kingdom: transformation and union, change and ada-
ptation. A consecrated person should continue “to study 
the signs of the times and respond to them from the po-
int of view of the charismatic inspiration, which he rece-
ived from the Holy Spirit,”36 being aware that his greatest 

33 D. Bonhoeffer, Sequela, Queriniana, Brescia, 19742, p. 98
34 See: Congregação para a Doutrina da Fé, Nota doutrinal sobre 

alguns aspectos da evangelização, 3 XII 2007, No 7.
*  Editors note: loosing ones own identity by mimicking another.
35 See: E. Marchitelli, Chiamati a stare con Cristo. L’Essere e Il divenire 

della vita religiosa, Ed. Dehoniane, Roma, 1999, p. 313.
36 J.A. Gómes, Carisma e Historia. Claves para interpretar la historia 

de una Congregación religiosa, Publicaciones Claretianas, Madrid, 
2001, p. 138; see: J. Álvares, Historia, in M. Vidal (dir.), 10 palabras 
clave sobre vida consagrada, Ed. Verbo Divino, Estella (Navarra), 
1997, p. 98; B. Secondin, Por uma fidelidade criativa. A vida 
consagrada depois do Sínodo, Ed. Paulinas, São Paulo, 1997, p. 
349-353 (“A arte de cavar poços”).
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37 J.L.M. de Oliveira, Viver os votos em tempos de pós-modernidade, 
Loyola, São Paulo, 20043, p. 35-36. e author quotes: CNBB, 
Diretrizes gerais da ação evangelizadora da Igreja no Brasil: 1995-
1998, Paulinas, São Paulo, 1995, p. 312.

38 Sacra Congregatio pro Causis Sanctorum, Officium historicum Po-
snanien. Beatificationis et Canonizationis Servi Dei Stanislai a Iesu 
Maria Papczyński Fundatoris Clericorum Regularium Immacula-
tae Conceptionis B. V. M. (+1701). Positio super introductione cau-
sae et super virtutibus ex officio cocinnata, Roma, 1977, p. LIX.

39 Protocollum Ordinis. [Compositum per P. Mansueto Leporini OFM 
Reg.] Liber Primus. De origine et erectione huius Congregationis. 
Caput primum. Vita Fundatoris Congregationis Polonae Ordi-
nis Immaculatae Conceptionis Beatae Mariae Virginis Synoptice 
Elucidatur, transl. W. Makoś MIC, Ed. Brasileira: Venerável Servo 
de Deus Padre Estanislau de Jesus Maria Papczyński. Fundador 
da Congregação dos Padres Marianos, Congregação dos Padres 
Marianos, Curitiba, 2005, No 96, p. 115.

apostolate comes from living out his personal consecra-
tion, enlivened by faith, hope, and love.

“Being symbolic in principle, the consecrated life pro-
phesizes rather by what it is than by what it says or does. 
(...) is manner of evangelization by one’s own life is de-
eply united with one’s living out one’s vows. In the frame-
work of modern times, those are true prophetic signs that 
indicate true love (...).”37

4. Duc in altum!

“His apostolate was the fulfillment of mercy 
towards his neighbor, because he did not seek anything 
else but the true good of others: conversion of sinners, 
sanctification and salvation of the faithful.”38 is is how 
the community of the Church sees and describes Blessed 
Stanislaus who rightfully deserves the name of vir vere 
apostolicus. Celebrating the 100th anniversary of renewal 
of his “small Congregation of the Immaculate Conception 
[established] for supporting the deceased,”39 we Marians 
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40 See: J. Comblin, O Espírito Santo e a refundação da vida religiosa, 
w Convergência 296 (1992), p. 478 nn.

41 Encyclical Redemptoris missio, 7 XII 1990, No. 69b.
42 See: Ir. D. Brunelli, Profetas do Reino. Grandes linhas da atual 

Teologia da Vida Religiosa na América Latina, CRB, Rio de Janeiro, 
1986, p. 24; V. Codina, Vida religiosa e evangelização da América 
Latina, in Convergência 239 (1991), p. 55; F. D’Ostilo, L’Apostolato 
dei religiosi nella Chiesa locale, Libreria Editrice Vaticana, 2000; 
J.B. Libânio, Missão da vida religiosa no momento atual, in 
Convergência 251 (1992), p. 151 nn.

are called to this, that we allow ourselves to be inspired 
with the same Spirit40, that acted in his life, in the life 
of Blessed Archbishop George Matuliatis, the Blessed 
Martyrs [Anthony and George] and so many other zealous 
Marians of the past and present times so that we, on the 
one hand, may be faithful to the specific elements of our 
apostolic charism (according to our rules and traditions) 
and on the other hand, be open to “the possibility and 
availability of widening our own mission, of fostering 
the Kingdom of God,” in accordance with the challenge 
extended to consecrated people by the Servant of God, 
Pope John Paul II.41 In our apostolic and evangelizing 
efforts we cannot disregard a “harmonious unity with the 
local Church or a concern for the suffering.”42 e First 
General Conference of the Bishops of Latin America and 
the Caribbean – a historical event for the modern Church 
– emphasized two aspects:

“e life and mission of the consecrated persons 
ought to be incorporated into the local Church and to 
remain in unity with the bishop. us, common means 
and initiatives of co-operation must be created (...)” and 
“in the service to the world [to which the consecrated life 
is called upon] by living a life of the love of Christ and the 
love of the Father that finds its manifestation in the little 
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and lesser ones, to whom it serves by its own charism and 
spirituality (No. 218 and 220).

Do not be afraid! e Lord addressed His Apostles 
with those words several times knowing that fear paralyzes 
us, prevents our growth, does not allow us to put out into 
the deep. Having recognized the voice of the Master (see 
Jn 21:4-8) and using the means at our disposal (see Lk 14:
28), let us march with confidence to wherever He wants 
to lead us, trustful that His Providence and Mercy will 
never be lacking! “Do not be afraid; you are worth more 
than many sparrows” (Mt 10:31).

***

Questions for individual or communal reflection:

1.  Am I tuned to the voice of the Holy Spirit, who is gu-
iding the Church and our Marian Community? 

2.  Am I diligent in making sure that I read writings of 
our Blessed Founder and the Blessed Renovator?

3.  Do I undertake new tasks courageously and eagerly, 
counting on God’s help in overcoming obstacles in 
their realization? 
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Fr. Jarosław Sobkowiak, MIC
(Poland)

Duc in altum. A Call for the Renewal 
of the God’s Image in Man

In the fullest understanding of the Scriptural tradition, 
jubilees were always an encouragement for individual rest, 
as well as letting rest all matters that belong to us. Howe-
ver, this rest is associated not so much with some passive 
admiration of one’s work but more with a reflection, along 
with Christ, upon its fruits. Rest is thus an encouragement 
to begin from the beginning, to begin in God, so as to 
again rest (begin). What do we have to begin again in the 
jubilee year of the renewal of our Congregation?

Duc in altum. e document of the Congregation 
for the Institutes of Consecrated Life and Societies of 
Apostolic Life Starting Afresh from Christ clearly shows 
the way of each renewal, including our own, both in its 
personal and communal dimensions. We hear a renewed 
encouragement to “enter into a pastoral and spiritual 
awakenings”1 with all the richness of gifts and charisms 
that are offered our renewed Congregation. 

1. Renewing self

Before we renew our religious community structures; 
however, we need to continuously renew the image of 

1     John Paul II, Dzisiejszy świat potrzebuje przebudzenia [Today’s 
world needs an awakening], May 6, 2001 – Damascus, Meeting 
with clergy and the lay faithful at the Syrian Orthodox Cathedral 
of St. George, in L’Osservatore Romano 7/8 (2001).
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God in our own lives. What does it really mean to renew 
the image of God in oneself?2 First of all each one of us is 
called to uncover within himself the gift of freedom. at 
freedom, which permits each one of us to choose Christ 
and the Church, and equally the one, that daily calls us 
to choose anew our consecration and vocation. Choosing 
Christ anew in ones day to day reality is to perceive oneself 
in relationships. Many of these await our decision, thus, 
our stepping back from that, which constitutes the form 
of our religious esse (being). To choose God anew, is to 
stop placing Him in the midst of our other choices; it is 
choosing Him for His very Self. 

To renew the image of God, also means to perceive 
the consequences of our choices and to re-examine our 
plans. is allows the mind to be enlightened by faith, so 
that it will be able to recognize the plans of God in the 
midst of our life. But recognizing the plans of God does 
not mean a naïve collection of unrelated events of daily 
reality. To recognize the plans of God, is to penetrate into 
the meaning of one’s life, to ask if I measure up to who 
I really am, what is life and what am I to make of it. 

e image of God in man is also dominion over the 
world and the imitation of God’s love. Dominion over the 
world means that God is Dominus and that everything 
that comes from Him is domunium (how familiar these 
words sound: We are your possession and we want to 
belong to You). To rule, is to address the world in God’s 
language, to have dominion over oneself, is to accept His 
language – love. To rule is to also be aware of people that 

2  is part of my conference has been inspired by the article of Hen-
ryk Witczyk: Obraz Boży w człowieku – źródło i cel działania moral-
nego [God’s image in man – the source and goal of moral actions].
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we meet on our way and to love them. is is exactly 
where the special trait of imitating God in daily life lies. 

In order to develop this image in us we must discover 
what blurs it. First of all, it is an exaggerated confidence in 
one’s own power without God. Knowing how to accept 
God as the Creator is to know how to accept oneself as 
a creature, with all consequences as well as limitations. 
One must reconcile with the fact that one cannot do 
everything by oneself, but only in Him who gives one the 
strength. To rejoice in the fact of being an image of God 
means to confront one’s desires over and against the 
desires of God. 

e personal image of God is also the personal ima-
ge of one’s brother. e first example we have of a false re-
gard of a brother is in the relationship of Cain and Abel. 
Fatherly love was not missing, but an endless compari-
son with the brother that turned love into hatred and this 
hatred into death. How hard it is for us, even within our 
Congregation, to be good, holy, and just. How often do 
we seek to be better than someone, holier than someone? 
How successful this attitude is in killing the full joy of our 
vocation! Someone once said that one child in a family is 
usually an egotist, two - are a competition, and from the 
third a healthy cooperation begins. Maybe for Cain and 
Abel the relationship needed a third person to ease the 
tension between the two brothers? It is true that religio-
us life cannot be based on naive formulas, and especially 
not on simplistic ones. Doesn’t this picture speak to us? 
When we look at the history of various communities, do-
n’t we notice the lack of a “third person” in the time of cri-
sis? Maybe then, as part of the renewal of God’s image in 
us, we should support the tendency that claims that a reli-
gious house begins there, where there are three. is can-
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not be looked upon as some sort of Christian numerolo-
gy or a principle without exceptions, but how often gre-
at things are said in simple images. 

e last element in the renewal of God’s image in 
us is its diversity or more precisely, our fear of it. ere 
will always be a temptation in religious life to subordina-
te individuals to suit a goal, a mission. However, when we 
attentively read the documents of the Church, it is cle-
ar from them that superiors must remember that they 
were primarily entrusted with people, not causes. Buil-
ding a world of people, accepting their charismatic di-
versity, makes the congregation richer in a diversity of ta-
lents. Building on works alone provides only an illusory 
strength. is reminds us of the building of the tower of 
Babel, the work was to be for God (to reach heaven), but 
its concept and execution was of men. I think that our 
numerical situation forces us to think (reevaluate), is this 
individual the object and goal of all the community, inc-
luding this religious one. 

2. Renewing structures

As the Church teaches us, the goal of religious life is 
the spreading of the Good News through a sacramental 
identification with Christ.3 is identification is extended 
into the communion with confreres and is expressed in 
fraternal love and a unity of life. is unity of life does 
not imply uniformity or monotony. It leaves room for 

3  I refer here to the document Kapłaństwo i życie konsekrowane jako 
wspólnota życia i posługi z Chrystusem [Priesthood and Consecra-
ted Life as a Community of Life and Service with Christ]” in II 
Polski Synod Plenarny (1991-1999), Warszawa-Poznań 1002, p. 
159-188.
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one’s imagination, memories and experiences. It is this 
unity of life that causes, thanks to community, a religious 
entering as he goes to his inner room to pray, not entering 
the cramped space of his own heart but a love-sharing 
and love-desiring community. 

However, structures cannot be renewed without 
renewing brotherhood. Today we speak more frequently 
about the crisis of our brother. Maybe, this is not 
completely true. Maybe, we should rather speak about 
a crisis of brotherhood in Christ. e crisis of priests 
is possibly - to a certain degree – less visible, because 
a priest has more opportunities to flee before himself. 
But in the end we share the same fate of brothers who 
have one Father in God and a Brother in Christ. The 
Church frequently reminds us that the quality of our 
service depends on the quality of our life, not the other 
way about. 

Another element of renewal is the priesthood and 
consecrated life as a community of life and service with 
Christ. Christ’s words of encouragement Duc in altum 
are addressed to each one of us. Duc in altum means 
the precedence of grace. It signifies the spirituality of 
community that may be realized under very concrete 
conditions. I am not a prophet, nor a son of a prophet, and 
I will not prophesy in my own congregation. I still do not 
know how to be holy. So, I shall not limit myself to what 
I know, but to what I believe in. I mention here conditions, 
which are, as the Church teaches us, indispensable for 
building a spiritual communion: “absolute mutual love, 
readiness for sacrificial service, aptitude to accept our 
neighbor, ability to forgive, readiness to give everything 
for the community.” Each of these conditions could be 
described and discussed at length. However, it seems that 
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God gives us this time of the Jubilee as a time of grace so 
that we would each ask ourselves what we are doing with 
our vocation.

It is also important that we renew our awareness 
of what the world expects of us and of our presence. 
Words, which the lay faithful reminded us of during 
the Synod of the Church in Poland, seem to serve as 
a valuable summation of it. It is expected of a religious to 
be a brother amongst humanity, a father in Christianity, 
and an expert in religious life. A special overtone has the 
expectation of a religious being a father in Christianity. 
It refers directly to the understanding of authority. e 
monastic tradition always saw the authority of a superior 
in his fatherly role. And it derived the authority not from 
managing and directing functions, but from augere 
– the allowance to grow. To be a father, to know how to 
accompany the modern man on his road to God is above 
all the authority of service. 

3. Rejoice in the presence of Christ in us, be His    
    presence in the world

The particular expression of such a presence is 
Prayer. Christ’s closest disciples asked Him to teach 
them to pray. e world today asks the same question, 
it asks we religious, to teach the world to pray. We must 
teach the world the name of God. And His name reveals 
relationship: Emmanuel, Prince of Peace... To teach the 
name of God is to show the relationship that exists 
between Jesus and the Father and between Jesus and 
us. A religious cannot teach the world this without his 
personal relationship with God.

A religious is someone who lives by the truth of the 
Kingdom and teaches how to await its coming. “Heaven 
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or holiness, in which we are going to find ourselves, is 
neither an abstract nor a physical place in the clouds, 
but a live and personal encounter with the Holy Trinity. 
It is an encounter with the Father, which is realized in 
the Risen Christ through the communion of the Holy 
Spirit.”4

Fulfilling the Father’s will. Double jeopardy always 
waits for us in the religious life: either seeing God’s will 
in everything that happens to us, or perceiving it only 
in exceptional events of our lives and living daily by 
our own will. It seems that the best evaluation of our 
understanding of God’s will in the life of a religious is his 
ability to accept joyful and painful experiences. For in this 
very harmony the authenticity of living by the Father’s will 
is best displayed.

A religious knows how to ask for bread. It would be 
bad if they were to begin to be people dissociated from 
life. One of my theology professors once said that one 
stops being a theologian as soon as one becomes unaware 
of the price of daily bread. For every kind of bread has its 
price: the price of toil, sacrifice, and choice. Concern for 
daily bread and responsibility for procuring it teaches the 
concern for the Other Bread, which we procure in our 
daily life and which nourishes our immortality.

Forgive and accept forgiveness. A man cannot 
comprehend this mystery without comprehending the 
fact of his being the image of God. Laws, norms, and 
regulations don’t give forgiveness. Forgiveness comes 
from a person because only a person can give a man 
New Hope. How very often forgiveness in our religious 

4  R. Righetto, Życie pozagrobowe. Dziesięć rozmów o rzeczach osta-
tecznych, WAM, Kraków, 2005.
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structures has no companion in New Hope! I forgive 
but I can draw conclusions from my experiences. How 
often experience causes us to close ourselves to hope: to 
accepting and sharing it.

God tests men, but He doesn’t lead him into 
temptation. It is a little like refusing a vaccination against 
viruses but resenting the fact that viruses exist. ose 
who live by grace do not blame God for evil existing in 
the world: it’s only those who try to live without God 
that blame Him for it. God gives us grace that makes 
temptation pass us by. us it is not God who leads us 
into temptation. God does not entice by either evil in 
the world or by easy living in grace. God gives us grace 
because He gives us Himself. e world is not looking for 
producers of Christian horror movies. e world waits for 
the grace of redemption and it waits for us, as witnesses 
to this grace. But to give it, one must live by it.

      Saint John Chrysostom used to say that the 
“devil is not the cause of all downfalls and hardships, 
of which the people complain, but human carelessness 
is.” Maybe, it is worth reflecting on the following during 
this Jubilee of the renewal of our Congregation: not only 
the sins we’ve committed, but also all our neglects both 
individual and communal. Neglect shows that a person 
did not comprehend the essence of love. For love is not 
only a non-sin. Coming into a sin is the lowest limit of 
love. ere is no upper limit to love, for God is Love. 
us, for this reason every act of negligence of love is 
a sin, because man accepts the grace of God in vain.

To close, let’s go back to the document: Duc in al-
tum... Among the many directives that it gives, there is 
one regarding the need for continuous formation. It se-
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ems to be particularly important, because we are at risk 
to be tempted to live a spiritual life in a manner of com-
mon place inciting. ere will be other jubilees and gre-
at celebrations and again we’ll be tearing our cloths and 
pulling penitential sacks over our heads. Yet, it would’ve 
been enough to pay more attention to ongoing forma-
tion. We ought to ask ourselves (each one in his own 
sphere): in what way could I benefit from ongoing for-
mation? What form of ongoing formation do I propose? 
As a superior, do I really weigh true reasons for excusing 
my members from ongoing formation? Only when an-
swers would be found could we then go on tearing clo-
ths and pulling penitential sacks over our heads. Ongo-
ing formation is far less expensive than purchasing new 
cloths after every new conversion. 

I would like to conclude this short reflection with 
a quote from the above-mentioned document (No. 25): 
“Starting a fresh from Christ means to look at Jesus Eu-
charist: He, the One whom we celebrate, whom we we-
lcome into our hearts, and to whom we give witness in 
our life. Intimacy with Christ, becoming one with Him, 
total conformity to Him, to whom consecrated persons 
are called by vocation, is realized when leaving the Eucha-
ristic Sacrifice. e Sacrifice of the Eucharist teaches us to 
love and to forgive. In this Sacrifice fraternal life becomes 
the fruit and the sign of the Father’s love accepted by the 
Son and experienced among the brothers. In this Sacrifi-
ce apostolic service grows to be the element necessary for 
effective fraternal life. [...] e spirituality of a communi-
ty, which is so vital for a dialogue of love needed by the 
modern world, is born out of the Eucharist.”
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***

Questions for individual or communal reflection:

1. What form of a jubilee is closer to your heart: the airs 
of celebrations, congresses, and symposia or honest re-
flections upon one’s own life, which can make the ce-
lebrations, go on?

2. Do I know my identity: a child of God, a religious, 
a priest? What witness are my little departures from 
God?

3. Do I see my brother as an instrument of God’s love for 
me? Maybe we should put in a prominent place a sto-
ne inscribed “Let the one among you who is without 
sin be the first to throw a stone” because of the gossi-
ping in our communities?

4. Can I simply love the others, as one may say, in a hu-
man manner? Grace builds on nature, but does not 
have a religious nature. us, if I cannot love as a hu-
man being, I cannot love at all.
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the research related to the history and spirituality of the Con-
gregation  

e)  Collaboration among the Provincial History and Spirituality 
Commissions and other institutions and partners whose acti-
vity promise the realization of the objectives of the Institute

f)  Publishing
g)  Publishing of an academic periodical representing the Insti-

tute: Ephemerides Marianorum

e Marian Religious House of the Assumption of B.V.M in Licheń 
Stary, Poland, is the official seat of the Institute.

e Board of the Institute: Janusz Kumala, MIC, Director (Poland), 
Jan Bukowicz, MIC (Poland), Marek Ciebień, MIC (Rwanda), Paweł 
Chudzik, MIC (Lithuania), Tadeusz Górski, MIC (Poland), Jan Ko-
smowski, MIC (Poland), Kazimierz Krzyżanowski, MIC (U.S.A.), Wa-
cław Makoś, MIC (Poland), Basileu dos Anjos Pires, MIC (Portugal), 
Marian Pisarzak, MIC (Poland), Jonas Eduardo Gomes da Costa Si-
lva, MIC (Brazil), Piotr Smoliński, MIC (Poland), Krzysztof Trojan, 
MIC (Poland).

e Board of the Institute consists of the professed members of the 
Congregation of Marian Fathers, who are being nominated by the 
Superior General, based on the opinion of his Council and a direc-
tor of the Institute.



e Marians
e Apostolic Religious Community 

Founded in 1673 in Poland by Blessed Stanislaw 
Papczyński and renewed by Blessed George Matulewicz.

It unites priests and brothers called by God to serve 
Christ and the Church

Under a patronage and according to the example of 
Immaculate Mary, Handmaid of the Lord.

e Marians are involved in and pastoral ministry and 
Evangelization in the world including countries:

 (Brazil, Argentina, U.S.A., Philippine, Kazakhstan, 
Rwanda, Cameroon, Poland, Ukraine, Lithuania, Latvia, 

Belarus, Czech Republic, Slovakia, Germany, 
Great Britain, Portugal).

If you are interested in obtaining more information 
on history, spirituality and the current ministries 

of the Congregation of Marian Fathers, 
as well as the information regarding candidates 

for priests and brothers,
send your letters with questions to:

Fr. Donald Calloway, MIC 
Vocation Director

Marians of the Immaculate Conception
515 Belleview Blvd.

Steubenville, OH 43952
Call Toll Free: (877) 261-8806

Or e-mail: vocations@marian.org

mailto:vocations@marian.org







